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W E  now come to the experim ents. T h e reader w ill please 
observe that I  did m y best to keep the ju d ic ia l fram e of m ind, 

g iv in g  no clue as to my own beliefs, and in  copying the account, I  
ponder over each detail in  the lig h t of subsequent experience w ith 
the desire to say nothing w hich sh all be open to adverse criticism . 
M y first v is it was to the JFaculte de M edicine, where I  found the 
em inent Professor, Dr. H . JJernheim , who received me most courte
ously. H is  appearance is very attractive, h is m anners suave and 
refined. In  stature h e  is  short, but one forgets that, in  loo king at 
h is rosy face, k in d  and cheerful eyes, and intellectual forehead. 
H is  voice is  sym pathetic and perfectly attuned to h is gestures. I  
m ention these personal details because they have m uch to do w ith 
D r. B ernheim ’s m arvellous success as a h yp n o tise r; as I  saw w ith 
m y own eyes. T h e Professor o b lig in g ly  gave me two hours o fh is  
overcrowded tim e that afternoon, and we discussed the issues be
tween h is and Charcot’s schools. H e  expressed very strong in 
cred u lity  about the rea lity  o f h is great r iv a l’s trip artite hypnotism , 
d eclarin g  that h is (Charcot’s) hysteriacs were a ll under the control 
o f suggestion. The next m orning, by appointm ent, I  met him  in  
h is C lin iq u e  at the H op ital C iv il, and spent the entire m orning in  
the different wards, follow ing him  from bed to bed, and w atching

* Three volumes, in series of thirty chapters, tracing  the history of the 
Theosophical Society from its beginnings a t New York, have appeared in the 
7h eoso p h ist^w d  two volumes are available in book form. Price, Vol. I.,'cloth, 
Rs. 3-8 -0 , o r paper, Rs. 2-3-0 . Vol. II., beautifully illustrated withi views of A dyar, 
has just been received by the M anager, Theosophist: price, cloth, Rs. 5 ; paper, 
Bs. 3-8-0 . 1



and recording h is hypnotic treatm ents and dem onstrations. The 
reader w ill k in d ly  understand that H ypnotism  is used here only as 
an a u x ilia ry  to pharm aceutical and dietetic prescriptions, not as a 
substitute. • H e was, o f course, attended by h is ch ie f subordinate, 
D r. Sim on, Chef de C lin iq ue, and also by D r. V o irin , D r. Sterne 
and others— a ll sk ille d  and erudite hypnotists. I  learnt more about 
p ractical hypnotism  from w atching him  that one m orning than I  had 
from  a ll my book-reading, and having m yself had to deal w ith seve
ra l thousand In d ian  patients in  the way o f therapeutic suggestion, 
or m esm eric healing, h is looks, tones and gestures possessed fo r me 
a w orld of significance. I  made up my m ind that he was one of 
the most consummate actors I  ever encountered. W h ile  he was 
te llin g  h is patients that they were th is or that, or would feel one or 
the other sensation— they w atching him  closely every instant— there 
was not a tone o f h is voice, a change of h is countenance, or a move
ment of h is body w hich did not seem to confirm  the, sometimes 
preposterous, ideas he suggested, and no patient loo king  at him  
could have had the least suspicion that the Professor did not believe 
what he was te llin g  him  or her to believe for their good.

D r. Bem heim  first led the way to W ard I I .  in  the m en's de
partm ent. H e comes to a patient, tells him  to look at him  fo r a 
moment, tells him  to sleep, the patient does so ; he recalls h im  to 
consciousness, produces by suggestion, m uscular contraction w ith 
in se n sib ility  to p in -p rick s, and then sile n tly  presenting h is hand to 
either side of the head, to the back and to the forehead, the p atien t’s 
head or tru n k q u ick ly  in clin e s towards the operator’s hand, as a  sus
pended needle towards an approaching magnet. Suggestion, 
sim ple suggestion by gesture— the Professor explains.

In  bed N o. 4  lie s a patient not hitherto hypnotised. H e  is  
put to sleep alm ost im m ediately, the Professor saying in  a low , per
suasive voice, som ething lik e  the fo llo w in g : “ Y ou have pain now  ? 
Y es ? B ut it w ill pass away ; see, it  lessens ; your eyes grow heavy, 
h e a vy ; yes, they...grow ...heavy...and  you feel lik e  sleep...ing. I t  is 
good for you to sleep...sleep...good...good. Now you sleep ...D o  you 
understand ?...slee p ...sle ep !” A nd  it is  done : in  less than three 
m inutes he is asleep. Th e doctor tests him  by suddenly lift in g  an 
arm  and letting  go. I f  the patient is not asleep he w ill n a tu ra lly  
keep the arm  suspended, not know ing what the doctor w ishes of 
him . I f  asleep, the arm  w ill fa ll h eavily as soon as let go. I f  the 
eyelid be lifted  the eyeball is  seen rolled upward and fixed. S tic k  
a pin into him  anywhere, he does not feel i t : he is an inert, u n re sist
in g  carcase that you may carve and cut, burn and pinch , as you 
choose, w ithout h is knowledge that aught is  tran sp irin g .

W h ile  we were at this bed another patient, an asthm atic and 
very sensitive man, entered the W ard and saluted the Professor, 
T h e latter sim ply said “  S le e p !” and there in  h is tracks, as he stood, 
lie  fe ll into obliviousness. Th en the least h in t that he saw, fe lt,



heard or tasted, anything was instantaneously accepted. T h e doctor, 
pointing to me, said “ Y ou met th is gentlem an yesterday on the 
Place Dom basle and he lost som ething/’ T h e patient said yes, he 
recollected it  a l l : and thereupon invented a scene to fit the sugges
tion. G lib ly , he said I  had lost m y purse, the Police were called, 
he searched for and found the purse, I  had given him  two francs as 
a reward, he had spent the money for liq uo r, got d runk, was 
engaged in  a quarrel, and waked up th is m orning, somehow, in  the 
Hospital, feeling bad, w ith headache and a bad taste in  h is m o uth !

D r. Bernheim  went to another patient, a convalescent, a person 
of good character, hypnotised him  in  an instant, and told him  that 
when he came to h im self again he would watch u n til we had gone 
to the extrem e end of the W ard, and then cautiously go to another 
man’s bed, on the opposite side o f the room, and steal som ething 
from him . A w aking him , the Professor led us on from bed to bed 
until we had reached the end of the W ard, where we stopped as if  
engaged in  loo king  at another patient, but in  reality keeping an eye 
upon the one under a suggestion to act crim in ally. T h in k in g  us 
unm indful o f him , he rose, looked rig h t and left as if  to see if  the 
coast were clear, sw iftly crossed to the bed indicated by the doctor, 
stole some sm all object, w hich he concealed in  h is  hand, returned 
to his own bed, and thrust it  under h is p illo w . T h e doctor then 
returned and, p uttin g  on a severe expression, demanded what he 
had been doing over at the opposite bed ; saying he was convinced 
that he had stolen som ething, and thus for the first tim e had become 
a thief. T h e man’s face flushed, h is eyes fe ll, but presently he looked 
the doctor squarely in  the face, and denied that he had taken any
thing. “  W hy do you lie  to me, m y man ? I  saw you go and take 
som ething.”  T he victim  tried, but in  vain , to stick  to the falsehood, 
and as the doctor moved towards the bed, he anticipated him , drew 
the stolen object— a snuft-box— from  beneath h is p illow , and stood 
looking lik e  a detected thief. B eing pressed to say w hy he had 
done it, whether it was voluntary or because o f suggestion, 
he said he had done it e n tirely o f h is own accord, w ithout the 
doctor’s p ro m p ting : he had seen the box ly in g  there, fancied it, 
and went and took it. T h e doctor then re-hypnotised him , told 
him  to forget the entire transaction, and forbade him to receive suck a  
criminal suggestion again from  anybody whatsoever. T h us, the 
doctor told me, he k ille d  in  the germ any possible e vil effect the 
suggestion m ight otherwise subsequently have had upon the m an’s 
m oral sense. Let my readers take w arning and in variab ly counter
act and extripate any w rong predisposition they m ay have engender
ed b y  suggestion in  a hypnotised or mesm erised patient’s m ind 
w hile under th e ir control. O therw ise they in c u r an aw ful respon
s ib ility .

In  Bed No. 1 4  la y  a square-built, pale com plexioned, blue-eyed 
m an suffering from rheum atic knee-joint. T he jo in t was stiff and



greatly sw ollen, and so painful that the man could not bear even 
the w eight o f the bed-clothes. H e was passing sleepless nights, 
racked w ith pain. W ith in  two m inutes Professor Bernheim  had 
thrown him  into the hypnotic le th a rg y; insensible to everything, 
he let us touch, press, pound and raise h is inflam ed knee. H e was 
told in  few words that the acute inflam m ation would begin to sub
side, the pain would be gone, he could bear touching and handling 
it, and could bend and unbend the bad knee as w ell as he ever could. 
H e  was awakened, yaw ning as if  from sound natural sleep, and 
seeing us about h is bed, seemed surprised, and looked inq uiring ly 
from  one to another : evidently he had forgotten a ll that had pass
ed. “  A nd  how are you, my man ?” asked the P rofessor; “  how is 
your knee)?” “  Knee ? ” echoed he, “ W hy M. le Docteur, it  is as 
before.”  “ No, you are m istaken, m y man ; the pain is gone.” The 
patient thought, felt h is knee, found no pain there, and joyfully 
said to the patient in  the next bed, “ V raim ent c’est partie, la 
douleur aigue ! ”  (R e ally , the sharp pain is gone). “ A nd now you 
can move it,” continued the Professor. “ Im possible, M . le Docteur,” 
rejoined the sufferer. A ssured that he could and ordered to try, he 
very cautiously extended the foot, then more and more u n til tbe 
leg  was straightened. H e cried out to a ll h is neighbours to see the 
m iracle, and we moved on. T h e whole th ing  had not occupied five 
m inutes. I  saw the man d aily  for a week after that and there was 
no relapse and he was rap id ly  convalescing.

T h e epileptic young man in  Bed 3  bis o f W ard 9 , was the snb
je ct of an interesting experim ent. H e was easily hypnotised w hile 
in  the act of eating h is d inner, ju st brought him . T h e doctor made 
him  keep on eating w hile asleep, and w hile we stood by he finished 
h is m eal and the plate was removed. But he kept on eating, “  din
in g  w ith D uke H um phrey,” as if  the plate and food were s till there. 
A fter letting him  go on thus for a quarter o f an hour, he was 
awakened and at once cried out for h is d in n e r; denying that he had 
eaten it  and com plaining of being so h ungry that he had cram ps in 
the stom ach. Though the empty plate was shown him , he s till 
disbelieved, and charged the nurse w ith having stolen h is dinner. 
A t last he was again hypnotised, told to recollect having eaten, re
awakened and then, when asked if  he was hungry, said he had eaten 
quite enough and was satisfied.

A n  old man in  Bed 1 2  was hypnotised and told that yesterday 
he was in  P aris and had been electrified. It  was curious to watch 
the developm ent o f th is suggestion. H e went on to te ll us that 
he had been in  P aris and, crossing the Place de la  Concorde, he 
had seen a man there w ith an electrical apparatus and had taken 
a shock. The memory of it  was so v iv id  that he again grasped the 
term inal tubes of the battery, again felt the current running 
through h im ; he w rithed and tw isted u n til he could bear (the 
maya) no lo n g e r; tried, but c o u l d  n o t  l e t  go t h e  t u b e s ; c r i e d



o u t to  be released, was released, and fell back in bed exhausted, 
w ith  the  perspiration oozing out all over his forehead and wetting 
h is  hair. I t  was reality itself, yet nothing but an illusion, the pro
d u c t o f a suggestion. For some m inutes after being awakened, he 
k e p t rubbing  his arm  and com plaining of the pain that had been 
caused by an electrical treatm ent he had undergone. The illusion 
w as th en  removed and he was once more comfortable.

