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SERMON I.

2 Pctery I. 3.

Ilis divine power hath given unto us all things that pertain unto life and
godliness, through the knowledge of him that hath called us to glory and
virtue.

These words are very plain. They teach the following facts, viz:
"I'hat God calls men to glory and virtue—to the practice of that virtue.
in.this world, which will terminate in glory in the world to come;—that
all things which pertain to such a life, are matters of grace—they are
given;—that these gifts or graces are derived from the divine power;—
and that the means cmployed by the divine power, in conveying the
gifts that pertain to life and godliness is the knowledge of God.  ‘These
positions are as obvious as language can make them, and are clearly the
propositions contained in the text.

1t is admitted, on all hands, that Regeneration is one of those things
which pertain to life and godliness. There can be neither where it is
wanting. It is admitted, also, that Regeneration is the result of the di-
vine power. Yet the text declares that the divine power which gives
us all things, &c.—which produces Regeneration, is exerted through
our Anowledge of God. Todeny this, is to deny the plain words of the
Bible. Now knowledge, in its very nature, means an cxercise of the
human mind in discovering, observing, and being convinced of truth or
matters of fact. He that attributes any otheridea to the word, violates
the established use of language. There is, then, and can be, no know-
ledge among men, independent and irrespective of the exercise of their
own minds relative to truth or matters of fact. ‘TI'he doctrine therefore
taught in the text is, that the divine power which conveys to us all things
that_pertain to life and godliness, is exeried through or by means of the
truth, as it secures the knowledge of God.

We select one item from the grand total, and shall consider the doc-
trine more especially in application to it—that is, the Regeneration of
the sinner or his being born again. Thisis the result of the divine
power; but the divine power exerted in producing it, is through our
knowledge of God, or, in other words, through the truth as apprehend-
ed by our minds. ‘The doctring, then, to which we invite your atten-
tion is, : )

That Regeneration, as well as every thing else which pertains to a godly
life, is produced by the divine power operuting through the truth. We
submit this subject to your attention, not because of any love we have
for controversy—nor because it has met the rash and decided opposition
of some, with regard to whom we can say we can have no greater plea-
sure than to see them walking in the truth; but because we believe it
is greatly misapprehended, and bas been, unhappily, we will not say
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designedly, misrepresented by some ministers of Christ, and becxuse
we believe that the spiritual interests of every child of God, and the
efficiency of his character und efforts asa professed follower of Christ,
and the success of religion, and the moral energy of the church, and
the great triumphs which sheis destined to atchieve over the powers of
darkness, are all, in some measure, connected with the right understand-
ing of this plain and scriptural account of the manner in which the
power of God is exerted in giving us all things that pertain to life and
liness.
l;(,sVe therefore solicit your candid and dispassionate attention, and beg
that any of you who have been in_the habit of getting angry with our
reaching, (we blush for you in adverting to the circumstance,) would
or once repress such feelings and accompany us while we undertake on
this point ¢‘to search the scriptures,” and to ‘‘compare spiritual things
with spiritual.” We hope, also, that no one will accuse us, as has often
been done, of hostility to the doctrines of our Confession of Faith.
The doctrine of Regeneration is not set forth either in it, or in our
Catechisms, and is only incidentally noticed in them in connection with
the subject of effectual calling. Nor is there any thing in them that
teaches or favors the idea of Regeneration being produced by immed;-
ate power exerted on the soul, without the intervention of truth. OQur
aim is your spiritual improvement. You never can be the efficient
christians you might be, while under the practical influence of this the-
ory. “AK things ‘are for your sake, that the abundant grace mig;ht,
through the thanksgiving of many, redound to the glory of God.’
Before submitting any remarks directly on the subject, it is necessa-
1y to state the question distinctly. There is one general class of minis-
ters who contend that Regeneration is itself a simple existence—some-
thing produced by the EOWer of God; i. e. his creative force, acting di-
vectly, immediately on the naked soul of man, without the intervention
of truth, or any medium or means qf influence whatever. Another
class deny this altogether, and following the ver{ words of the Bible,
say, that the power which God exerts, is thraugh the truth as a means,
and not directly on the naked soul, so that, when the truth becomes
effectual to awaken in the soul the first act of faith in God, or repen-
tance for sin, or love to Him, which are all voluntary exercises of the
soul, immediately the man begins to live for God, and is born again.
This latter class allege that the expression Regeneration, or being born
again, denotes simply 2 change in the exercises of the mind and%‘uem,
unholy exercises being exchanged for holy—holy exercises succeeding
to unholy—so that, af the very insfant a holy exercise, i. e. an act of
faith or love to God is put forth, being of so entirely different a charac-
ter from his former sinful exercises, the man is said to be born again,,
and in the strong ﬁg'uralive language of the Bible, mafv be called a new
creature. He begins to live for God, to lead a holy life with the very
first exercises of faith or confidence in God, but not before; and
this change from sinful thoughts, and feelings, and desires, to holy
thoughts, and feelings, and desires, is Regeneration. The man passes
from an unholy to a holy state, and is said on that account to be born
ain, just as the child, in passing from its mother’s womb, and begin-
ning to breathe and act in a new way from what it did before, is said to
be born. All that take this view are agreed, and explain the subject in
the.same way—there are no divisions among them—they constitute &
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numerous class, not only cf Presbyterian ministers but ministers in other
Evangelical denominations. They understand each other—co-operate
with each other and love as brethren, regardless of the divisions of sect.
‘They think, and feel, and act alike.

As it regards the former class, however, they are greatly divided and
subdivided, and do by no means agree among themselves. 'While they
all contend for Regeneration being the product of simple power imme-
diately exerted on the soul, they differ greatly among themselves in
their explanations of it.  Thus the party that claims to be reputed most
orthodox say, that the power of God produces or tmplanis a principle
of spiritual life in the soul, and thus givesalility to believe, repent, and
do other holy acts. This principle they maintain has a real existence—
may exist prior, and in the case of an infant long prior, to any exercise
of faith or love—is derived immediately and exclusively from the pow-
cr of God, and has the power of a cause to determine the mind in acts
of faith, and love, and repentance, and the like. Of this section was
Owen, and other divines of the same school. To this class I adhered
for the first two or three years of my ministry, having been educated
in this theory. Another section of this class teach, that the power of
God produces a sort of spiritual instinct in the soul, or a new
sense, which adapts it to holiness, just as we are excited and adapted
by our animal instincts to many different acts. Edwards, than whom
the world has seldomseen a greater man, sometimes illustrated the sub-
Jjectinthis way; but it was chiefly illustration, and therefore the injurious
practical results of the abstract tenet of Regeneration by simple pow-
er, did not attend his preaching. A third section teach that the power
of God produces a new ability or spiritual capacity of action, which is
adapted to the inward self-evidencing light of the sacred scriptures,

» just as our eyes and ears are to the impressions of external objects
which, when made, we call seeing and hearing.  Of this class was Ha-
lyburton and others. A fourth section teach that the power of God
produces in the soul of a mana new faculty, which they sometimes
call taste, and sometimes heart, and which is the fountain of all holy
exercises. To this class belong the Hopkinsians in Vermont and Mas-
sachusetts, who adopt the theory of Dr. Burton, Dr. Griffin, and others,
and whoare in accord with some ministers in the Presbyterian church.
A fifth section teach that the power of God produces “‘something’ in
the soul—they do not say what—which causes it to relish spiritual
“things. This account of the matter is more vague and indefinite than
any of the former. A sixth section teaches that the power of God pro-
ducesa disposition, or bias, or tendency of the soul to holy things prior
to all holy acts or exercises whatever, and is the cause of them. A
seventh section talk of a kabit which, unlike all other habits, is produ-
ced before there has been even one holy exercise. They assign this
habit as their eause, and this is done upon the principles of *‘inductive
philmphy," as Dr. De Witt, late professor in the Theological Semi-
nary of the Dutch church, has admitted. In one or both of these
three last sections are to be found our Theological professois at Prince-
ton. Sometimes, however, you will find this cause of holy exercise
ealled taste, faculty, bias, disposition, habit, prinéiple, &c. and that by
the very same men, which ¢i cumstance showshow much they areataloss
to determine what it is.  An eighth section, yet more confusedly, talk
about the power of God producing in the soul a moral quality or pre-



perty, which characterizes the man, and seeures-holy actions. Others, -
again, as brother Williams of the Carlisle Presbytery, talk of Regene-
ration as something which has emanative virtue, saying, that ¢Faith is
an emanation ffom Regeneration.” Others still talk of the power of
God giving a:sort of sensitiveness to the soul, which adapts it to be ex-
cited by holy objects. With this class I fell in for a season, when I
begun to detect the mist and ervor of the philosophy in which I had
been educated; bus still my mind remained perplexed, till; I'Bless God,
T was brouglit to see that the whole difficulty and perplexity arose from
attempting to explain the language of common sense, as used in the
Bible, by different theories and dogmas of metaphysical philosophy.

1 might detail to you still further divisions of sentiment among those
who insist that the power of God in producing Regeneration, acts
directly on the soul without the medium or instrumentality of truth;
and though they cannot agree among. themselves how to describe its
product, or where 10 assign its particular location, are, nevertheless,
too ready to-denounce their brethren as heretics, who, in the language
of the Bible, say tliat God begets us ““by hisword,” *‘through the truth;”
but it is unnecessary.

I have cited these different theeries, and modes of explaining Regen-
eration, to show how widely the advocates of its being produced by

, -immediate power on the soul without the truth, differ from each other,

AN

and occasionally from themselves,.and wlhiatgreat perplexity they find in
accomiodating among themselves their abstract metaphysical position
.with the language of the Bible. 1t is the main spring of all their
perplexity and divisions of sentiment, and different explanations of the
new birth, and of the apparent eontradictions and inconsistencies in
the language of ‘scripture, which they admit and endeavor to solve.
Only let them part withthis, a dogma of philosophy, unsupported by a
_single text in the Bible, that Regeneration is an efficient cause of hol
actions produced by the power of God in the soul of man,. and they will
understand at once, and see the beauty, and glory, and adaptation of
.their views, to both the letter and spiritof the Bible, who maintain that
.it is a change produced in the character of our thoughts and feelings
by means of the truth as employed by the 8pirit of God.
As it regards the question how a man under the dominion.of his sel-
fishness, can put forth one act of generous or disinterested love for
.God, being altogether metaphysical, it requires little or no attention.
It certainly cannot be mooted by the “triangular” divines,. who make
the first exercise, and the very evidence of saving faith to be the sin-
ne1’: believing that Christdied for himin particular, and asto those whe
maintain that the believer loves Gad in view of his own excellence

. apart from his persunal interest in €hrist, and who-cannot understand

how this can be, till divine grace creates a new taste which makes the
excicise of love to God pleasant and delightful, or adapts the man’s
Jhature to. it, this is to render the emercise of love to God selfish,
,and not in the leust degnee to explain or remove the difficulty—How
.docs this new taste operate? Precisely according to their own shew-
.ing, as its advocates allege the instinctive desire for ha}?piness does.
Th reis in reality no difference, so far as thie question of selfishness is
.concerned.  For whether is it less selfish- to love Godl,. because it
mets and suifs a mun’s taste, than because He is-seen to be the pro-
per source of 1eal happiness? Should physical depravity be asserted
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the difference may indeed be apparent butsuch a theory is denied,
and we are denounced as slandering their views by attributing to:the
divines of the taste, or habit, or disposition schools, such a sentiment,. or
by even intimating that it follows as a consequence of their doctrine of
Regenerationby power without the truth.

If it Be said that the Spirit employs the truth but after ail'it is an
act of his power immediately on the soul, which prepared it for the
truth to make a differentimpression, this is making truth but the oc-
casion, or pretext and not the means of the Spirit’s power, and that
without the least evidence from either seripture or experience. For
we remark, .

I. That the idea of Regeneration being produeed by power immedi-
ately exerted on the soul, is altogethera philesophical inference, total-
ly unsupported by the language of scripture. The term philoso[:hy,
Jike many others, is used in a great many different senses, and I have
Been astonished sometimes at the vague manner in which it is em‘rloy-
ed. Philosophy properly denotes that process or exercise of mind, by
which we assign the causes or reasons for the different effects we
may observe. ‘Thuswe talk of natural philosophy, which explains
the phenomena of nature by the various Iaws which affect the motions
of bodies and their action on one anothery—of chemical philosophy,
which explains the various changes that take place in the structure or
component parts of bodies;—of mental philosophy which explains the
various phenomena of thought and feelng, or thic laws which regulate
the actions of the mind;—--and of moral philosophy which explains or
assigns the reasons of human conduct. We use it in its gener-
al sense, us denot.ng that process of mind by which we assign the
reasons or causes of things. Now, however proper it may be, in
mere matters of science, to resort to philosophy, or thus to employ our
minds, we cofitend, that it is wholly improper in theology, or religion,
which teaehes matters that reason could never have discovered, and are
to be received exclusively upon the word or testimony of God. “Be-

. Vl‘re,z” said Paul, “lest any man spoil you through philosophy.”
€ol. 2. 8.

Now it is said that the power of God is exerted on the naked soul,

mdependently and exclusively of the truth, to produce there a_cause

* of holy actions.  When the brethren who say this are asked for the

. proof of it, they do not quote the Bible; but tell us we cannot see how
such a depraved ercuture as man is (assuming his physical depravity)
caneverbe bronght to put forth holy acts in any other way, and so,
because they can ass.gn no be tter, or ne othep reason for holy acts they
assign this. ~ This 1s mere philosophy—the assigning "the causes of
effects—or it is reasoning from gnorance. i. e. Because we dont know
hkow else it can be, rururrons it must be; and thereisa great deal of this
sort of fulse ph.losophy in every department of human science.

Perhaps some of niy hearers will say, that- I misrepresent the sub-
jecs: but if they were perfectly acquainted with the system we op-

ose they could not suy so,- nor ifthey had read the late productions
rom. the pens of those who advocate this view of Regeneration-by pow-
er without the trath.  Di. De Wit lute of Rutgers college, a cham-
pion n the defince of these viows, has no liesitation in confessing
this.  Hhe says, *ecord’ng to ths motde of reasoning,” ((hgt is the
inducuve philosophy) “we must afer and we cannot shun the inference,
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that there must exist in the mind of every um'egenerate persén, some
moral cause, or law tending to that result, and that law is innafe and
uniform, certain and necessary in its operations.” 1lere then we have
it distinctly avowed, that Regeneration produced by the mighty power
of Gud, lodges a cause of holiness in the very soul of man, so that the
renewed becomes necessarily holy! Thisis all philosophy. We do
not feel ourselves at liberty to infer any thing of this sort. What says
God upon the subject; that is the question, and not what says philoso-
phy? The principles of inductive philosophy, may and do apply to
1matters of scicnce but not to religion.  With religion they have noth-
ing to do. God’s word is every thing here, and if a man cannot shew
a “‘thus saith the Lord” forit, let his opinionand philosophy allgo to the
bats and to the moles. It is this thing of introducing philosophy,instead
of plain common sense, usthe interpreter of the Bible, that has thrown
clouds of darkness round that precious volume, and split up the
church of Jesus Clirist, which he has purchased with his blood, into
sects and parties, and rendered religion the mere laughing-stock of in-
fidels and atheists. :

The very circumstance that the principal and most judicious advo-
cates, of this idea of Regeneration being wrought by the power of God
immediately without the intervention of truth, are compelled to ad-
mit, that they must resort to inductive philosophy to infer the existence of
something in the soul, which is the cause of holiness, shews that they
cannot prove it from the Bible; for if they could, they would not resort
to philosophy. 1f the cause of holy exercises is inquired after, the Bi-
ble answers the question very plainly. Thisis the Spirit of God; but
at the same time it declares He produces them instrumentally through
the truth,—the divine power gives us all things through the knowledge,
&c. “Of his own will begat he us with the word of his truth,”* To
deny this, who will dare? Language cannot be plainer to prove that
Regeneration is produced by God through the truth. The man that
clings to his philosophy, in despite of such convincing testimony from
the mouth of God, after that his error has been pointed out to him, I
consider to be incurably blind. 8ome wretched passions or prejudices

revent him from seeing the light of truth. To say that Regeneration
18 wrought by power, exclusive of the truth, is to deny the Bible; and
to say that there is an efficient cause of holy exercises created in the
soul, is to run directly up against the plain testimony of the word of
God. For the apostle says in the most pointed terms, that it is *“the
word of God, his truth which effectually worketh in them that believe.”