In  the Female W ard No. 13 was a young woman of 24, a hys- 
teriac, who had undergone a long course of suggestive therapeutics. 
S h e  was a fidgety and quick-tem pered person, and in her neurotic 
crises apt to  be troublesome and rebellious to the House Surgeon 
w hen  he would try  to hypnotise her. H e had treated her success
fu lly  bu t had failed to destroy her w aking sensitiveness to touch 
an d  contact w ith a m agnet. Upon coming to her bed Dr. Bernheim 
hypnotised  her and made the suggestion that, upon awakening, she 
w ould see a p re tty  bouquet of flowers on her bed. Being awakened, 
sh e  saw it, sm elt the visionary flowers, and went through the motions 
of p u ttin g  the bouquet into the empty glass on her bed-table. Sud
d en ly  she fell into a hysterical crisis, whereupon the gentle-faced, 
k ind-looking  doctor showed his latent decision of character. The 
m ore she rebelled against taking his suggestions the more positively 
an d  perem ptorily he repeated them  ; the more she thrashed around 
th e  sterner grew his voice ; at last the wild rebel succumbed and he 
im posed upon her whatsoever suggested idea he chose.

T he young woman in Bed 1, of Fem ale W ard 13, was a most in 
te re s tin g  subject. H er nam e we will call H ortense : she was un
m arried , not bad looking, had a sweet smile, was very sensitive, 
a n d  evidently a young person of unblem ished character. She was 
subject to gastric pains and insomnia. At the first word from the 
doctor she slept as calmly as a child. He told her she had taken 
from  the  postman a letter from her sister and, being requested to 
read  it, went on fluently composing a letter in German (she is of 
A lsace). The doctor then suggested a basket of fine peaches ; she 
saw them  and generously proceeded to distribute them among us. 
T h en  a dog covered with mud was suggested ; she drew her tidy 
sk irts  about her and tried to drive it away. Then the doctor gave us 
a  splendid example of the wonderful fact of “ inhibition .” H e told 
her, when hypnotised, that upon awaking she would neither see 
h i m ,  feel his touch, nor hear his voice ; he should seem to her as if 
absent. Awakened, Dr. Simon asked her where Dr. Bernheim was, 
saying that all of us had stepped away for a moment, leaving him  
by  h er chair. She looked at each one of us in turn, Dr. Bernheim 
am ong the rest, and said she did not know, he m ust have gone into 
th e  other W ard. “ But I am here, Hortense, do you not see me ?” 
said  the doctor in a  rather loud tone. She seemed deaf to his voice, 
a lthough he actually stood beside her, and went on chatting w ith 
D r .  S i m o n .  T h e n  D r .  B e r n h e i m  b a w l e d  i n t o  h e r  e a r ; h e  p a s s e d



his hand over her face, pinched her ear, tickled her nostril an d  the 
corner of her eye with a feather ; then  he scratched the cornea with 
a knife-point, lifted a side of her dress and pricked her on th e  leg 
below- and above the knee, but she showed no sign th a t she either 
saw, heard or felt what he was doing. But when Dr. Simon m ade as 
if he would lift the other side of her sk irt to examine the o ther limb, 
she blushed from offended modesty and pushed his hand aw ay. I t  
was most evident that Dr. Bernheim had, for the tim e being, been 
obliterated so far as her senses were concerned. The reader will 
now understand the value of the statem ent I  made in th e  first 
chapter of O. D. L,., in the Theosophist for March 1892 (foot-note), on 
the alleged sudden disappearance of a Coptic adept from th e  sofa 
whereon he was sitting  in H. P. B.’s room at Cairo. T here is  no 
difference whatever between th a t and Dr. Bem heim ’s case as 
regards the psychological principle involved; both are exam ples of 
“ inhibition” of the senses ; but there is this difference in detail, that 
our hypnotist audibly speaks his command, while the  E astern  adept 
si?nply th inks i t .

But Hortense afforded us another and still more serious b it of 
instruction. Dr. Bernheim said, pointing to  me, “ Do you know  this 
gentleman ?” “ No, Sir,” she replied, “ I  see him  now for the first 
time.” T he doctor told her she was mistaken ; th a t she had met 
me in the street the day before, th a t I  had taken a fancy to have her 
as a mistress, had agreed upon a salary of Fes. 100 per m onth, 
and had actually paid her Fes. 25 on account of the  first m onth's 
salary. The girl’s face first expressed indignation tha t she should 
be taken as such a person ; but she pondered over it as though 
testing the story by memory, her face changed, a less noble expres
sion came across it* she looked at the doctor and myself attentively 
and then said, “ W hy certainly ; how could I have forgotten it ? I t  
all conies back to me now.” Sayiug so, she rose and told me sh e  was 
ready. “ Ready for w hat?” asked Dr. Bernheim. “ To go with 
M ousieur ” “ But, H ortense, reflect a m o m en t; you cannot do that, 
you are a virtuous g i r l ; and then, again, what will your sister and 
other relatives th ink  ?” “ I care nothing for my family,” she petu
lantly cried, “ they are nothing to me. The gentlem an spoke to  me 
very kindly yesterday, he offers me a good salary, has paid me 
som ething on accoun t; so I  shall go w ith him .” “ But where ?” 
asked Dr. B. “ W herever he likes,” she said. “ And do wbat ?” 
“ W hatever he wishes.” Saying nothing, I  moved away towards 
the door of the W ard, went down the corridor, and descended two 
or three steps of the grand staircase. H ortense followed at my heels 
without a word. I  stopped on the stairs and asked her where she 
was going. “ W ith you, M onsieur,” she replied. “ Ah 1 yes, now
I  remem ber,” I  sa id ; “ bu t first let us return for a  m om ent as I  did 
not bid Dr. Bernheim good-bye.” She followed me back, Dr. B. de
hypnotised her, ordered her to forget all that had passed, and wc



went on to another bedside. I  saw her on several follow ing days, 
bnt she showed no signs o f anything of an unusual nature having 
passed between us. I  asked the Professor if  he really  believed 
that the young woman w ould have followed me to my hotel 
and abandoned herself to me. H e replied that most certainly 
she w onld, and cases of the sort had already come before the legal 
trib u n a ls ; the m oral nature was in  such cases com pletely paralysed 
for the tim e being. T h e suggestion would utim ately wear off, but 
m eanw hile the victim  w ould be absolutely pow erless to protect 
herself. I  commend the subject to the attention of people, female or 
m ale, old  o r young, who thoughtlessly perm it them selves to be 
hypnotised by the first comer. H ere we have seen a virtu ous g irl 
com pelled to surrender herself to a strange m an’s pleasure, and an 
honest man turned into a th ie f and a lia r. Beware the hypnotiser 
whose perfect purity and benevolence of purpose and experimental skill 
are not htiown to you. There is less risk  in  entering a tig er’s den 
unarm ed than in  exposing yourself ind iscrim in ately.

Professor Bernheim  made other experim ents for me, but the 
above w ill suffice to show h is great s k ill and h is exceeding k in d 
ness to h is In d ia n  visito r. W e lunched together that day, and 
h is  conversation was extrem ely interesting and instructive, as may 
be im agined. A s his plans were a ll made to take h is fam ily to 
Sw itzerland the next m orning, he could not pursue a fu ll course of 
experim ents w ith me as he desired, but o b lig in g ly  turned me over 
to D rs. Sim on and Sterne, w ith whom I  com pleted so far as I  could, 
the researches w hich led me to N ancy. T h ey p rin cip a lly  related 
to the problem  of metallotherapie (the alleged pathological effect of 
ce rta in  m etals upon contact w ith the skin  of persons of different 
tem peram ents), and to the action of drugs at a distance. D r. 
B u rcq , of P aris, first called the attention of the Faculty de M edicine 
to the form er and gave it its name, w hile D r. Luys, D irector of La 
C h arite  H osp ital, was the godfather of the latter.

In  my article  upon the Salpetriere researches I  reported a 
s in g le  experim ent made for me by D r. G uinon upon a woman 
in  whom m uscular contraction o f the arm was provoked by 
la y in g  a gold coin upon her w ris t : but at N ancy our exper
im ents were m uch more serious. I  had w ith me an E n g lish  
sovereign, a silv e r i  F ra n c piece, a copper sou, a silv e r |  
F ra n c, an Am erican (g o ld ) quarter-eagle, and a sugar cough-lozenge. 
A ll were wrapped in  paper, and, of course, indisting uish ab le from  
each other. W e tried them tw ice upon the turbulent hysterical g irl, 
several times upon H ortense, also upon another female patient, and 
upon a boy of nine years : in  the C h ild ren ’s W ard No. 7  we tried 
them  both wrapped and uncovered, and neither of them produced 
the least effect unless it was suggested by the doctors that this metal 
would do so and so and the others something else. Upon suggestion, 
gold made one patient laugh, another weep ; s ilv e r made one sing,



caused a b lister on another, and copper, sim ila rly , made one sneeze, 
another cough. In  one case, the patient being put to sleep, there 
was no effect either from the coins or the sugar lozenge, even when 
suggestion was resorted to, the reason b eing—as I  was told— that 
the patient had sunk so deep into catalepsy that even the doctor’s 
suggestions did not reach her inner consciousness. W ith  Hortense, 
the most excellent subject in  the H osp ital, no norm al effect fol
lowed the application of either m etal, but when she was told that 
the lozenge was gold and would burn her, she in stan tly pitched it 
off and began rubbing her arm , upon w hich a redness of the skin 
was observable at the point of contact. In  the case o f the trouble
some g irl, she seemed at first sensitive to gold and s ilv e r but in
different to copper, while they were visible to her, but when wrapped 
in  paper and indistinguishable, a ll proved equally inert. I  varied 
a ll these experim ents m any tim es, alw ays w ith the same result. 
T he N ancy school, as before rem arked, ascribe the Salpetri£re re
sults of th is kin d  to pure suggestion, and of course it w ould be fair 
for me to apply the same rule  to th eir own tests : th e ir d isb e lie f in 
vietallotherapie being as potential in  influencing  th e ir hypnotic 
patients to resist the action of m etals, as the contrary b elie f o f Prof. 
Charcot’s school m ight cause the hypnotised patients to be sensitive 
to metals. But how about my own case ? I f  anything, I  in clin ed  to 
the theory of B urcq and Charcot, that m etals do affect persons ; in 
fact, I  m ight even go further and say I  actually believe i t ; yet the 
N ancy patients, though given over to me to experim ent upon as I  
chose, and by me tested and tried in  m any ways, were not acted 
upon by my gold, silve r, or copper coins and were powerfully 
effected, upon suggestion, by the sim ple, inert tablet o f s u g a r!'! 
leave it, therefore, w ith the Scotch verdict, “  not proven.”

It  w ill be seen that the question is  a very delicate one, and we 
are very far from having got to the bottom of it. T h e experim ents 
at N ancy are interesting and im portant, but so we m ay say have 
been the very num erous observations made by different mesmeric 
experim entalists on the effects of m etallic substances upon their 
subjects. It  cannot be at a ll certain that a p h ysician o f the stand
in g  o f D r. B urcq can have been utterly m istaken as to the influence 
of metals upon sick  patients having been so m arked as to w arrant his 
reporting them to the Academ y of M edicine as the basis for a new 
system o f therapeutics. T h en, again, there are m any persons whoj 
on touching brass, taste its p eculiar aura on th e ir tongues ; fur
therm ore, what are we to say as to the w ell-know n fact that a 
globule of m ercury held in  the palm  o f the hand w ill sometimes 
produce salivation ? Last of a ll, there are the delicate and multi
farious researches of Baron von Richenbach, whose em inence as a 
m etallurgical chem ist is  h istorical, and about whose discoveries 
som ething w ill be said in  the next chapter.