The only passages that are quoted in proof of Regeneration being
wrought by power, are the ﬂ:}lowing: I have never met with more
than three, and not ane of them isto the point. Dr. Griffin, in a labor-
ed, and obscure, discourse, entitled ‘‘Regeneration not wrought by
Light,” but by power, has ventured to quote two.

‘The first is, ¢‘God that hath shined out of darkness into light, hath
shined into our hearts.” But the text does not say that he did these
two things in the same way. It says that the same God did these tweo
different things; but it is not said, that he did one as he did the other.
He shined out of darkness into light by an act of simple power, as Mo-
ses tellsus. But when he shines into our hearts to give us the light

*James 1. 18.
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of the knowlcdge of the glory of God in the face of Jesus Christ we
are told expressly that it is by the truth, *“He (the Spirit,) shall
take of the tbings that are mime, says Christ, and shew them unto you,
and he shall guide you into all truth.” Beside, the very text itself ex-
plains the shining into our hearts, to be the giving us the knowledge of
the glory -of God, which in the very nature of ¢ 'nﬁa, can be had only
through the voluniary exercise of our own minds. This text, therefore,
isin favor of the very opposite doctrine, from that which it is quoted
by Dr. G. to prove. >

The second is, that in the Ephesians, ‘‘who believe according to the
working of his mighty power, which he wrought when he raised
Christ from the dead.” Here it is said, that God regenerates or produ-
ces faith by the same power that raised Christ from the dead. The form-
er text was cited to prove that it was the same power which created the
world. These things do not agree. But the truth is, that no Greek
scholar will pretend to deny, that the ‘working of the mighty power’ in
Ephesians, is the object or thing believed, not the efficient power which
produced faith. This the grammatical construction proves beyond
successful denial; so that this text, the great resort, and the main defence
of most, so far from supporting such a sentiment, does not relate to the
point atall. Itis just about as much 'Yroof that God regenerates by
simple power, as if I were to say, I believe in relation to the mighty
power of God which raised up Christ from the dead, would be, that T
meant my faith was produced by the mighty power of God.

The third and last passage adduced in proof of this by some, is in
the 12th and 13th verses of John—*to as many as received him to them
gave he power to become the sons of God even to them that believe on
his name: which were born not of blood nor of the will of the flesh
nor-of the will of manbut God’ If it is here alleged that the power
is given to believe, which is done by the power of God exerted on
us, our reply is, that every Greek scholar knows the power is not
that of force, but right and authority—the word means authority or
privilege. This verse, therefore; lends no support to this idea. "But
1t is said the next verse assigns Regeneration as the cause of faith—
‘Who were born, &c. We deny theassertion. It only states the simple
fact that those who are born again—whose hearts are changed—who
renounce their sins and embrace Jesus Christ, have done so, not by
virtue of any worth of parentage—not through the self-determining

ower of their own will, but through the agency of God. Thiswe be-
ieve and teach, butit is a very different thing from assigning the phil-
usophical cause of holy exercises to be, in something produced in, or
done unto the naked soul of man, prior to its voluntary exercises by
the power of God, independent and exclusive of his truth.

1I. My second remark on this subject is, that the idea, of Regenera.
tion being produced by power without the truth is tetally unsupported
by the experience of Christians. Our experience goes no further
than our own thoughts and feelings and consequentacts. We have no
knowledge of any thing that takes place, or is done back of our own
conscious exercises. I defy any rational being to give proof of some-
thing being done to his soul by an act of power of which he never was
conscious.

When a man comes to you and tells you of a change having been
" wrought upon him, yoeu naturally ask him ta give you some account of
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it. And you expectas Peter says every one who is born again must
beable to do, that he will ¢‘give (you) the reason ofthe hope that is
in him.” If he begins to tell you of his havingbeen in a swoon, or in a
trance, or of having fallen down apparently dead, or of his having been
thrown into great tremblings or agitations of body, it is all to no pur-
pose. You want to know, and must hear, what have been his thoughts
and feelings before you can form any judgment of the change he pro-
fesses. 1f he cannot give youa rationai' account of his exercises of mind
and heart, in renouncing his sins, and grieving on account of them;—
of his embracing and cordially trusting in the Lurd Jesus Cbrist, as able
and willing to save him;—and of loving him, as discerning in him most
exalted excellence and worth, you can give no credit whatever to the
man’s professions about his being converted or born again.  You see at
once the man has no experience, and you know, that every one who is
truly born of God has had an experience, in his own conscious feelings
of sorrow forsin, of faithin Christ, and of love to His name. He may

talk to you about his use of means, and his hope that the power of God -

will or may have been exerted on his soul; and he may even assert his
conversion—but it is all to no purpose.  You look and ask for his expe-
rience, and if he has none, you at once set him down as a deceived man
or a proud Pharisee.

And now, this is the strong practical testimony, which men of com-
mon sense uniformly bear against the philosophical idea of Regenera-
tion being wrought by power without the lrut?\. For every man, who
knows any thing, knows very well, that if it is through the truth the
Holy Spirit operates to change the heart, he must look for, and can
have, evidence of His influence only in his own conscious thoughts and
feelings—the voluntary exercises of his own mind. Iappeal to your
own experience, my dear christian friends, who have tasted that the
Lord is gracious. How was it that his Holy Spirit made you new crea-
tures in Christ Jesus? Was it by any mighty force exerted on your
naked souls>—by some dreadful shock given to them b{ the divine
power? Or, was it not through the influence of the truth? By means
of some sermon preached, or word spoken, by a friend, or something
read in the scriptures, or a tract, or some other book, or by adream, or
some startling Providence of God, &c., your attention was awakened
to the subject of your soul’s concerns. You saw and felt whata dread-
ful sinner you was in the sight of God. You thought and felt that your
sins rendered you deserving of eternal damnation. You felt that you
was lost, and that unless God should have mercy on your soul, hell, and
that to all eternity, must be gour portion. Oh! what a multitude of
recking and tormenting thoughts were awakened in your minds by the
truths of God’s word which you heard preaclied!

But to remain in this dreadful state you could not consent. You
tried this and the other way to help yourself; but here again you were

taught the truth that you could not do any thing to atone for your sin,’

and recommend you to God, but that the blessed Jesus bad died for sin~
ners, and was willing to receive you, worthless, vile, hell-deserving as
you were. You thought of your sins and pleasures, but for a season
elt as if you could not give them up. Then hell again stared you in
the face, and you asked yourself how you could dwell with devouring
fire; how you could lie down in everlasting burnings. You saw that
you must sacrifice your sins, or sacrifice your soul. You heard, and it
made you almost quake and tremble when you heard it, that you must

».
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deny yourself, that you must pluck out the right eye, and cut off the
right hand, and crucify your affections and lusts, or you would be for.
ever and foreverlost.  Rage and rebellion occasionally rose highin your
hearts; but you saw hell yawning to receive you—you heard the ve
groans of -the damned—you fel* as it were tlu; flames of the pit kind-
ling upon you, and at last you lifted your despairing cry to heaven. At
first all was dark; no bright spot a}»penred before you. Heaven seemed
wrapped in thickening clouds of vengeance; but presently you saw,
amidst the awful gloom, a dying Jesus, with arms out-stretched and
waiting to receive you. You learned that He would recommend you
to —would forever take care of you, if you would but cast your-
gelf into his arms.  You felt willing to part with all your sins, and gave
them up, and at the very same moment, saw something in Christ to Jove,
Oh, such a Saviour!—Ob, such a loving, tender, gracious friend, as to
die for sinners antl to die for you! You could resist no longer, and
with a heart full of sorrow for your sins, you cast yourself on Christ.
“‘Lord take me—1 yield, I yield, I yield;” and either then, or soon after,
as you was conscious of your real deep-rooted and unshaken purpose
to sacrifice your sins, and saw something more of the grace and love-
liness of Christ, and was assured of your own heart’s supreme and
arderit love to Him, you felt a joy unspeakable and full of glory. Nor

. would you exchange such bliss for all the joys of sin; but the language
of your delighted heart thenceforth has been,

‘“Jesus thy love do I require,
Nothing on earth beneath desire,
Nothing in heaven above:
" Let earth, and heaven, and all things go,
Give me thy only love to know,
Give me thy perfect love.*

Now in all this there was nothing beyond the bounds of your own
conscious exercises. You knew, and was conscious of every thought
and feel'mfg; and this transition of feeling—this change of thought and-
desires—from unbelieving, killing fears and anxieties, to a sweet,
happy repose in Christ—from love of sin, and a refusal to part with
your lusts, to a perfect willingness and ardent desire to sacrif[:ce them
all, and nail them to the cross of Jesus—from the love of the world-and
its pleasures, to the love of Christ—#his change of purpose and feeling
was your new birth.  You became a new creature, and you felt it, in
all the conscious exercises of your soul. But your experience goes no
further, and as_ you describe this change to others, You never dream of
any thing being done to your naked soul by mere force or power without

" the truth. For you know that it was God’s great grace, which sent his
Holy Spirit, by his own truth, to break down the opposition of your
minds and hearts to holiness, and make you willing to love and obey
Him. You acknowledge his power in your conversion, and think it
wonderful indeed; but itis power exerted through the truth, which you
have felt and believed. As to any thing else you have no experience.

But I desist for the present and conclude by reminding you my
hearers of the scriptural account of this whole matter, 1f any of you
are expecting to be born again by an exercise of the divine power on
your souls which will make religion easy and delightful to you, so that
you will have no conflict in subduing the pride and selfishness of your
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heart, and no pain in crucifying your affections and lusts you are sad~
ly mistaken. Regeneration is a voluntary change it is a change in the
voluntary exercises of your own minds and hearts. © You must re-
nounce the world and give your hearts to Christ and engage with pur-
of eternal devotedness to serve him.  Sinful companions and de-
ngu, selfish pleasures and pursuits must be forsaken. All must be
parted with for Christ. To induce you to do so the blessed Spirit of
God is striving. He urges on your conscience his solemn and awful
truth. He throws open before you a burning hell. He beckons you
from a radiant heaven. He points you to the cross of Calvary. He
calls upon you to stop and think—to repent and turn—to escape for
yourlife. His truth, at times enters into your very soul. You quake
and tremble—you weep and tﬁn{ Are such your feelings now?  You
are on the very threshold of the inqdom. Break away from your sins,
burst through this barrier of unbelief, strike hands with Christ for time
and for eternity, and cordially submit to him, and he will seal you
with his Spirit till the day of redemption. Neither the first nor second
death on you will bave any power. But refuse—refuse now, linger
here a few moments longer without giving up to Christ, and you may
fall immeasurably and eternally from hope. Yield to the voice of
Flusure—obey the world’s commands,—crouch and be ashamed be-
ore its deriding gaze, and let the present season go, and all, all may be
forever gone.  Pleasures past shall prove thorns around your bleed-
ing brow ere long,—spectres that shall hover round your brain and
aggravate and mock your woe.



SERMON IL™

2 Peter, 1, 3¢

-In the former discourse from this text, I adduced two considerations
%o prove that Regeneration is not the product of simple power immedi-
ately exerted on the soul, in opposition to that view which represents
it to be produced by the Spirit’s power through the truth—by means
of the word,—viz: Its main support is derived from philosophy and
not from the Bible.—It is m direct opposition to the experience of
Christians. .

An appeal was directly made, particularly to 'your experience, and
it affords me no little satisfaction, to have heard rom not a few of you
since, that it wasaccurately described. But I restrict not the appeal

_to you. Yon will find it to be the same in the case of every saint in
glory who has left behind him a record ofthe dealings of God with
his soul. Al bear their testimony to the truth of the Redeemer’s
word, who describes the process of a sinner’s conversion or emancipa-
tion from the dominion of sin to be “ye shall know the TRUTH, and the
truth shall make you free.”*s 1have some other considerations to sub-
mit to your attention in the present discourse, i

I1I. The idea that Regeneration is produted by the immediate power
of God on the soul of man without the intervention of truth as a means,
is productive of many sad practical results. Here, no doubt it will be
said that this is not to be attributed to the doctrine, but to the corrup-
tion of men who pervert it. _If the facts are not denied:-—and they.
certainrly will pot be by any one who has had an opportunity to race
and examifie them—they will be referred to another cause than to the
natural and legitimate tendency of the doctrine. Thus we shall be
told that the apostle Paul’s doctrine was abused, and that some even
turned the grace of God.into licentiousness, so that it is not fair to
charge upon any doctrine, the consequences resulting from it as it
acts upon the corrupt mindsof men. This remark, we grant, is toa
certain extent true. The best thing may undoubtedly be abused. -
But the case is very different, when the results are seen to be legiti-
mate and uniform, and where, asin the present case, they are found di-
rectly at variance with the letter and spirit of the bible, affecting both
ministers and people,~«receiving the sanction of the former, and influ-
encing their exhortations and prayers, their instructions and efforts,
and producing appropriate haEits of feeling and acting among their
hearers. We shall notice a few. '

1. The doctrine of Regeneration, produced by immediate power on

the soul without the intervention of truth, involves the whole subject

1 John 8, 32.

]
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f the Spirit’s influence in the mysticism of philosophy. There isa
propensity in mankindto trace the effect to its cause. No where de
men err 30 frequently, and so egregiously, as in assigning the causes
of phenomena as well the proximate as those more remote.  We may
trace their errors, through endless theories ifi every department of hux
man knowledge. It isthe glory of religion, that the sure word of
God lays an interdict on all vain reasonings, and that the human mind is
‘required to receive, exclusively through faith in the testimony of God, its
knowledgc of divine things. A neglect or refusal thus to submit to the
authority of revelation, has been productive of disastrous conse-
quences in the church of God. These consequences are peculiarly
apparent in the history of that influence which the Platcnic philoso-
hy, as incorporated with the word of God, and adduced to illustrate
its facts and to subserve the purgoses of devotional piety, had for many
centuries in the Christian church. They may be discovered even at
this day in the mystic theology which still claims for itself the homage
of many. We are confident that this cannot be denied, by those who
have read upon the subject, and traced the influence of thisold heathen
philosophy, in modifying the doctrines of Christianity, as they were
blended by the divines of the Alexandrian school.  As for those who
have never read, and are ignorant on the subject, it would be well for
them to lay aside for a season, the spirit of intolerance and bigotry,
and not conclude that they know all things, and cannot be instructed.
They will find that most of the celebrated fathers were Platonists and
that they borrowed many of their explanations of scripture from the Pla-
tonic system. Justin Martyr, Athenagoras, Clemens Alexandrinus and
others have been particularly noticed. With the Eclectic sect, com-
menced that union of heathen philosophy and Christianity which may
be traced in the writings of the mystics from that day to this. :
It was by means of the first principles of the Platonic philosophy,
that the mystics, who sprung up, in the close of the second century,
formed their system, the effects of which were not wholly removed by
the reformation, and have not yet fully been expelled from the church
of God. ‘The known doctrine of the Platonic school, which was
adopted by Ori%en and his disciples, was, that *‘the divine nature is dif-
tused through all human souls or that the faculty of reason, from which
proceed the health and vigour of the mind is an emanation from God
into the humansoul, and comprehends in it the principlesand elements
of all truth, human and divine.” Assuming this, the mystics denied,
that men could by labour or study excite this celestial flame in their
breasts, and therefore they disapproved of all attempts to lead the
minds of men to form. distinct common sense notions of truth.  Soli-
tude, repose, maceration of the body, abstraction from terrestrial scenes,
and the exercises of an imaginative devotion were, in their estimation,
- the only appropriate means of exciting the Spirit of God within them.
They talked of inexpressible raptures in communion with God, and be-
lieved themselves to be invested with the “inestimable privilege of con-
templating truth undisguised and uncorrupted, in its native purity,
while others beheld it in a vitiated or delusive form.” ’
Time will pot permit me to describe the effects produced by the
appearance of their singular and austere piety, nor to trace them, in
the different forms of philosopical enthusiasm which prevailed among
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the Anchorets and monastic orders of the third century down to the
Quietists, and quakers and others fanatics of modern days. But the
above presentation of one of the peculiar principles of the mystic the-
ology, 1s enough to-enable youto trace the resemblance observable,
in certain modes of explaining the,doctrine of Regeneration, and in their
practical effects in some cases.