^  H . S. Olco tt



O ft in  m y  b ra in  d o e s  th a t  s tr a n g e  fa n c y  ro ll  
W h ic h  m a k e s  th e  p r e se n t (w h ile  t h e  f la sh  d o e s  la s t)
S e e m  a m ere  se m b la n c e  o f  so m e  u n k n o w n  p ast,
M ix ed  w ith  su c h  fe e l in g s  a s  p erp lex  th e  so u l  
S e lf -q u e s t io n e d  in  h e r  s le e p  : a n d  so m e  h a v e  sa id  
W e liv e d , ere y e t  th is  robe o f  flesh  w e  w ore.

Coleridge.

I N the Ideal Revieiv of Novem ber 1 9 0 0  there is a very able article  
entitled “  The T each ing o f Rebirth in  In d ia ,” by Charles Johnston, 

M. R . A . S. T o  the student o f Theosophy the essay is  a ll the more 
interesting as it  comes from the pen of a scholar w ell versed in  
Sanskrit lore, w hile the statem ents contained therein are on the 
whole in  accordance w ith modern Theosophical teachings.

T h e w riter introduces us to “ the oldest passage in  a ll the vast 
records of In d ia  that speak quite cle arly  o f re b irth ,” w hich is  found 
in the Chfindogya-U panishad, V ., 3 , 1 (M ax M u ller's trans.), where 
we re a d :

Svetaketu A 'runeya went to an assem bly of the Panchalas. 
Pranahana G aivali*  said to him  :

“ Boy, has your father instructed you ? ” “  Y es, S ir,” he replied.
“  Do you know  to what place men go from  here ?” “  No, S ir,” 

he replied.
“  Do you know  how they return again ?” “ No, S ir,” he replied.
“ Do you know  where the path o f Devas and the path o f the 

fathers diverge ?** “ No, S ir,”  he replied.
“  Do you know  w hy that w orld never becomes fu ll ?” “  No, S ir,” 

he rep lied.
“  Do you know  why, in  the fifth libation, water is  called Man ?” 

“ No, S ir,” he replied.
In  the B rihadaranyaka-U panishad (V I., 1 1 ., 3 , 4 ) we are told 

that “  T h e k in g  then invited  him  to stay and accept h is hospitality. 
But the boy, not caring for hospitality, ran away, went back to h is 
father and s a id :

“ T h u s then you called me form erly w ell instructed ! ”
T h e father said : “  W hat then, you sage ?”
T h e  son re p lie d : T hat fellow  o f a Raganya asked me five

questions, and I  did not know  one of them .”
“  W hat were they ?” said the father.
44 These were they,” the son replied, m entioning the different 

heads.

* T h e  sam e K sh a ttriy a  sag e  w ho silenced the  B rahm ans,
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T h e father said : “  Y ou know  me, ch ild , that w hatever I  know,
I  told you. But come, we shall go thither, and dw ell there as 
students.*’

“ Y ou may go, S ir,” the son replied.
H ow  p la in ly  do these few words indicate the young man’s 

disposition ! It  was not knowledge for its own sake that he wanted, 
it was for the sake of the glory or the renown w hich he might 
gain through it. H e was vexed w ith the Lord of the Panchalas, 
because lie  had exposed h is ignorance and then had offered to 
teach him . T o  such a thing he could not possibly condescend! 
H ave we never felt lik e  Svetaketu ?

The old Brahm an, h is lather, however, was of a different tem
peram ent, he wished to learn, therefore he, we are told, “  went alone 
to ask for wisdom . The k in g  received him  w ell, and hospitably 
entertained him  ; then, after the m anner of the ‘ tem pter’ in  a ll alle
gories of in itiatio n , offered him  a w ish.”

“ T he old man rejected the things h is fellow  Brahm ans prayed 
for— * Enough of gold and cattle and horses, slave-g irls, tapestries 
and robes ! But be not ungenerous of the great, the endless, the 
everlasting.’ ”

“ T h e k in g ’s answer to this prayer for wisdom is xemarkable. 
alm ost startling. H e  consents to teach the old man the way of 
rebirth and of freedom from  rebirth ; but adds th is notable caution: 
‘ H enceforth be free o f offence towards us, thou and thy father’s 
fathers, since th is wisdom never before dwelt in  any Brahman, but 
was, in  a ll lands, the m astery of the w arrior K shattriya, alone.’ ” 

From  these words we learn that the Brahm ans, although they 
were supposed to have a ll sp iritu a l knowledge and to be well 
“ versed in  the Vedic hym ns,” received th eir first teaching of rebirth 
from  the w arrior race that ruled the whole o f northern In d ia . We 
m ight take th is also as a kin d  of w arning to ourselves, to show us 
that it is  not alw ays the ordained priesthood that can solve the 
m ysteries or im part the highest teachings o f the different religions.

A cco rd ing to M r. Johnston’s ideas, Svetaketu was not only con
ceited, but uncom m only stupid and unobservant, as he m ight have 
guessed (as people now-a-days lik e  to do) the answers to Ravaha- 
na’s questions, if  he had only listened carefully. H e therefore 
“ supplies the young Brahm an’s shortcom ings and turns the five 
questions into affirm ations, thus : These beings, the souls of men, 
on going forth from  life, are separated and go onward in  divergent 
directions ; souls come back to this w orld and enter it  again, and 
because the souls of men come back to this w orld again, the other 
world is not filled  to overflow in g ; but the souls o f men do not 
im m ediately come back to re-enter th is w orld, for we hear of two 
paths, uot of th is w orld, that they approach, in  the way of the 
fathers and the way of the gods. It  m ust be at the dividing of 
these two ways that they separate and pass on ill divergent



directions, some to the fathers, the souls of dead ancestors; some to 
the gods, the sh in in g  im m ortals.”

T h e  R ajput sage in teaching the old Brahm an, exp lains first* 
“ w hy in  the fifth oblation water is  called man ; secondly, to what 
place men go after death, some by the path of the Devas, others by 
the path of the fathers, others again by neither of these p a th s: 
th ird ly , how they return, some returning to Brahm an, others return
in g  to the e a rth ; fourthly, where the paths of the Devas and 
the fathers diverge, v iz., when from the h a lf year the path of the 
Devas goes on to the year, w hile that of the fathers branches off to 
the w orld o f the fathers ; fifthly, why that w orld, the other w orld, 
does never become fu ll, viz., “ because men either go on to Brahm an
or return again to this w o rld ___ B irth  is  the result of form er w orks,
and if  form er w orks are altogether consum ed, there can be no new 
b irth .”

In  the last sentence the cause of rebirth is hinted at.
N achiketas said (K atha U p., I., i., 6 ) :  “  Look back how it was 

w ith  those who came before ; look forward how it w ill be w ith those 
who come hereafter. A  m ortal ripens lik e  corn, lik e  corn he springs 
up ag ain.” A  little  further on, in  the same Upanishad (I., 3 , 7 -9 ) we 
have the follow ing lines : “ H e who has no understanding, who is
unm indful and always im pure, never reaches that place ; but enters 
in to  the round of births. But he who has understanding, who is m ind
ful and always pure, reaches that place, from whence he is not bom 
again. But he who has understanding for his charioteer, and who 
holds the reins of h is m ind, he reaches the end o f h is journey and 
that is the highest place of V ish n u .”

Pranfihana further shows to h is hearers how there is not only 
im m ortality after death, but also im m ortality before b irth — as 
it stands to reason, if  im m ortality is at a ll admitted. T h is  is 
a factor that is hard ly ever taken into consideration by W estern 
re lig io u s teachers. In  h is explanations of rebirth he therefore 
b eg in s “ w ith the period before b irth when the soul is  getting 
ready to enter the w orld.” M r. Johnston reproduces the. words 
o f the Rajput sage as follow s: “ In  the great A ll, there are
three manifested w o rld s; the d ivine, the m id-w orld and th is 
earth . The d ivine is as fire that illu m ines ; the m id-w orld of pas
sio n  is  as a fire that consumes ; this wholesome earth is  as a fire 
that warm s. The soul that is to enter the gates of b irth is resting 
in  the d ivine w orld ; how it came there we shall shortly see. W hen 
the tim e of b irth comes near, it dies out of the d ivine world, to be 
bom  into the w orld below, the world of passion and desire, the 
m idw ay between earth and heaven.”

“ W hen  the  soul dies out of the  celestial world, il is reborn in 
th e  m id-w orld in a lu n ar form ; th a t is, a form of w axing  and w aning, 
o f changefu lness an d  desire, th a t is likened to a w hite m ist gradually

*  Ch&ndogya Up., V., x., 8,



darkening to cloud. Then it gradually takes on the m ateriality of 
the earth and approaches a father and m other to be bom .”

44 The three w orlds were likened to three fires ; the same image 
is applied to the father and m other; so that after the offering of the 
fifth fire, after the m other has given b irth  to her ch ild, the 4 waters * 
(the gradually m aterialised form already likened to a m ist condens
ing  into cloud) 4 rise up and speak w ith hum an voice,’ the voice of 
the new-born m an.”

44 H e is born, he lives as long as he lives, then dies.” In  these 
b rie f words the R ajput Seer describes man’s fate in  this w orld, be
cause he wants to speak w ith greater fulness on the subject of 
death, w hich he seems to consider as more im portant.

44 L ig h t is the Ud&na (out-breathing), and therefore he whose 
lig h t has gone out (what a fittin g  description of death) comes to a 
new b irth  w ith h is senses absorbed in  the m ind. W hatever his 
thought (at the tim e of,his death), w ith that he goes back to Prana, 
and the Prana, united w ith lig h t, together w ith the se lf (the Jivat- 
m&), leads on to the w orld, as deserved.” In  these words does the 
Prasna Upanishad ( I I I . ,  9 -1 0 ) state not only the sim ple teaching of 
rebirth, but there is bound up in it at the same tim e the great truth 
that man is not reborn according to chance or to choice ; but accord
in g  to law, as we are also told in  Brihadaranyaka U panishad, IV ., 
iv , 3  : 44 A nd as a caterpillar, after having reached the end o f a blade 
of grass, and after having made another approach (to another blade), 
draws itse lf together towards it, thus does this Self, after having thrown 
off th is body and dispelled a ll ignorance, and after m aking another 
approach (to another body), draw him self together towards it .”

“ A nd as a goldsm ith, taking a piece o f gold, turns it  into 
another newer and more beautiful shape, so does th is Self, after hav
ing  thrown off th is body and dispelled a ll ignorance, make unto 
him self another, newer and more beautiful shape, whether it w ill be 
lik e  the Fathers, or lik e  the G andharvas, or lik e  the Devas, or 
lik e  Praj&pati, or lik e  Brahm an, or lik e  other bein gs.”

44 T hat S e lf is  indeed Brahm an, consisting of knowledge, m ind, 
life, sight, hearing, earth, water, w ind, ether, lig h t and no lig h t, desire 
and no desire, anger aud no anger, rig h t or wrong, and a ll th in g s .' 
Now as a man is lik e  th is or lik e  that, according as he acts and ac
cording as he behaves, so w ill he be :— a man of good acts w ill 
become good, a man of bad acts, bad. H e becomes pure by pure 
deeds, bad by bad deeds.