Atonetime we are told that when amanis born again, the Spirit of
God takesup his “personal inhabitation” in the soul, dwelling there
and actuating the soul, as ‘the soul does the body. At another time,
we are told that the Spirit of God, by his power, implants in the soul
a celestial principle by which we become partakers of the divine na-
ture. At other times different explanations are given, but they all
proceed on the assumption of something produced by divine power
being put into the soul of man, which becomes the actuating principle,
giving ability to understand spiritual things, to believe, repent, and
perform holy duties, which cannot be excited by the man himself,
but is every moment kept alive by a still farther accession of divine
power, on which like all other graces it immediately depends and for
the increased energy of which he isindebted to the sovareignty of God.
The only difference that I see between this and the Platonism of the
Mystics, is that the latter considered the soul itself the celestial princi-
ple, the emanation from God, but the former removes it one step far-
ther off, and makes it something in the soul. -

It is curious too to irace the resemblance between the two systems
in their practical results, and to see how this notion of something of di-
vine origin being put into the soul as the actuating principle there,
leads to Anchoretish selfishness, to spiritual pride, to mistaken ab-
straction from the active business of piety, and to an incorrigible aver-
sion and prejudice against the interpretation of scripture upon the prin-
ciples of common sense. ‘Thus it is avowed by some advocates of this
philosophy, and contended—that there is especial mystery in the whole
of religion, just as Plato wrapped every thingdn mystery, and that it is
utterly, and in the nature of things impossible 10 know any thing in re-
Iation to it till there has been the illapses of this oylestial principle into
the soul—till almighty power has created there this counterpart of the
divine nature. The whole subject of the Spirit’s influence being
enwrapped in peculiar mystery, we are put upon a sort of philosophical
inquiry after some hidden, intangible, imperceptible, and mystic cause
of our own actions, away back ofand exerting a controling power
over our thoughts, purposes, feelings and desires. The appropriate and
immediate impressions of truth are therefore lost sight of, and the mau,
who adopts these views, of necessity talks unintelligibly and mystically
about’the influence of the Spirit of God. . .

‘I'o require him to speak intelligihly, and to question the truth of
his philosophy, is by some deemed impious, and if you will persist in
your attempt to drive him out from the shrine of that mysticism in
which he is enveloped, and bring him, and his theories to the light of
open day, the test of simple bible truth, you will be denounced as an
heretic, and be punished with intolerance, for your temerity. The
very same language that isheld by the wildest fanatics, you will hear
slrop from the lips of these philosophical enthusiasts and in both cases,
with as little precision of thought, though not as injuriously, so that if
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you do not stumble, and are not in danger of tarning away with dis-
gust from the whole subject of the Spirit’s- influence, it will be owing
to other guides and guardianship than the explanations of the mys-
tic theology. Ihave no doubt that both the speculative and practical
infidelity of many, are to be atwibuted to the manner in which the
precious doctrine of the Spirit’s influence through the truth, has been
nvolved and obscured by the mysticism of philosophy. lts results
here are greatly to be deElorcd, and these results are by no means ideal.
Ylatonism was the great bulwark of infidelity during the days in which
vital christianity flourished, i. e. the first two centuries. But after
some Platonic philosophers were converted and Platonism and Chuis-
tianity were united and taught together, in the Alexandrian school,
the life and powerof religion in the churches rapidly declined.

2. Thereare other mischievous results which flow from this doc-
trine of Regeneration being something put into the soul by an immedi-
ateact of divine power. 1t darkens the whole subject of spiritual ex-
perience and keeps the mind of the Christian in an uneasy and dis-
tracted state. It is always a question of deep and thrilling interest to
the Christian heart, ““Am 1 a child of God or not.” He knows that
he is not, if he has not been born again. The evidences of Regenera -
tion therefore become an object of interested examination and research.
But while the nature of regeneration is itself involved in.mysticism,
and the Christian has no distinct and definite ideas as to what it is, it
caunot be otherwise than that his mind should be divided, and dis-
tracted, and unable to decide whether he has been born again. He
is told thatit is som®thing put into him by the mighty power of God,
and when he attends to the explanations given, he hears that it ope-
rates in his soul as a cause of holy actions. Now it is impossible in
the very nature of things, that he can ever have any evidence of its
cxistence, but what he arrives at, directly or indirectly through his
own consciousness.

At first, from the language used, he expects some powerful emotion,
excitement, or impulse—he cannot tell wl.at—but something extraor-
dinary and supernatyral, for he bas been told that it is to be produced
by the mighty powér of God. No such thing occurs in his cxperience:
liere, however, he is told, by the advocates of this theory, that he is
mistaken. ‘This change, produced by the mighty power of God, they
tell him, is done back of his conscious exercises, and that it could as
readily happen when he is asleep as when awake, when lying in the
womb as when arrived at age, and that the precise time when it occurs
lie never can know, and need not undertake to inquire after.

All this creates distraction and confusion of mind. ¢How then,” he
asks, “am I to know whether I am born again or not?”

To this question he will get the answer, ¢By the witness of the Holy
Spirit,—He it is that must bear witness in your heart, whether you are
born again.”

But this is not enough. He asks again, ‘‘what is the witness of the
Spirit?”’ for till he knows what this is, he can never tell whether he has
it or not.,

In reply to this question he will be told, by the advocates-of the doc -
trinc of Regeneration by immediate power, that ¢‘the witness of the
Spirit consists in two thungs; first, what the Spirit has done in the soul,,
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and second, the account or characteristics of it, which He, the Spirit,
has given in His own word.” )

But this only confounds him more. €I am inquiring after, and want-
ing to know,” sayshe, ‘“what the Spirit has done for my soul. You
have already told me that 1 was mistuken, when I supposed that be-
cause it was produced by power, there would be some shock, or some
extraordinary emotion or experience, that would prove it to me. How
then am I to know it?”

To this it is replied, “You must examine your own heart carefully,
and see whether you have the feelings which the scriptures describe
the renewed man as having. 1If your experience and conduct corres-
pond with what you read in the Bible, as being the experience and con-
duct of the converted sinner, why then you may infer that you have
been born again—that this divine principle has been lodged in your soul.
Remember that itis with yeur own spirit that the Holy Spirit bears wit-
ness.”

And thus, afterall, having travelled through this long circuitous royte,
and been keptina perplexed, and sometimes agitated state of mimd, the
information that he gets upon this subject, which is at all satisfactory,
Jjustamounts to this, viz:if youare conscious of right feelings and actions,.
you may conclude that you are a child of God, and have beeh made a
partaker of the divine nature.  Butthe evidence arising from conscious-
ness is greatly impaired, because he is practically taught that it is only
of secondary consequence, and is put upon the plea of philosophising,.
i. e. of reasonihg from the effect to the cause, in order to ascertain his
Regeneration.

But let him be told that Regeneration consists in a change of his feel-
ings, and purposes, and actions, from unholy to holy, i. e. that at the
very moment when he exchanged his selfish feelings and selfrighteous
purposes, for the supreme governing purpose, of an heart to. live to
the glory of God—when he first ceased from his unbelief, and fears, and
distrust of God, and cordially trusted in Him through Jesus Christ, he
then began to live a new life, and at that moment passed fromdeath unto
lx}e, from darkness to light, he is not distracted with any mystic philos-
ophy. All this, as the language of common sense, is perfeetly intelli-
gible. The evidence of a change lies, directly, and wholly, within the
fimits of his own consciousness, and as he knows from the word of God,
that it is through the appropriate influence of the truth, the Spirit ex-
cites his mind and produces these new feelings and purposes, he has,
in his very consciousness of such feelings and purposes—the full witness
_of the Spirit—convincing evidence that he is a child of God.

The subject is brought before his miud with great plainness and dis-
tinctness, and he sees and knows, thatuntil he feels fully conscious that he
does actually, and eternally, renounce all his sins, and with his whole
heart embrace and trust in Jesus Christ, he has, and can have, no evi-
dence of being born again.” He therefore looks directly to what God
. requires himto be and to feel. And until he meets the requisitions of

God, hell stareshim inthe face. He knows and feels that lie is arebel,

and under the curse, as long as he does not consciously give up his

undivided heart to God. In the absence of such consciousness,

ot in the consciousness of an unwillinFness to part with every thing for

Christ—of the want of love to Him, he sees and knows that every mo-. _
- ment he is becoming more and mbri guilty and deserving of hell. Nox

’ 2

.
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should he, as he would not lose his soul, listen to the man that will'
come in and tell him, “Oh, be not so discouraged, you may have expe-
rienced a change and not know it. The seed may have been sown in
your heart, and it will produce its fruits by and bye. You cannot ex--
pect to know just at once your acceptance with God. Many good
christians have lived for years, yea, a whole life time, and have been in
doubt about it, even at the last.”” Perhaps he may listen to such ad--
vice, so directly at variance with the language and spirit of the New
"Testament, and the consequence will be, he will'settle down in a dulil.
monotonous routine of religious duties, without life, without experience,

and without knowledge of himself—of* what lie ought tobe; und of what
God requires and expects at his hands.

Go through the great mass of protessors, and ask them whether they
are born again, and how few can you find who will not shrink from the
question? ~Iinmediately vou will see them enwrap themselves, in the
folds of their mystic theology, like the snail that retreats from the rays
of the sun, and all your attempts to draw them out, in any spiritual con-
verse about the state of their souls will be utterly in vain. If at any
time they do venture abroad, it is in the midst of mist, and fogs, and
darkness, and their progress is so slow, and there is such a slime of
doubts and fcars to mark their track, that you shall grow weary of your.
paing, and almost wish them back again within their shell. But why is
this? Is the Spirit of God more unwilling to bear witness with our
spirits now than he was in apostolic days? Is it really more difficult to
tell whether a man is a christian now than it was then? Are the evi-
dences of a change of heart different now from what they were then?
By nomeans. But there is wanting among multitudes that self-denying,
self-sacrificing, devoted spirit of love to God, and contempt for the
world, that vivid consciousness of the emotions, and purposes, and
acts that characterize the renovated soul, which, when had, never fail
to furnish the most convincing proof of having passed from death unto
life.

Perhaps the advice above noticed does not satisfy, and the christian.
is too much awake to be lulled into the sleep of formalists and Phari-
sees, and hypocrites, who are quietly floating down to hell, and he is
impatient and anxious to know something about his state, and pores
over his own heart, and inquires of this and the other inexperienced
guide, till anxiety of mind deranges his nerves, and discase produces

_ most distressing hallucinations. There are not wanting sad instances of
alienations of mind, produced through the influence of this wretch-
ed mysticism, which, had the individuals been instructed in religion,
not as philosophically explained, but as adapted to common sense,
and been putupon a plan of efficient action, might have been altogeth-
er prevented. 1t is a circumstance of no little consolation to us, that
although we have seen three seasons of powerful revival, and many
hundreds deeply excited un the subject of religion, there has not one
jnstance occurred, under our'ministry, in which confirmed melancholy,
or mental alienation, or fatal termination in violent disease, has ever
eventuated in persons convicted and troubled about their soul’s concerns.
‘We have heard and read of melancholy cases of this sort, however,
where the mystic views obtained, and where christians have been kept
in a doubting and almost despairing state of mind for months™and years
wgether, But we cannot dilate on this subject;—nor would we attach
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too much consequence to it, although we are convinced it is deserving
of some attention.

5. It is easy to perceive, from what has already been said, that this
doctrine of Regencration by iminediate power without the truth, not
only darkens and distracts the experience of the christian, but also de-
stroys his eficiency. He is given practically to understand, that he can
do nothing till this divine principle, by which God gives ability for spi-
ritual duties, is infused into him, and that it would be presumption and
impiety in him to attempt to do any thing in his own strength. But he
does not know—he has no satisfactory cvidence that this principle has
been implanted in him, and he therefore fears and hesitates to make any
effort. He cannot think of undertaking to discharge the duties which
characterize the christian. ¢ Il¢ cannot appropriate the christian’s conso-
lations. He feels that there js danger of acting the hypocrite, if in
his present state he undertakes to imitate the one and appropriate the
other. He would feign do thisand that, he thinks, but then he is afraid,
Iest in the end, he may be found to want the infused principle of life
and holiness, and the consequence is, that he is dragged from Sabbath
to Sabbath, and month to month, through a round of external means.
He may, indegd, to satisfy conscience, go forward to the Lord’s table,
and have his children baptized; but cannot be persuaded to come out
and take a public, open stand on the subject of religion, and speak and
act for Chuist. His whole effort seems to be to persuade himself that
he may be a christian, and yet not be steadfast, immoveable, always
abounding in the work of the Lord. He don’t know yet that this some-
thing has been infused into him, and when he sees young christians and
others active and engaged, and hears them talk of Christ and his cause,
and finds them bold and decided, he wonders at their presumption, and
goes away to mourn over the degeneracy of the times, the prevalence
of heresy, the impudence of youth, and the utter want of that humility,
in which he falsely flatters himself will be found Ais chief excellencc.
Thus while he always moves like a cripple himself, he falls at times, as a
greatincubusupon lively, warm-hearted and zealous christians; and while
setting an example of censurable inefliciency himself, breathes a pes-
tilential vapour, to cramp the energies of others. How very different
would his example and efforts be were he told, and did he believe, that
he is not to look after this infused something, which is to give him
ability to act for Christ, but that God is now and always willing to help
him, and work through him, in the exercise of those capacities he alrea-
dy possesses, and that it is his duty never to hesitate or distrust the pro-
mise of God, but rise in the very power of His might, and spend and
be spent for God. ’ .

The question, when called toact for God, or perform any Christian
duaty, would not be, “have I been made partaker of the principle of
s!;iritual life,” but “am I willing to do my duty?” He could not
skulk away from the service to which God calls him, under the dim
shadows of his mystic theology; but he would see and feel at once that
it was a question of submission or rebellion, that he was called to settle,
and that during every moment’s delay to rise and act, he is parlying
with his enemies. Instead of being invaded with fears and misgivings,lest
the infused principle should not be found in him, his fears would be, lest
he should prove a deserter, or faithless at his post, and, by inconsis-
tency, indolence, and neglect.of duty, bring dishonor on the cause of

.
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4. Theinjurious results in relation to ministers’ and churches’ efforts-
for the cause of God and the conversion of souls, which flow from
this doctrine of Regeneration by power without the truth may also be
noticed. If a mimsterand people believe it is immediately by pow-
er and not through truth, that Ged regenerates, they will, of necessity,
teel that they cannot anticipate success, if such power should be with-
held even though the truth be preached. ‘T'his power is exerted
they believe in a sovereign way, meaning arbitrarily,—and that there-
fore “until God’s time to exert it shall arrive all is vain."”

When they look into the Bible they find no promise as it respects.
the exercise of such power, and thence they conclude that this is a

- matter which God Las reserved to himself, and that all they can do is
to use the external means, and wait for God’s time to revive his work,.
and save immortal souls. Accordingly they do not feel, because ac--
cording to this view, they do not, cannot believe, that any blame at--
taches to themselves. ‘I'hey quiet all uneasiness by the thought, “we
have done our duty, but God is a sovereign, and he does not see fit to
bless our efforts.”  Thus although the bible says explicitly of even
false teachers that «if they had stood in the counsel (of the Lord) and
had caused (his) people to hear his words, then they would have turn-
ed them from their evil way and from the evil of their doings,”;1 yét
you will hear ministers, who claim to be most orthodox, and whose
glory isthat they stand in the counstl of the Lord, and walk in_the
s‘zood old ways,” get up in their place, and while they see and can-
not but confess, thatsinners are not turned unto the Lord through their
means, and that no revival has ever attended their preaching, comfort
themselves and their hearers by saying “God is a sovereign. He has
his own way and time of working. Many a faithful minister may toil
for a long time, vea a whole life, and see no fruit. We must wait pa-
tiently till his time tofavor Zion shall come. It isan act of sovereign
and Almighty power independent of the truth asa means by which
God converts the sinner.”