4* A nd here they say that a person consists of desires. A nd  as 
is h is desire, so is  h is w ill, and as is h is w ill, so is h is deed ; and 
whatever deed he does, that he w ill reap.”

A  few verses further on we read : “  To whatever object a m an’s 
own m erit is attached, to that he goes, strenuously, together w ith h is 
deed ; and having obtained the end (the last results) of whatever 
deed he does here on earth, he returns again from that w orld (w hich



is  the tem porary reward of h is deed) to this w orld of action. So 
m uch for the man who desires. But as to the man who does not 
d esire, who, not d esiring, freed from desires, is  satisfied in  h is desires 
o r desires the S e lf only, h is v ita l sp irits do not depart elsewhere—  
b ein g  Brahm an, he goes to Brahm an.”

Iu  the Chandogya U panishad, V ., x., 7 -9 , it is  said :
“  Those whose conduct has been good, w ill q u ick ly  obtain some 

good birth, the b irth  of a Brahm ana, or a K shattriya, or a V aisya. 
B u t those whose conduct has been e vil, w ill q u ick ly  attain an e v il 
b irth .”

In  many verses o f the Upanishads we are shown what is reborn ; 
that it is  not th is perishable body, but the im m ortal Self.

In  the Bhagavad G ita we find many passages a llu d in g  to the 
teaching  o f rebirth, thus (D :s. I I . ,  v. 1 3 , A . B .’s trans.) : “ A s the 
d w e ller in  the body seeketh in  the body, childhood, youth and old 
age, so passeth he on to another b o d y ; aud in  verse 2 2  : A s a man, 
castin g  off w orn-out garm ents, taketh new ones, so the dw eller 
in  the body, casting off worn-out bodies, entereth into others that 
aTe new. F o r sure is the death o f him  that is born and sure the 
b irth  o f him  that is dead (v., 2 7 ).”

F u rth er on in the same discourse (v., 5 1 ) we read : “  The sages, 
un ited  to Buddhi, renounce the fru it w hich action yie ld etli, and, 
liberated from the bonds of b irth , they go to the b lissfu l seat.”

T h e blessed Lord said (D is. IV ., v., 5 ): “ M any b irth s have been 
le ft behind by Me and by thee, O A iju n a . I  know  them a ll, but thou 
know est not thine, Parantapa.”

In  the sixth  discourse of the L ord ’s Song (v., 4 1 , 4 -5 ) we are 
instructed  in  the follow ing w o rd s: “ H a vin g  attained to the w orlds
o f the pure doing, and having dwelt there for eternal years, he who 
fe ll from Yoga is reborn in  a pure and blessed hou se; or else lie  is 
b orn into  a fam ily of intellig en t Y o g is ; but such a b irth  as that is 
hard  to obtain iu  th is w orld. There he obtained the complete 
yo g ic wisdom  belonging to h is form er body, and then again laboureth 
fo r perfection, O jo y  of the K u ru s ! By that form er practice he is 
in v o lu n ta rily  guided. O nly w ishing to know  Yoga, one goeth 
beyond the B rahm ic word (the Vedas), but the Y og i, v e rily , labour
in g  w ith  assiduity, purified from sin, fu lly  perfected through m ani
fold b irth s, he treadeth the suprem e path.”

“  H e who knoweth th is Purusha aud P rak riti and the various 
q u alitie s, in  whatsoever condition, he sh all not be born again,” 
we are told in the thirteenth discourse, v., 2 3 .

r M any another passage referring to rebirth could be found in 
other sacred w riting s of the K a s t: but we w ill next turn from them 
to more modern tim es and to our W estern literature.

C. K o f k i,.
{To be concluded >)



WIT H IN  th e  last tw enty-five years two g rea t movements, 
tho rough ly  idealistic iu th e ir  tendencies, have taken  root in 

ou r own country  and  are now sp read ing  to th e  u tte rm o st parts of 
th e  earth . One is know n under th e  nam e of C hristian  Science, aud 
was founded by M ary B aker G lover E ddy : the  o ther, w hich is now 
popularly  know n as the  N ew  T h o u g h t M ovem ent, had as its  first 
g rea t apostle, P. P. Quim by, of Portland, Me., and  la ter, Ju lius A. 
Dresser, of Boston, and Dr. W. F. Evans. Mr. D resser ta u g h t and 
practised  m ental healing , and w rote bu t little . Dr. E vans wrote a 
n um ber o f books, the  m ost iinportau t being “ Prim itive M ind Cure,” 
and “ E soteric  C hristian ity .”!

I t  is not w ith in  the scope of th is artic le  to trace the  history of 
these two great m ovem ents, bu t ra th e r to show certa in  po in ts  where
in they  agree or d isagree. F undam entally , th ere  are certa in  beliefs 
held by them  in com m on. T he New T h o u g h t devotee as w ell as the 
C hristian  Scientist, holds to the  th o u g h t o f th e  oneness o f life—that 
all life is one life ; th a t a ll know ledge is one—and th a t G od is omnis
cient, om nipoten t and  om nipresent. S ta rtin g  w ith th is  fundamental 
idea of life,it m igh t be th o u g h t by som e th a t th e  two bodies would 
reach v irtually  the  sam e conclusions ; b u t th a t th e re  is a radical 
difference will be clearly  show n in th e  following paragraphs.

Let it be understood, first of all, th a t th e  w riter does n o t attempt 
to discuss th is subject in an an tagon istic  way, or from any desire to 
find fault w ith C hristian  Science. H e  recognises th e  fact th a t there 
m ust be grea t v ita lity  in a religious system  th a t has w rough t such 
w onderful changes in th e  m inds of thousands of people in so short 
a tim e, and is m ore th an  w illing  to give due cred it to its founder for 
the  tru ly  m arvellous w ork she has accom plished. T h ere  is no desire 
to be un just, bu t m erely to  m ake a p lain s ta tem en t of th e  facts of 
the case. T h e  w riter has no th o u g h t of m aking  any  a ttack  on Mrs. 
Eddy o r her followers, and concern ing  the  po in ts w herein  he seems 
to criticise will deal w ith  certa in  phases of th e ir  belief ra th e r than 
w ith the  w ork of any individual ; for he is in general accord  with 
th e ir affirm ative religion, o r philosophy, bu t in d irect opposition to 
th e ir ph ilosophy o f denial, w hich he believes to  be u n ch ristian . He 
g ran ts  w ithout question  th e  good they have accom plished in heal
ing the sick and  in b rin g in g  g rea ter happiness and peace in to  the 
lives of others. H e  believes, how ever, th a t th is  has been accom 
plished, no t th rough  any denial o f m atter, or of sin, sickness, and

* Reprinted from 7 he Arena, New York, January, 19 0 1 .
f  “  T h e  M e n t a l  C u r e , ”  a n d  “  M e n t a l  M e d i c i n e  ”  a r e  t w o  o t h e r  im p o r ta n t ,  

e a r l i e r  w o r k s  b y  D r .  E v a n s ; f o r  s a l e  a t  t h e  T h e o s o p h is t  o f f i c e .



death, but through the presentation of the affirm ative side of their 
re lig io n — the oneness o f life  and the om nipotence of God.

T h is  article  is w ritten to make clear the d istinction between the 
N ew  T h ought Movem ent and C h ristian  Science, as the question is  
so often asked : Iu  what does the real difference consist ? The 
firs t great point of divergence appears when C h ristian  Science 
a ffirm s the whole m aterial universe to be au illu sio n  of 
w bat it  term s “ m ortal m ind,” and that through the denial of matter 
one realises one’s sp iritu al origin. T h is  is identical w ith the posi
tio n  held by m any of the H in d u  people, both of the past anti the 
present tim e—that Mdyd (m atter) is an illu sio n  of m ind. O f course, 
in  th is  denial of matter the physical form of man is also denied 
aw ay.

T h e New Thought believer, ou the other hand, looks upon the 
v is ib le  universe as an expression of the power of God. H e perceives 
th at there must be an outer as w ell as an inner ; that there must be 
effects as w ell as causes ; that a ll the great m aterial universe is the 
v is ib le  word of God— G od’s word becom ing m anifest in  m aterial 
form  ; that the body of man, to some degree, represents m an’s sp irit
u al and m ental life ; that by the in flu x  of man’s sp iritu al conscious
n e ss the m ind is  renewed, and the body strengthened and made 
w hole. In  this conception’ of the outer w orld, the New Thought 
b e lie v e r claim s to be in  thorough accord w ith what the great 
N azarene ta u g h t; because, w hile he said the flesh was of no profit 
iu  com parison w ith the sp irit, yet he drew his greatest lessons from 
e xte rn a l N ature. H e said : “ Consider the lilie s  of the field, how 
th e y  grow .” H e pointed out how God has clothed the flowers w ith 
a beauty and perfection that man’s highest art cannot equal. H e 
affirm ed that God cared even for the grass of the fie ld ; and K in g  
D a vid  said : “  Day unto day uttereth speech, and night unto night
show eth know ledge. There is no speech nor language where their 
vo ice  is  not heard.”

C h ristiau Science denies away sin, sickness, and death. The 
N ew  Thought claim s that a ll three have an existence, but an e xist
ence that is  overcome, not through any process of denial, but 
throug h the introduction of true thought into the m ind o f man ; 
th at to deny them away is to attribute the qualities of an entity to the 
v e ry  th in g  that is  denied ; that, in  order to deny anything away, 
it  m ust first be pictured in the m in d ; and that, instead of putting it 
aw ay, the m ental picture is  thus perpetuated. Jesus recognised 
both sin  and disease when he said : “ Go, and sin no more, lest a
worse thing befall thee.” There is nothing in  h is teachings to show 
that he ever denied away either sin  or disease, but m uch to prove 
that he recognised both as conditions that should be overcome by 
good.

A uother point of difference between C h ristian  Science and the 
New Thought Movement is the question of in d ivid ual freedom— the



G od-given rig h t to th in k  and act for one’s self. C hristian  Science 
says, Read th e  Bible, and  then  take  “ Science and  Health** as its 
in te rp re te r. Leave all o ther sources of know ledge alone, it com
m ands, because all else is the  p roduct o f “ m ortal mind.*’ T h e  New 
T h o u g h t stands w ith  th e  A postle  Paul, w hen he said : “ Prove all 
th in g s  ; hold  fast th a t w hich is good.” P au l does no t concede the 
r ig h t to  any one else to  do th e  th in k in g  o r th e  proving, believing 
th a t each m ind  m ust deal individually  w ith th e  problem s o f life and 
th u s w ork out its  own salvation.

S till ano ther point of d isagreem ent arises in th e  founding of 
church  organisations. C hristian  Science, w ith its thoroughly 
organised following, has founded church  after church . New 
T h o u g h t people th in k  th a t we have chu rches enough ; th a t we do 
not need relig ions m ade up o f creeds and  “ beliefs” as u rgen tly  as 
we need a religion based upon the tru e  w orship  of G od—in  spirit 
and in tru th . T h e  real tem ple o f God is iu th e  h um an  soul; th e  New 
T h o u g h t M ovem ent, therefore, does n o t stand  for any  ecclesiasti
cal or theological p ropaganda. I t  w ould b rin g  to  the  m inds of' 
the  people a know ledge of th e  laws th a t regu la te  and  con tro l life 
everyw here ; it w ould show  th a t th ro u g h  perfect conform ity to  the 
inner laws of life com e perfect h ea lth  and  happiness, and th a t it is 
possible to  m anifest G od’s k ingdom  here and  now.