" Now such exhortations contradict God as it were to his very face,
yet are they the natural, legitimate, and in some cases, the actual re-
sult of the doctrine of Regeneration by power immediately exerted on
the soul as taught by some ministérs. God has said, most pointedly
and positively, *¢he that goeth forth and'weepeth, bearing precious seed
shall doubtless come again with rejoicing, bearing his sheaves with
himn.”2 It is enough to induce us, at once, to abandon any theory, and
any explanation of the new birth and the influences of the Spirit, which
are so directly at variance with the plain letter of the word of God.
However legitimately such exhortations and conclusions may ftow
from the doctrine of Regeneration by power, they are not sanctioned
by the word of God. The ministry of Christ was extensively blessed.
Never was there a preacher on earth that made such a deep and exten-
sive impression within the limitsto which he confined himself.3 The
ministry of the apostles was extensively blessed, and so has been that
of every zealous and active labourer from that day te this, who did
not confine himself to times and seasons, and set phrases and stereo-.
type modes of exhibiting the truth.

1Jer. 23,22.
2Ps. 126. 4. ’ )
3 Mat. 4. 23,25. Luke 4. 14,15. John 4. 39, 42. 8. 30. &e. &c..
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No man has a right to plead the sovereignty of God as the reason of
his want of success. God does not delight to counteract his own de-
sign in commissioning the ministers of Christ, nor in violating HMis
pledge which he gives them to be. “‘always” with them. Itis a fright-
ful form of rebellion against Him, a taking part with His enemies, to
plead Lis sovereignty as the reason why success does not attend right
efforts made for the conversion of sinners. It will not do to urge it,
and [ wonder at the awful blindness of those that do. It is but,turning
the blame ¢f a man’s own indolence, and indifference, and tmprudence,
and folly, and shamefacedness, and want of believing prayer, over on
God’s sovereignty—an high-handed act of treason against the divine
government. No wonder that where this doctrine is preached, no re-
vivals occur, and souls perish by hundreds—and professors live without
prayer in their families, and self-denial and benevolent efforts, drown-
ed in formality and worldliness, or if ever they become zealous, it is
in the manifestation of their uneasiness, and in opposition against de-
cided active ministers and measures, and in sounding forth the cry of
heresy, and false and dangerous doctrine. No wonder that you
will find many professors, and whole churches, opposed to weekly
prayer meetings, and visiting for the purpose of conversing with others
about their seuls’ concerns.  No wonder too that you will see parents
actually training up their children for hell, by neglecting to press
their consciences with the truth, and in the spirit of Christ labour for
their conversion. If Regenerationis to be produced by immediate
power irrespective of the truth, they may indeed, justas well whip
them for not committing the catechism and words they do not under-
stand, or pay a school master to do it for them, and call this religious in-
struction, asany thing else. They may be as worldly-minded, and as
covetous and as slanderous, and as vindictive before their children
as they find it convenient, or as suits their own pride and selfishness,
for if truth is not the means of conversion, the power of God can effect
it, as certainly, even though that truth has not been exhibited in their
example, breathed forth in their spirit, carried out in their actions, pre-
sented in their conversation, and pressed in every varied form upon the
conscience. No wonder that you shall find whole families of chil-
dren whose parents adopt and act upon this sentiment, and abuse
ministems who prescribe the contrary, and oppose’and thwart their ef-
forts to instruct the consciences of children, growing up in an uncon-
verted state, going beyond their parents, and catching from their very
lips the spirit of hatred and malice and prejudice, which prevents the
access of the truth to their hearts, No wonder, too, that you shall
see a whole church sleep year in and year out, oppose four day meet-
ings and revival measures, and never make one solitary effort to revive
religion in the midst of them or warn sinners of the perdition that

. awaits them. No wonder that you will meet with professors of reli-
gion who can talk about politics and doctrines and the disputes in the
church and the slanders circulated against zealous ministers, and every
thing but vital piety,—who have never been the means of converting
a single soul from the errors of his way,~—who have never even prayed
with their families and children and talked with them about the con<
cerns of their souls,—who co-operate not but stand aloof from revival
efforts—who find no attractions in the weekly meetings for prayer,—.
who oppose temperance socictics or refuse to join them,—who ng«
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glect the weekly lecture and the monthly concert, and have no com-
munion with their ministers and Christians on spiritual subjects, while
they have full and frequent communion, with the money making, plea-
sure-loving, grog-drinking, and gospel-despising sinners arounf.

But we cannot _detail all the mischeivous practical results that flow
from this mode of explaining Regeneration. It is enough for us to
point to the barren ministrations, and, to the absence of revivals, of
the revival spirit, and revival efforts, in those churches and among those
professors and ministers where the sovereign power of God without
the truth is urged continually as the mode of the divine efficiency.
Ministers cry “God is a sovereign and he will be a8 much glorified in
the damnation as in the salvation of a sinner. You must wait patient-
ly for Him.”  Christian professors take up the cry at theirlips: ¢“Well
and truly said—we are waiting patiently for God. It is presump-
tion, it is Arminianism, it is keresy, it is taking the work out of God’s
hands, to say that we have any thing to do in this business.” Sinners
catch the sound, and roll it back exclaiming ¢if we are elected to be
saved we will be saved, ifnot it is allin vain, we will be damned and
cannot helpit. You tell us we cannot do any thing, cannot believe,
cannotrepent, and we esteem it folly to make the attempt.*

These things are not imaginary, but solemn frightful matters of fact.
Ministers remain at ease, and wake not to multiplied and increasing ef-
fort. People remain at ease, and call for pillows to be sewed to their
arm-pits, that they may sleep more profoundly, and beg that no harsh
expressions may be pronounced in their hearing. Anxious sinners
are quieted, their consciences blunted, and they are flattered into a
routine of refined self-righteous seeking of the Lord and waiting for
the day of his power. And impenitent sinners are fortified in their
rebellion, and chained in unbelief, and practically taught to ward off
every impression of the word, by expecting some effort of divine pow-
er irrespective of the truth, till which is exerted they have no abiltty
to believe, repent, or do any thing elsetthat God requires. = Oh, the

wretched soul-destroying influence of that vain philosophy which has -

concealed itself in their practical exposition and illustration of the doc-
trine of a change of heart, who inculcate that it is produced by powez
immediately exerted on the soul without the truth! It is true that
many excellent men who theoretically believe this, do not preach it.
All their preaching and practical exhibiticus of truth are inconsitent
with it. Among such you will not trace the consequences we have
noticed. They are obviated by the truth. Their theory exerts no
practical influence. The above remarks apply to those only whose
theory. and practice correspond.

1V. 1subjoin but one more general remark. The doctrine of Regen-
eration being produced by the divine power operating through the
truth removes all appearance of inconsistency and contradiction in the
language ofscripture, and is asserted in asplain and pointed terms as
can possibly be employed. The Bible teaches that a new heart, a
change in the feelings, desires and purposes of the soul, is the gift of

God, the result of his powerful influence, but at the same time it teach ..

es that that influence is exerted in and through the truth; and is appro-
priate to the natural tendency of the truth itself. Now the natural ten.
dency of the truth:is to excite the mind, and secure those thoughta

and feelings and voluntary actions which bespeak a change of heart..

s
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But that truth is presented through the instrumentality of men and
books, &c. When therefore such a change takes place it is equally pro-

er according to the usages of speech, to say, that God changed the -
ﬁeart—referring to hisagency as pringilpalg that the truth changed the
heart—referring to the*truth as the medium of this powerful influence;
that the minister who preached the truth changed the heart—refer-
ring to his instrumental ng}‘ency; and that the man changed his own
heart—referring to the perfect voluntariness with which he renounced
his former feelings and purposes, and gave his heart to God. Now in
all this there is no contradiction—no inconsistency. .

And the Bible does actually speak, in different places, precisely in
this way, in all these different respects. Thus God says, ““I will take
away the heart of stone out of their flesh and will give them an heart of
flesh™ refering to His own gracious agency in the matter, which is
the principal, but which is by no means that of physical efficiency.
Inlike manner the Saviour says “the truth shall make you free”2 The |
law of the Lord is perfect converting the soul”—and ¢the law
of the Lord is truth.”” Here the truth, the medium through whick

" God acts, has efficiency ascribed toit, and is spoken of as converting
the soul. Inlike manner also, the apostle Paul says himself I have .
begotten you through the gospel.””4 and of himself and Apollos ¢‘who
are they but ministers by whom you believed.”s Here the change is re-
fered to ministers the instrumental agency employed by God. And
still further the bible commands sinners to “‘make to themselves a new
heart”s and to save themselves”” and ‘‘to work out their own salva-
tion”8 and says expressly of converted sinners, that they “have puri-
fied themselves in obeying the truth.”9

Thus this doctrine shews the harmony of the language of the scrip-
tures: and no contradiction or inconsistency is seen between the divine
and human agency—-between the efficient influence of God, aud the
voluntary agency and accountability of man.

The language of common sense, as used in the Bible, is just as in-
telligible on this subject.as when we speak of the influence which one
an exerts upon another, through the use of appropriate means,
‘which his wisdom and skill teach him how to use efficiently. God’s sin-
cerity in his promises does not conflict at all with his purposes and
commands. The glory of hismoral character and government is not
obscured by any secret or dark design to be effected by his physical
efficiency, His requirementsof his creatures, are seen to be right,
-andjreasonable, and just such as they are capable of meeting. The ne-
cessity of his interference, in all the power of his moral suasion, is seen
to be owing to the perverse, wilful, obstinate rebelliousness of men,’
not from any physical deficiency or imbecillity of nature;and while the
grace of God appears transcendantly oglorious, and every one must give
the entire glory of his salvation to God, on man the rebel, and on’man
alone, is seen the whole guilt of his impenitence to rest. While: the
saints rise to Heaven and shout redeeming grace, the impenitent sink

. tohell, and feel and acknowledge that it is just, just, eterna]ly just,

and that they themselves have been the authors of their own ruin.

1 Ezek. 11, 19. 2John 8, 32. 3Ps. 19, 7. 41 Cor. 415. 3L Cor. 3,
5. SEzek. 18, 31. 7 Acts 2, 40. 3Phil: 2, 12. 91 Peter 1 22
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How plain and pointed, and abundant are the proofs from seriptuse.
un this point! ¢Oh Israel thou hast destroyed thyself but in me is thy
help.”’t  “Hearkien unto me ye stout hearted that are far from rights
eousness.”  “Hearken diligently untome and eat ye that which is
good.”3 It is but to hearken when God speaks—to believe what he
says—and the soul is saved. It is therefore through the truth that
he exertshispower. The gospel is called “the power of God to salva-
tion”* The preaching of the gospel is spoken of in the same terms.
The text says that the power of God hath given us all things that per-
tain unto life and godliness through the knowledge, &c. and James sa
that *of his own will God begat us by the word of truth.”’s The
word of God is said to be like a “hammer which breaketh the rock in
pieces.”s Believers are said to have “heard the word of truth the
gospel of their salvation.”” and to be ‘kept by the power of God
thro.” faithunto salvation”8 ¢The grace of God which bringeth sal-
vation hath appeared unto all feaching us to deny all m;ﬁodliness.”9
The truth is called “the word of salvation.”1° and the word of God is
said to be able to make us wise unto salvation-”11  And it is said to be
¢quick and powerful,”12 and believers are said to be **born again by
the word of God.”.13 Christ prays God to ‘sanctify” his people,
“through the truth.”14 He says that they are “clean through the
word which he hath spoken unto them.”15 Paul says that ¢‘the word
of God worketh effectually in them that believe.”16 God told Jeremiah
that he would make his word in his mouth fire.”7 And it is a fact
“the word of God mightily grew and prevailed.”18 Time will
not permit us to accumulate proof on this point. The above is suffi-
cient. Whatever power God exerts for the conversion and sanctifica.
tion of sinners, itis through the truth. It is a moral power adapted to
the mind of manas a rational and accountable creature, and not a crea-
tive or physical efficiency. i

I cannot, therefore, in closing this discourse, but animadvert on what
seems. to be the arrogance of those who denounce them as errorists and
heretics, who, in illustrating the great change which takes place in the
sinner’s conversion, prefer to adhere closely to the very letter of the
word of God, and reject the deductions of philosophy employed for
that purpose.  Especially, too, when on this question the confessional
standards of the Presbyterian church are silent, and lend no sanction to
their views who teach itis by power simply.

On the one hand, sre a close adherence to the very language of the
Bible, aud a train of powerful revivals of religion—strong presumptions
of truth at least. Atthe same time there is manifested an untiring, ar-
dent spirit, which leads to multiplied and varified effort, and shudders
at the very thought of giving either to professing christians or impeni.-
tent sinners, the least apparent or imaginable ground of excuse for their
sins, by teaching that men are so passive in Regeneration, as to be opera-
ted on by immediate power from God, and can do nothing until kus aided
from on high. You see no disposition among them to say we have done as

1Hos. 13, 9 2 Isaiah 46, 12. 3 Isaish 355, 2. 4Rom.
1, 16. sJames 1, 18. ¢ Jer. 23, 29. 7 Eph. 1, 13. 8 I Pe-
terl, 5. 9Tit.2; 11. 10Acts 13,26, 12 11 Tim,3,15. 13Heb.
4. 12. 1B] Pet. 1, 23. 14 John {17, 17, 16 John 15, 3.
15 1Thes 2. 13. 17 Jer. 5,14. 18 Acts 19, 20. ‘
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much as could be expccted, or to speak of their faithfi
a fear, lest after all they may be found unfaithful, and
despite of opposition, and peril, and detraction, to
gives health, time and opportunity.

On the other hand, you hear cries of running too fast, of heresy, of
innovations, of subverting the old and established usages, of departin
from the faith, of Pelagianism, and the danger of the church, an
sometimes a slandering of revivals, which they have never seen, but
wh'ch, from their own theoretic principles, they have concluded must
be wrong. I.et me err with the former rather than the latter, if I am to
err; and while I concede to others a liberty of illustration, but re-
serve to myself the right of comparing their illustrations with the word
of God, and judging as to their Eropriely, and truth, and practical bear-
ing, may the good Lord ever keep me from denouncing my brethren,
as heretics, of exciting popular prejudices againstthem, and of destroy-
ing popular confidence in them as men and ministers, because [ cannot
approve of their theory and tactics. And what we concede to others,
we claim in return. ‘F'he spirit of intolerance and bigotry, are at war
with the spirit of christianity, and whoever evince it, and would repress
fair and candid discussion and investigation on matters of such immense
practical consequence, only betray the weakness of their own cause,
their want of christianity in this particular, and the inefficiency of their
principles and spirit to urge them forward to the higher attainments of
scriptural piety. On this subject we feeldeeply.  We are firmly con-
vinced, that the piety of many professors falls far, very far, below the

"gospel standard. = As it regards their absolute state, we pretend not to
.judge; but a spirit of anti-nomianism does exist to a wide and baneful

extent. “If I am accepted of God, and have been born again, he will

forgive me in this and the other thing, which is confessedly wrong,”” is |
the summary process of reasoning resorted to by some when their con-
sciences are pressed by the truth, and thus they lull themselves into a
state of profound repose, while their example, and conduct, and cor.-
versation, are very far from what they ought to be. Itis with this
spirit, as dishonoring to God, and as ruinous to the souls of men that we
combat. We have nothing to say against individuals. 1If our remarks
apply to any, it is not because we aim at them, or design to upbraid
them. They may impeach our motives, and say we do, and lay things
to our charge that we know not. They may strive to guard against the
impressions of the truth, and flatter t(;cmseh'es in their iniquity, by
whatever means they think most effcctual.  They may fulsely accuse
us of denying the Confession of Faith, which we believe to containthe
system of doctrine taught in the sacred scriptures, and receive most
cordially, as the best systematic expression of our own views of truth,
that we know. And thus, by persuading themsclves, that we are in
crror, they may blunt the edge of ‘our appeals, and guard their hearts
against the humbling and exciting influence of the truth we preuch;
but we cannot help it.  Yet we:feel no revenge but are deeply moved
with pity for them,-we know that all is not right with them if they treat
usthus. We know thatthus our divine Saviour was treated, that thus;
Paul was treated, and thus have multitudes been treated, who, among
a people where vitzl piety was languid, or on the decline, or opposed
by formalists, and men of wealth, and Pharisces, and those puifed up
with spiritual pride, have sought t2 urge profussorsand others to cntire
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