W hen we come to  th e  hea lin g  o f disease, a radical difference is 
found, in th a t th e  C hristian  Science p rac titioner denies away disease 
and th en  affirms th e  oneness of life and  of health , declaring  that 
we are  to  draw  ou r v ita lity  from the  one grea t S o u rc e ; w hile  the 
New T h o u g h t p rac titioner stands fairly au d  squarely  on th e  affirm a- 
five side o f life. N o such th in g  as denial en te rs th e  m ind  o f the 
New T h o u g h t healer w hen he trea ts  h is pa tien t. H e recognises all 
w rong m ental conditions—m alice, ha tred , envy, jealousy, pride, sen
suality , and k in d red  em otions—as ind ications of a lack  o f develop
m ent, and perceives th a t w ith  the  in troduction  o f affirmative 
th o u g h t no d irec t denial is needed ; th a t th e  affirm ation carries all 
necessary  denial w ith in  itself.

W hen th e  feeling of love en te rs th e  life, th e  false feeling  o f  hate 
m ust go o u t ; w hen th e  th o u g h t o f law and  order en te rs th e  m ind, 
unlaw fulness and  d isorder can have 110 place. T h e  N ew  T hough t 
healer affirms th a t all life is o n e ; th a t in God “ we live an d  move 
and have our be in g  th a t H e  has given to us all th in g s—health , 
s tren g th  and happiness. E very  th o u g h t given by  th e  hea le r is one 
of s tren g th , o f health , o f beauty  and  lov ing-k indness ; no d isagree
able o r unw holesom e th o u g h t goes forth  to  th e  pa tien t, as would 
natu ra lly  be th e  case if th e  m ind o f th e  healer w ere engaged in 
deny ing  away m istakes th a t he hopes to  overcom e. W e believe 
th a t our th o u g h ts  m ake us w hat we are ; th a t it is indispensably 
necessary to  keep th e  m ind  filled w ith clean, wholesom e th o u g h t— 
and  in  so do iug  th ere  is 110 room  for con trad icto ry  ideas,



To reca p itu la te : C h ristian  Science and the New  Thought agree 
that a ll life  is  o n e ; that a ll intelligence is  one ; that God is  the A11 
in a lL

A nd they disagree on the follow ing p o in ts: C h ristian  Science 
says that the v isib le  w orld is  “  m ortal m i n d t h e  New Thought 
declares the v isib le  universe to be an expression o f God’s handi
work. C h ristian  Science asserts that sin , sickness and death have 
no existen ce ; the New Thought affirm s that they have an existence, 
but their existence is only lim ited  and th e ir destruction comes 
through rig h t th in k in g  and hence through rig h t liv in g . C hristian 
Science stands for a great relig io us sectarian o rg an isatio n ; it  stands 
for slavery of the in d iv id u al to an in stitu tio n — at least at present.
The New Thought stands for a know ledge o f sp iritu a l truth among 
all people and perfect freedom of the in d ivid u al, in  both thought 
and action, to liv e  out the life  that God intended him  to live . 
Christian Science stands for a woman and a b o o k; the New Thought 
Movement stands for God m anifesting through the soul o f man, for 
the eternal law s o f creation, and for the absolute freedom o f the 
individual to w ork out h is own salvation. C h ristian  Science stands 
for a treatm ent o f disease that includ es both a negative and an 
affirmative p h ilo so p h y; the New Thought in  its  treatm ent o f 
disease rests on the om nipotence o f God as the one and o n ly h e alin g  
power of the universe, and is  therefore thoroughly and solely 
affirm ative.

H a vin g  pointed out the d istinctio ns that exist between the 
two movements as the w riter sees them, let us b rie fly  outline the 
New Thought and what it  stands for, even though it  may be neces
sary to repeat a few statem ents already made, in  order to give a clear, 
com prehensive view  of the movement. W e do not believe that the 
New Thought had its o rig in  in  the m ind o f any one p articular per
son or num ber of persons, but that it  is  as old as the soul itself. It  
is God’s truth seeking to become m anifest in  the in d iv id u a l life .
We believe, however, that Jesus C h rist showed forth the great yet 
sim ple truths of life  in  as clear and com prehensive a m anner as 
they have ever been given to the w orld. Y et we do not believe that 
he was the only great prophet of God, but that a ll peoples have had 
their prophets— that Buddha, K rish na, Mahommed, Zoroaster aud 
Confucius were prophets o f God, and brought life  and understand
ing to the people.

T h e  New  Thought teaches the u n ive rsality o f relig io n ; that 
God’s sp irit is  more or less active in  the m inds o f a ll people, aud 
that each in d iv id u a l receives according to h is desires and needs; 
that there is  a natural evolutionary process in  the life  o f man, and 
little  by little  he is  unfolding latent powers and p o ssib ilitie s; that 
the id eal man already exists, but the ideal is  s t ill seeking perfect 
expression ; that man grows as naturally as does the plant or the 
tree, and that there is law  and order from beginning to end ; that

a



law  is universal, and  it  is th ro u g h  know ledge of un iversa l law that man brings h is life in to  oneness w ith  th e  un iversal L ife—into a 
condition o f harm ony  w herein he  expresses bo th  h ea lth  and  happi
ness.

T h ere  are different stages o f re lig ious developm ent, as there 
are different stages of physical, m ental and  sp iritua l grow th. On 
one p lane  of religion, m an lives a pu re ly  sensuous life ; on another, 
th e  m ind  becom es enam ored of creeds and  ritua ls  fo rm ula ted  by the 
hum an  m ind  ; on a th ird , m an w orships God in  sp irit an d  in  truth.
I  believe th e re  is no relig ion in th e  w orld devoid of t ru th —th at the 
tru th  it con ta ins is th a t w hich holds it to ge ther ; th a t a ll mankind 
are w ork ing  for a sing le  end ; th a t, a lth o u g h  we have differences in 
th e  p resen t, they  ex ist ra th e r in  form th au  in  sp irit, an d  w ill grad
ually  m elt away. W e w ould rejoice w ith  all people w hen they 
rejoice. Tn w hatever way any body of people calling  themselves 
C hristian  Scien tists, or by any  o th e r nam e, b rin g  g rea te r happiness 
and a h ig h e r and  tru e r  know ledge o f life to  o thers, in stead  o f  finding 
fault, le t us gladly indorse th a t w hich th ey  have accom plished. We 
know  th a t w hatever good is w rough t is o f th e  S p irit o f G od—in both
th o u g h t and  w ork.

In  defin ing th e  p rincip les professed by th e  N ew  T h o u g h t fol
low ers, we are free to  adm it th a t they  do no t alw ays ad h ere  to  their 
h ig h est ideals ; b u t exception should  no t be  tak en  to  th e  law, but 
ra th e r  to  th e  failure to live up  to  its  requirem ents. T h e  New 
T h o u g h t teaches th a t we should  live from th e  cen tre  o f life outw ard; 
th a t we should  recognise th e  pow er o f G od w ork ing  w ith in  us to 
will and  to do. T h e re  shou ld  be such  an  outflow o f fa ith  and love 
and hope from th e  soul in to  th e  m ind  of m an th a t h is  thought 
w ould really  becom e transfigured , h is  body tran sfo rm ed , and 
G od’s k ingdom  expressed “ on earth  as it is in heaven .” We 
believe th a t auy  reform  th a t shall ever com e iu to  th e  w orld will 
no t be th ro u g h  a w ork th a t deals solely w ith  th e  ex te rn a l life, but 
w ill have its  incep tion  in  th e  h ea rt—in  th e  soul a n d  life -o f 
m a n : th a t th e re  is no problem  in life th a t canno t be solved 
th ro u g h  a know ledge o f th e  law  of G od as it is w ritten  in the 
hea rt o f m an—and obedience there to . T h e  N ew  T h o u g h t stands 
for a vital C hristian ity  th a t goes to  th e  very h eart o f things ; 
th a t pays no a tten tio n  to  th e  le tte r  or th e  form , b u t crea tes both 
le tte r and form  for itse lf in perfect accord w ith th e  in n er word.

W e have, therefore , no desire to  bu ild  up  any  sec ta rian  organi
sation o r to  te a r down any  th a t now  exists. W e w ould say, with 
Paul, th a t “ th e  unknow n God whom  ye igno ran tly  w orship, Him 
we declare u n to  you .” G od—w ho is in all, th ro u g h  all, and above 
a ll—w orketh  w ith in  you to  will and  to  do. H av in g  no sectarian 
o rganisation , yet offering th e  r ig h t hand  of fellow ship to members 
of all religious denom inations ; hav in g  no belief in creed o r dogma.
y e t  r e c o g n i s i n g  th e  full rig h ts  of all w ho desire  and  feel the need



o f both : the New Thought Movement has not come to destroy but 
to fu lfil. It  has not come to tear down, but to b u ild  up ; yet that 
b u ild in g  w ill uot be made by the hands o f mau, but w ill abide in 
the hearts of the people— w herein their m inds w ill become strength
ened and th eir bodies made whole.

W h ile  the movement is an aggressive one, it would antagonise 
no body of people. It  is aggressive for the fundam ental position 
it  takes, being affirm ative from beginning to end. It  affirm s the 
om nipotence, om niscience, aud om nipresence of G od— w ith a ll that 
these words im ply. It  stands for a gospel of peace and good w ill to 
a ll men. It  is  optim istic throughout. It  declares that it is easier 
fo r man to be w ell and happy than to be the reverse. It  is easier 
to go with the law  than to put one’s se lf iu  oppositiou to it. L o sin g  
the idea of itse lf as a sectarian religio n, it finds itse lf in  reality a 
U n ive rsa l R eligion.

C h a r i.e s  B k o d ie  P a t t e r s o n .

[O ur readers w ill have little  d ifficulty in  determ ining w hich of' 
the two schools of thought outlined in  the foregoing paper are in 
accord w ith the fundam ental p rin cip le s of Theosophy. One school 
accepts a ll N ature as a m anifestation of God’s handiw ork, presented 
to us for our in stru ctio n : the other denies the existence o f matter, 
an d  teaches that it  is  m erely an “ illu sio n  of m ortal m ind.”

T h e “  New Thought” recognises the reign of law throughout 
‘ N ature, and in  the hum an organism , m ental and physical, aud seeks 

to understand the causes of disease, know ing that it results from 
' fa ilu re  to com ply w ith these wholesome laws, obedience to w hich 

w ould insure health : C hristian  Science (so-called) utterly ignores 
5 p h ysio lo g ical law , and b lin d ly  denies that there is any such thing  

as disease.
One accepts' a U niversal R eligion and would investigate a ll 

TV uth : the tendency of the other is to lim it R elig ion and T ru th  to 
a sect and a creed,— E d . Note.]



T H E  follow ing collection of extracts from the scriptures o f the Old 
and New Testam ents, shows that the B ib le teaches, in  most 

em phatic term s, the D ivin e doctrine o f the Brotherhood of H um anity 
— that doctrine w hich is also the ch ie f corner-stone o f Theosophy.

The teachings o f Jesus and H is  d iscip les are especially pro
nounced on th is subject, and it seems that in  the C h ristian  Scrip
tures the idea is put forth perhaps more prom inently, and supported 
by a greater mass of teaching than is apparent in the scriptures o! 
the other great relig ions. The selections here offered are by too 
means a ll that are contained in  the B ib le w hich bear d ire ctly  upon 
th is teaching, but are deemed sufficient for the purpose of illu stra
tion.

W hosoever sh a ll do the w ill o f my father w hich is  in  heaven, 
the same is  my brother, and sister, and m other. (M att., x ii., 5 0 .)

Rem em ber them that are in  bonds as bound w ith them  ; and 
them that suffer adversity, as being yourselves also in  the (their) 
body. (H eb., x iii,, 3 .)

A re  they H ebrew s ? So am  I.  A re they Israe lites ? So am I. 
A re they the seed of Abraham  ? So am  I.  ( I I .  Cor., x i., 2 2 .)

I f  there come unto your assem bly a man w ith a gold rin g , in 
goodly apparel, and there come in  also a poor man in  v ile  raim ent;

A nd ye have respect to him  that weareth the gay clo th ing , and 
say unto him , sit thou here in  a good place ; and to the poor, stand 
thou there, or sit here under my footstool:

A re ye not then p artial in  yourselves, and are become jud ges of 
evil thoughts ? (Jam es, «•» 2~ 4-)

Brethren, if  a man be overtaken in  a fault, ye w hich are spiritual, 
restore such an one in  the sp irit of m eekness; considering thyself, 
lest thou also be tempted. (G al., v i., 1 .)

W e then that are strong ought to bear the in firm ities of the 
weak, and not to please ourselves. (R om .’ xv., 1 .)

God is no respecter o f p erso ns:
But in  every nation he that feaieth him , and w orketh righteous

ness, is accepted w ith him . (A cts, x ., 3 4 — 3 5 .)
There is neither Jew  nor G reek, there is neither bond nor free 

there is  neither male nor fem ale: for ye are a ll o at in  C h rist Jesus. 
(G al., iii., 2 8 .)



Say no t un to  th y  neighbour, Go, an d  com e again , an d  to-m orrow
I w ill give, w hen thou  h as t i t  by  thee. (P row , iii., 28.)

See th a t none ren d er evil for evil u n to  any  »w « ; b u t ever 
follow tlia t w hich is good, bo th  am ong yourselves and to  all nun . 
(I . T hess., v., 15.)

W hen thou m akest a  feast, call the  poor, the  m aim ed, the 
lam e, th e  b lind . (L uke, x iv ., 13.)

Be no t forgetful to  en te rta in  s tra n g e rs : for thereby  some have 
en te rta in ed  angels unawares* (H eb., x iii., 2.)

T h e  stran g er d id no t lodge in th e  s t r e e t : but I opened m y 
d oors to  th e  traveller. (Job , x x x ., 32.)

F o r all th e  law is fulfilled in one word : T h o u  sh a lt love th y  
n e ig h b o u r as thyself. (Gal., v., 14.)

T hose  w hich say, s tand  by thyself, com e no t n ea r to  me, for I 
am  h o lie r th an  th o u ; these are a  sm oke in m y nose, a  fire th a t b u rn 
e tii a ll day. (Isa iah , lxv ., 5.)

(G od) h a th  m ade o f one blood all na tions of m en for to  dwell 011 
a ll th e  face o f th e  earth . (A cts, xvii., 26.)

B e  k in d ly  affectioned one to an o th er w ith  b ro th e rly  love ; iu 
h o n o u r p re ferrin g  o n e  another. (Rom ., x ii., 10.)

I f  a  b ro th er or sis te r be naked , an d  d estitu te  o f daily  food, and  
one o f  you say u n to  them , D epart in peace, be y e  w arm ed an d  filled ; 
n o tw ith s tan d in g  ye give them  no t those  th in g s  w hich are needful 
to  th e  b o d y ; w hat doth it  profit ? (Jam es, ii., 15— 16).

B ear ye one an o th e r’s burdens, and so fulfil the  law o f C hrist. 
(G al., vi., 2.)

Love your enem ies, bless them  th a t curse you, do good to  them  
th a t  ha te  you, and  p ray  for them  w hich despitefully  use you and 
persecu te  you, th a t ye m ay b e  the  ch ild ren  o f your F a th e r w hich is in 
h eaven  : for he m aketh  th e  sun  to rise on th e  evil an d  on th e  good, 
an d  sen d e th  rain  on th e  ju s t  and  ou the  un just. (M att., v., 44— 4 5 . )

F o r if  ye love th em  w hich love you, w hat rew ard have ye ? do 
n o t even  th e  pub licans th e  sam e ? (M att., v., 46.)

I f  a s tran g er so jouru  w ith thee  in you r laud, ye shall no t vex 
h im : B ut the  s tran g e r th a t dw elle th  w ith  you shall be un to  you as 
one  born  am ong you, and thou  shalt love him  as thyself. (Lev., 
x ix ., 33—34*)

Beloved, let us love one ano ther : for love is of God ; aud  every 
on e  th a t loveth is born of God, and  know eth  God. (I. Jo h n , iv., 7.)

I f  a m an say, I love God aud  h a te th  his b ro ther, he is a liar i 
for h e  th a t loveth  not h is b ro th e r w hom  he h a th  seen, how can he 
love  G od w hom  he  h a th  no t seen ? (I. Jo h n , iv., 20.)

A s we have m any m em bers in one body and  all m em bers



have not the same o ffice ; so we, being many, are one body in 
C hrist, and every one, members one o f another. (Rom ., x ii., 4 —5 .

There should be 110 d ivisio n  in  the b o d y ; but that the 
members should have the same care one lo r another. A nd whether 
one member suffer, a ll the members suffer w ith it. ( I.  Cor., xii., 
2 5 — 2 6 .)

I f  there be among you a poor man of one of thy brethren within 
any of thy gates in thy land w hich the Lord thy God giveth thee, 
thou shall not harden thine heart, nor shut thine hand from thy 
poor brother.

But thou shalt open thine hand wide unto him , and shalt surely 
lend him  sufficient for his need, hi that w hich he wanteth. (Deut'. 
xv., 7 — 8 .)

The Lord make you to increase and abound in  love one to
ward another, and toward a ll nun. (Thess., iii., 1 2 .)

But as touching brotherly love ye need not that I  w rite twto 
y o u : for ye yourselves are taught of God to love oue another. 
(Thess., iv., 9 .)

Let us therefore follow  after the things w hich make for peace, 
and things w herew ith one may edify another. (Rom ., x iv ., 1 9 .)

F in a lly , be ye  a ll of one m ind, having com passion one of another, 
love as brethren, be p itifu l, be courteous. (I. Peter, iii., 8 .)

E m m a  C. A l u s o n .

| We sh all be pleased to p ublish collections of texts from the 
scriptures of other relig ions, bearing upou this subject.— E d . note.]

‘• I f  w e s i t  d o w n  a t  s e t  o f  s u n  
A n d  c o u n t  t h e  t h in g s  t h a t  w e  h a v e  d o n e ,

A n d  c o u n t in g ,  f in d  o n e  s e l f - d e n j 'in g  a c t  o r  w o rd  
T h a t  e a s e d  t h e  h e a r t  o f  h im  w h o  h e a rd ,

S o m e  a c t ,  m o s t  k in d ,  t h a t  fe ll 
L ik e  s u n s h in e  w h e re  i t  w e n t ,

T h e n  m a y  w e c o u n t  t h a t  d a y  w e ll s p e n t . ”

“ B u t  if, t h r o u g h  a ll  t h e  l iv e - lo n g  d a y ,
W e ’v e  e a s e d  n o  h e a r t  b y  y e a  o r  n a y ,

I f ,  th r o u g h  i t  a ll  w e ’v e  d o n e  n o  t h in g  
T h a t  w e  c a n  t r a c e ,  t h a t  b r o u g h t  

T h c  s u n s h in e  to  a  face ,
N o  a c t ,  m o s t  sm a ll  t h a t  h e lp e d  so m e  so u l 

A n d  n o th in g  c o s t ,
T h e n  c o u n t  t h a t  d a y  a s  w o rs e  t h a n  lo s t ."

[ Selected.}



TH E  effect o f E n g lish  education  in In d ia  lias been, am ong o th er 
th ings, to engender a d isbelief in old superstitions, th e  pow er 

of w itchcraft o r th e  hap p en in g  of an event d irectly  traceable to the  
em ploym ent o f th e  b lack arts. B ut I  can show from  personal ex 
perience th a t the  pow er of w itchcraft or the  b lack  a rts  is an artic le  
of fa ith  w ith a t least the  uneducated  H in d u s, and  som e o f th e  ed u 
cated too have had th e ir  eyes opened to the  real foundation  for 
such belief. I, too, used to p ity  the  folly, as it once seem ed to me, 
of people who resort in the  first instance, to au  astro loger instead 
.of to  a  hospital or a physician , in th e  case of any sudden illness, in 
order to  ascerta in  the  secret cause of it. T h e  astro loger would cast 
the  horoscope o f th e  affected person and on calculation by m eans 
Of cow rie shells, o f th e  aspect of th e  stars, etc., inform  his applican t 
tha t th e  person had  been  e ither victim ised, if it so appear to  him , 
by th e  em ploym ent of th e  b lack  arts , o r fallen u n d er the  evil eye of 
some dem on o r sp irit, and  th a t th e  evil effect in  e ith e r case should 
be exorcised  in a particu la r m anner. N ow  a necrom ancer is sought 
and afte r an elaborate cerem ony perform ed in an  auspicious h o u r— 
the sick  person being  m ade to  take  p a rt in  i t—th e  la tte r recovers sooner 
than o rd inary  m edical trea tm en t could have b rough t h im  round.

T h e  services o f bo th  th e  astro loger and  the  necrom ancer are  iu 
g iea t dem and an d  were it not a d igression here  to  speak of th e ir  
functions, it w ould be iu te restin g  to sta te  w hat they  are. I t  will 
suffice how ever to observe th a t th e  form er, p articu larly  an ex p ert o f 
tha t profession, can give ou t w ith  w onderful accuracy and  detail, th e  
inc idents in a m an 's career, from  th e  position of th e  sta rs  and th e  
calculations based on these a t tim e of consulta tion , and  th e  la tte r is 
able to  rem ove th e  p articu la r evil for w hich h is services are sought. 
In  s ta tin g  in th e  follow ing lines, a case of sickness and its cure by 
m eans of w itchcraft, based on the  personal experience  o f an in tim ate  
friend, som e ligh t will be th row n on the  capabilities of both.

A bout 10 p . m ., on th e  22nd  M arch, 1898, a sharp  pain  quickly  
m oving upw ard from  th e  navel to the  th roa t, seized m y friend, so 
tha t bo th  b rea th in g  an d  speech were arrested  for a w hile. P resen t
ly, on the  cessation of th is, a shoo ting  pain  iu  th e  rig h t knee-jo in t 
was felt. Som e four or five days before th is  he was com plain ing  
n rst o f oppression in the  chest and la tte rly  of pain  in the  
jo in ts  o f th e  low er lim bs so th a t he could w ith  difficulty w alk 
and  in ascend ing  steps had to move his lim bs s tra ig h t from the 
h ip  jo in t instead  of bend in g  them  at th e  knee. H ab itua lly  indiffer
en t to  such  a ilm en ts, he ascribed them  to, possibly, change in th e  
w eather, or to Sandow ’s system  of exercise he had been tak in g  for the



past th ree  m onths, and  hoped th e  troub le  w ould vanish  o f itself. A 
few days before he fell ill he  had  travelled  to an o th e r station where 
he had s ligh t fever and  chill, b u t unm indfu l o f th is , he  returned to 
h is sta tion  and, th o u g h  th e  illness grew  worse, a ttended  to  his work, 
only finding locom otion painful. B ut th e  very curious sensation on 
th e  n ig h t o f th e  22nd, alarm ed him  a bit. E arly  n ex t day th e  usual 
hospital trea tm en t was availed of b u t to no purpose. On th e  con
tra ry  th e  rack ing  pain  ex tended  to  th e  left knee also and  b o th  soon 
swelled to  a su rp ris in g  ex ten t. A  reputed  native  physician  being 
at hand , approved trea tm en t was begun, w hile th e  custom ary  divine 
in tercession by particu la r prayers, w ith  p rop itia tion  o f evil s ta rs , etc., 
w ere conducted  for a sta ted  period. My friend passed th ro u g h  ago
n ies of pain  fo r over a fo rtn igh t, for m ovem ent o f  th e  body  by a 
h a ir 's  b read th  was a ttended  by p rostra tion . H ow ever, he began in 
tw enty  days, to  recover, and  like  a child , to  learn  locom otion anew. 
M indful of th e  exquisite  pain  h e  suffered and th e  skeleton  condition 
th a t he was reduced  to, he was cau tious no t to  s tra in  h is sm all stock 
of new -found s tren g th  so as to  cause a relapse. Suddenly  however 
he had  a vio lent relapse eclipsing, in acu teness of th e  pain  endured, 
his form er experience of it, and w hich u tte rly  shattered  h is  slowly 
accum ulated  little  stock o f s tren g th , an d  recovery seem ed hopeless. 
H is  physician  and  care-takers w ere sorely puzzled and  could  not 
d iv ine th e  cause o f th e  v io len t renew al of th e  a ttack . J u s t  then an 
ex p ert astrogoler unknow n in th a t s ta tion  w here he had  arrived  but 
the  previous evening, was im m ediately  sum m oned to  m y friend’s 
bedside. H e  drew up  a horoscope of th e  day, ascerta ined  th e  posi
tion  of th e  stars in m y friend’s horoscope and  sta ted , w ithou t being 
questioned, as th e  first th in g  he could te ll from  th e  calculations, 
th a t my friend had been  m ade a v ictim  o f  th e  b lack  a rts  ; th a t as a 
pre lim inary  a brow nish  pow der had  been sp rink led  around  th e  chair 
and tab le on th e  dais of h is oflice ; th a t a y a n h a  w ith  inscrip tion  of 
h is nam e, and  th e  k in d  o f illness he should  be seized w ith , had 
been buried  n ea r h is p lace o f business (i.e., oflice) a t  a  spot 
whicli h e  had  to  cross o r pass over, and  w here w ate r fa lls ; th a t the  ill
ness had been caused by a pa rticu la r person  o f h is  own caste, sub. 
o rd ina te  to h im  th e r e ; th a t th is  person lived in  a p articu la r part of 
th e  town, was o f such  and such  a com plexion, etc. In  o rd er to  make 
assurance doubly  sure  as to  th e  iden tity  o f th is  person , th e  astrologer 
was questioned  to give m ore details w hich, by  repeated  calculations, 
lie did, accurately , also g iv ing  inciden ts in m y friend’s past life in 
th e  sta tion  he then  served in, and in th e  one  he  left before coming 
to  it, w ith  c ircum stan tia l and  u n errin g  deta ils also as to  th e  hostile 
a ttitu d e  o f th is  person ; how he w ith cruel ungra tefu lness dealt with 
my friend w ho had p u t him  u n d er g rea t o b lig a tio n s ; so we were 
convinced it is no folly th a t drives a good m any people to the as
tro loger in o rder to trace th e  source ot th e  calam ity th a t has befallen 
them . T h e  astro loger was asked if he could sta te  w hy w hatever propi



tia tio n  tlia t had  been m ade for all know n and unknow n causes of 
illn ess  had  proved barren  of results. H e  m ade calculations again  and  
answ ered  th a t th e  necrom ancer already  em ployed being  in th e  hands 
o f  th e  above m entioned person th a t caused th u s m uch harm  to  m y 
frien d , had done h is w ork half-hearted ly . B eing asked w hether an o th er 
n ecro m an cer whom  he th o u g h t o f was a suitable person, he ca lcu
la te d  again and  sta ted  th a t he was th e  fittest person  to be engaged.

A ccordingly  th is  individual was sen t for and, com ing after 
gom e days w hen th e  illness in sp ite of all trea tm en t showed 110 
ab a tem en t, he, as a prelim inary , gave som e ashes sanctified by in 
c a n ta tio n s  he th en  m u ttered  over them , reserv ing  the  form al ex o r
c is in g  cerem ony to a later, and to him  m ore convenient, day, and 
a lso  for th e  reason th a t it should  not be hastened  th rough , b u t 
s a id  th a t th e  ashes then  given w ould com pletely w ard off the  evil 
a n d  th a t m y friend was even free to travel if  he liked. A fter this, 
m y  friend  regained  health  rapidly, re tu rned  to his w ork and has 
s in c e  been, as he was before th is  a ttack , a lto g e th er free from 
rh eu m atism , in  sp ite  o f p rolonged exposure to rain , cold w inds and 
w hatever o th e r negligence o f hea lth  in a person ord inarily  a ttacked  
w ith  rheum atism , w ould certa in ly  have caused a recrudescence of 
th a t  illness.

K xactly fourteen m onths after th e  day my friend had experien 
ced  th e  first sym ptom s of th is  illness o f appalling  severity , a b it of 
th in  lead  p la te  (ra ther th ick  lead foil) 4^ 'x  2" (inches) was unearthed  
b y  chance a t th e  foot and  about th e  m iddle o f th e  lowest step  
o f  h is  office, exactly  w here th e  astro loger prophesied  it seem ed to  
h im  to  have been placed. B ut, s tran g est of all, in th e  inscrip tion  011 
i t  th e re  was perfect agreem ent betw een the fact and  th e  prophecy of 
th e  astrologer. I  give below, a copy o f th e  diagram  and th e  inscrip 
tio n  on it, w hich la tte r  is in a dialect o f M alavalam , a patois o f the  
p a lm  tappers. T h e  notes below  the  diagram  explain  the  m eaning  
o f  th e  various le tte rs  in it. T h e  upper part o f the  diagram  is ded i
ca ted  to  B hadrakali and  goes by the  nam e of th e  Sm ashana Bhadra- 
k a li  yan tra . T h e  low er part is dedicated  to  K utichathaya, a terrib le  
dem on  who is m ainly w orshipped for purposes of yan tras like this. 
I f  th e  victim  step  over th is  yan tra  b u t once, th e  infection is caught 
a n d  th e  in tended  evil infused in to  th e  system  of th is  doom ed person. 
In  th e  p resen t case the  shrew d perpe tra to r of th is  w ickedness, 
p rov ided  against the  con tingency  o f m y friend iu crossing  a step 
ab o u t io  feet long, avoiding to  step  over th e  p articu lar part w here 
th is  yan tram  was buried , by sp rin k lin g  the  bew itched, m edicated 
pow der w hich m ust adhere  to  h is feet w hen he would have to 
w alk  over it in  reach ing  his seat beside the  table on the dais. T h is 
doub le-designed , astu te ly  conceived act could no t fail to have the 
d es ired  resu lt in any case.

O ni adaya onarakk rente p a tt povadikk yararikka  payetn sat im  - 
th tngilekk.



(H is  incom e shall d im in ish . Go quick  to  h im ; afflict him : 
afflict his w hole body.)

Kaiiubhaiya vakka nee thulam , bceku ; bcsadakamabisha p a tt am'kaase.
(O kartubhaiya , s tand  by m e ; body shall swell, act like p o iso n ; 

let th is  be accom plished—very anxious.)
T he  pranava Om requires no exp lanation . Pa is an  abbreviation 

of “ plavaya,” w hich m eans “ to d ry  u p .” Cha stands for “ c h h ed ay a /’ 
i.e., ‘'d is in teg ra te  or fall to  pieces.” A sa m i  is person, w ith  reference 
to  th e  nam e m entioned in th e  m iddle com partm ent to  the  left. 
Krecni is th e  ‘ beejakshara’ o r essential le tte r  of a m antra  repeated  for 
securing  the  patronage of B hadrakali. L i  s tands for ‘ K ali or B hadra
kali.’ Raktlic  is an abbreviation o f ‘ R ak th ishvari’ sam e as B hadra
kali. D i  stands for ‘ m uthsada ad i,’ i.e,, change placejor be transfer
red. S i  is ‘ siddhaya’ i.e., le t th is  be accom plished. Ya is one of 
the le tte rs of the^m antra to be repeated in w orsh ipp ing  th e  goddess. 
Ga s tands for ‘ g rau th i,’ i. e., jo in ts  ot th e  body. T h e  le tte rs  o, ya .



na, etc., after th e  nam e, form p a rt of th e  ch ief m an tra  to w in over 
th e  goddess. A kuvada  signifies w hat is to be done and  has relation  
to  w h at is en tered  in its left com partm ent. Sh ivaya  is an abbrev ia
tio n  o f * K u tichataya .’ S h i  is the  sam e as si, i. c„ ‘ s iddhaya’ ; cha 
a lso  stan d s for ‘ chala ,’ i. c.t m ove on.

T h e  inscrip tion  a t th e  top and  bottom  indicates the  m otive of 
m y  frien d ’s enem y. H e  was anx ious th a t m y friend’s incom e should  
suffer, therefore  th is  was done at a tim e o f th e  year w hen th e  m ax i
m um  incom e was to  be go t and  th is  person could have it for h im 
se lf  in m y friend’s absence on sick  leave. T h e  w hole body was 
afflicted w ith rheum atism , th e  jo in ts  swelled, then  th e  body la n 
gu ished , nex t it d ried  up  and  m y friend becam e a ghostly  .skeleton. 
A s designed, th e  jo in ts  alm ost d isin teg ra ted , so th a t ..any so rt of 
v o lu n ta ry  m otion was im possible or w hen a ttem p ted  had to be given 
u p  on account o f th e  ex c ru c ia tin g  pain . T he person who got th is  
d o n e  had  long  been show ing such  hostility  th a t th e  u tm ost in h is 
pow er had been tried  to  get m y friend transferred . T h e  tru th  of th is 
is  b o rn e  ou t by th e  le tte r  di, engraved  on both  p a rts  o f th e  y an tra  
w ith  th is  view. A t auy  rate m y friend was preven ted  from a tten d in g  
h is  office (cha, ' cha, o r chala, chala, i.e., move ony, though
from  th e  fact o f th is  illness he could no t leave the  station. 
T h e  le tte rs  ga, g a , ind icate  w hat so rt of illness he was to suffer 
f ro m ; one affecting th e  jo in ts  w hich w ere to  d isin teg ra te  (cha, 
i.e., chhedaya), as is clearly and  frequently  m entioned  in bo th  
p a r ts  of the  yan tra . T h e  unaccoun tab le  sensation  th a t alarm ed 
m y friend on th e  n ig h t o f th e  22nd M arch, corresponds w ith 
th e  “ besadakam ,” “  act o r rise up like po ison ,” in the  dedica
t io n  to K arthubhaiyya. A gain , th ere  is uo m istak ing  m y friend’s 
nam e (om itted in  th e  above copy) inscribed ou the  p late. T h ere  
w as no o th e r person of th a t nam e iu  liis sta tion  or for som e m iles 
ro u n d  about it. T h e re  was 110 necessity  or m otive in b u ry in g  th e  
y a n tra m  by th e  foot of th e  g ran ite  steps o f his office, un less it were 
m e a n t for m y friend, and  it was p laced  th ere  to in ju re  him  only, so 
th a t  he  m igh t be p reven ted  from a tten d in g  to his work, and th e re 
fore  lose h is income. T he  sp rin k lin g  of the  pow der sta ted  by thc 
astro lo g er to  have occurred , is a fact, for m y friend had  noticed thc 
pow der th ere  b u t could no t (no r cared to) then  divine the  reason of 
it, for he  d id  no t know  th is  aspect of th c  black arts, no r w hat th is 
th in g  was th e re  for. T h u s the  orig in  of the  unaccountab le  a ttack 
o f rheum atism  becam e quite clear, and  the lead plate yantram  
w h ich  was subsequently  found by chance, furnished additional ocular 
proof. H av in g  accustom ed h im self to, and bu ilt up h is constitu tion  
by, physical exercise from his boyhood, m y friend believed he would 
n o t be laid  up w ith rheum atism , if  indeed  w ith any th ing . Since his 
recovery  he has had no relapse, as he had  110 rheum atism  before th is 
forced  illness, n o tw ith stand ing  exposure to w eather of all sorts or 
p ro longed  bath ing  in cold w ater or sw im m ing, w hich he is fond oi



aud  still continues. A fter the  evil of th e  yan tram  was exorcised  h is 
cure was com plete. T h a t was all th a t was w anted to b rin g  him  
round, though  I do not m ean to say m edical trea tm en t had  not any 
effect. H is recovery w ithout th e  use o f an y  m edicine w ould have 
been a phenom enon, as to som e ex ten t, I  assert, it  was. In  th is 
w orld physical illnesses are to be cured  by physical rem edies, 
else the  w ork ing  ol G od’s laws w ould be opposed. W hile  the  
apparen t evil is soug h t to be rem oved by ap p aren t m eans, th e  p o ten t 
cause no t o rd inarily  percep tib le  to hum an  vision has to  be found 
ou t and p roper rem edies o f an occult charac ter applied  to  it .

P ractice  of th e  b lack a rts  by  em ploying yan tras o f th is  k in d  (lead 
p late  is believed to have th e  strongest effect) goes by th e  nam e 
of Vaddccsha ptayoga  ; th a t by the  use o f m edicated  th in g s  such  as 
th e  pow der above noted, is called Vaddamata prayoga . In s ta n ta n e 
ous effects are w rought by the la tte r  process. An earthen  o r o ther 
vessel coated or filled w ith  m edicine w ickedly bew itched ? by  iucan- 
ta tions is throw u 011 the  hearth . As soon as th e  vessel bu rsts , the 
person in th e  house for w hom  it was m eant, suffers sudden ly  from 
w hat it was in tended  he should  be a ttacked  by—frequently  falls dead. 
A m ilder form of such  practice  is styled shalyatanlra , and  consists 
in th ro w in g  a bew itched cocoanut ou any object. In  th e  case o f  th e  
two form er processes, blood offerings to  th e  deity  or dem on w or
shipped are m ade.

T h e  evil o f these yan tras is exorcised by one sk illed  in  such 
m atters, a person generally  o f th e  sam e profession as the  w icked 
au th o r of th is  yan tra , w ho is able and  w illing  to  do w rong for a  fee, 
aud undo th e  harm , by an  e laborate cerem ony. D iagram s and  in sc rip 
tions of d ifferent k inds calcu lated  to coun terac t the  effect w hich  had 
been in tended  are carved on a gold or silver foil (a gold one being 
of g rea te r efficacy, ju s t  as a lead one is, in  th e  opposite d irection), 
th e  titu la r deity  of the  perform er is w orshipped aud  ja p a , to  avert 
the  evil, practised  for a larger or fewer num ber o f days acco rd ing  to 
the  m agnitude of the evil to be got rid  of. T h e  engraved  foil is 
also w o rsh ip p ed ; offerings of flowers, w ater, cloths, &c., a re  m a d e ; 
sacrificial fire lit up and  blood offering m ade by c u ttin g  a  cock 's 
neck and  p ouring  the  blood in  a stream  over a ball o f fried  rice 
coloured red w ith  a solution o f tu rm eric  and  chunam , an d  wicks 
ligh ted  and  waved before it. I f  th e  perform er be a B rahm in h e  gets 
a S 'u d ra  to pour the  blood ; if one of a low er caste, he does it  h im self 
over a ball o f cooked rice coloured as before.

I f  m y friend had  know n th a t th e  powder, w hich he no ticed  had 
been sp rink led  on th e  floor o f th e  dais w hen he w ent to h is  office, 
was designed to cause such  evil, o r th a t it form ed p a rt o f th e  pro
cedure in th e  practice  of th e  b lack arts, his suspicions w ould have 
been aroused to find out—if he had  not been observant en o u g h , as 
was th e  case—the fact of th e  deposit of the  lead p late yantram. At 
foot of the  g ran ite  step a shallow  pit large enough for th is  p la te  to



be buried had  been scooped and  th e  p la te  covered w ith  loose earth . 
While th e  surface of th e  g round  all round  and  a long  side of it was 
hard and  m oss-grown, th a t over th is  p a rt was bare o f th is  m oss- 
growth. b u t had been cleverly covered up so as no t to  a ttrac t a tte n 
tion. I f  m y friend  had  possessed an observant faculty, an  eye o f a 
Sherlock H olm es, he m igh t perhaps have saved h im self th is  calam 
ity by no tic ing  th e  change in th e  surface o f th e  g round  th ere , 
which after th e  lead foil was uuearthed , only seem ed too palpable to 
be m istaken. T hough  over fourteeu m on ths had elapsed after its  
deposit th ere  and  so m uch rain  had fallen over it, it was in good 
condition w hen a  conscientious sw eeper, succeeding  a very n eg li
gent one, had sw ept th e  place, day after day and chanced 
at last to  b rin g  it to  ligh t. S trange as it m ay appear, n e ith e r moss 
nor grass grew  over th e  spo t—as th o u g h  n a tu re  herse lf w ould shun  
the enorm ity  o f w ickedness p e rp e tra ted  there .

Crafty persons, consum ed w ith  a desire for th e  destruction  of 
another, adopt th is  congenial m ode o f gratify ing  th e ir  h earty  
hatred, w hich answ ers well to  th e ir  hellish  designs. A fraid o f th e  
law, and th e  course it m ight take  if  open violence is show n, 
recourse is had to th e  black a its  by  such inhum an  persons, of 
double d istilled  rascal ity, in o rder to w reak vengeance ou th e ir  
enemies. T hus, for th e  sham eful ends of p rivate m alice (a detail o f 
which is beside th e  purpose o f th is  paper), m y in nocen t friend was 
made a victim  of w itchcraft. F o rtu n a te ly  th ere  are persons sk illed  
in d iscovering th e  secret cause o f an illness in  such  cases, and 
others in  n eu tra lis ing  th e  evil effects, ju s t  as there  are those in 
practising them . T h ere  have been cases w here w orthy  lives were 
lost and  th e  cause was traced, bu t too late, to th is  source. T h e  
evil effect can be m ade to  react on th e  person  th a t au tho rised  it  
who suffers in tu rn  th e  evil he m ean t for th e  other. I f  he  take  
measures to  exorcise  it, it is said to re tu rn  to  the  p rac titio n e r who 
for h is own p ro tec tion  succeeds as often as no t in m ak ing  it  recoil 011 
the o rig inal sufferer. T h e  w icked dem ons inv ited  to such  ungodly  
offices w ith  blood offerings, cry for m ore blood and iu th e ir  riva lry  
of power, goaded to its  exhib ition  by th e  viantravadics, b riu g  on the  
ruin of m ore fam ilies th an  one. Such are th e  dreaded and dreadful 
effects o f w itchcraft w hich, in sp ite  of a know ledge of th e  conse
quences, is resorted  to by ex trem ely  w icked, b lood-th irsty  persons, 
in th e ir b lind , b u rn in g  passion to  be avenged to th e ir  h ea rt’s con* 
tent, on another.

In  ju stice  to  my friend, who is g en e ro u s  to a fault and  alw ays 
forgiving and forgetful o f in juries, and  therefore has suffered m uch 
at the h ands o f unscrupulous, unp rincip led  w retches, I m ust say 
that h e  refused, th ough  advised, to  le t the  evil effect recoil on th e  
perpetrators of th is  w ickedness, n o tw ith stand ing  th e  n ecrom ancer’s 
assurance o f im m unity  from fu rther trouble  of th is  k ind .

------ -- B.



[ Continued from  page 5 6 4 . J

C h a p t e r  V I I .

H anum an s a id :

O Lord ! Know er o f V edic T ru th  I I  do not know  the seven 
stages* w hich Thou deemest the most essential of a ll the T attvas.(i)

O C h ie f of the Raghus ! O Ocean o f kindness ! T e ll me this in 
such plain language as w ill enable me to cle arly  understand the 
seven stages in  order to accom plish m y purpose. (2)

S 'ri Ram a said :

The first Stage of Jnftna is  said to be S'ubliechhA  (spiritual 
ardour), the second is Vicharana (contem platiou), the third is 
Tanum anasi (attenuation of the m ind). (3 )

T he fourth is Satvapatti (pacification), the next is the one called 
A sam sakti (indifference), the sixth  is PadArtha bhavana (the concep
tion of T ru th ) aud the seventh is know u as Turyag& (the fourth 
state of the S e lf ). (4 )

The desire accom panied w ith non-attachm ent, resultin g  from 
repentance for one’s own ignorance and leading to the study of 
S'astra (the Science o f S e lf )  and the com pany of good people, is by 
the wise called S'ubhechha (THE f i r s t  s ta g e ).f (5 )

Th at practice of rig h t conduct (accom panied by a constant flow 
of good thought) born of S'astra, com pany of the wise, non-attach
ment, and repeated application is what is called VicharanA ( t h k

S E C O N D  S T A G E ). (6)

The d aily  w earing away to alm ost im perceptable thinness, of 
the deep attachm ent to objects of sense, under force of ardour aud 
contem plation, leads to ( t h e  T h i r d  s t a g e  called) attenuation ofthe 
m ind. (7 )

W hen the m ind, being emptied of a ll that belongs to thc objec
tive, finds complete rest in  the pure b liss ot Satva, through the 
practice of the (first) three stages, then it is  called pacification (T in ; 

F O U R T H  S T A G E ). (N

T hat condition w hich results from the practice of the (first) four 
stages, and w h ich  being devoid of a ll contact w ith the objective is 
the all-w ondrous Satva, is called indifference ( t h e  f i f t h  s t a g e ) .  (9) 

The absence of perception of objects, external as w ell as inter
nal, in  consequence of having accom plished the five preceding

#  T h e s e  s e v e n  s t a g e s  a r c  m e n t i o n e d  in  t h e  f o u r t h  c h a p t e r  o f  t h e  V a r ih o p a *  
n i s h a d .

f  T h i s  i s  r a t h e r  a  f r e e  t r a n s l a t i o n  o f  t h e  o r i g i n a l  v e r s e .  T h e  f u l l  s e n s e  c o u ld  
b e  b r o u g h t  o u t  o n l y  b y  s u c h  r e n d e r i n g .



stages, and the resulting fusion of the objective in  the subjective, as 
also the state ot being, called to action from the desire of others, is  
collectively described as t h e  s ix t h  s t a g e  called the perception of 
Truth or. the T h in g -in -it s e l f . ( i o & i i )

By the constant practice of these s ix  stages and by g iv in g  up a ll 
sense of separateness, the condition of SELF-realisation is gained. 
This is called the fourth* state o f the S e lf  (w hich is t h e  s e v e n th  
Stage). ( 1 2 )

The threef stages beginning w ith 8 'ubhechha (or ardour), belong 
to tbe w aking condition, for the w orld is seen as it is, through the 
sense of separateness, only in  that condition. ( 1 3 )

D uality having disappeared from before aud U n ity being rea lis
ed, those in  the fourth stage! l° ° k  upon the world lik e  a dream .§ (1 4 )

O M aruti ! Know ledge (here) dissolves everything beside itself, 
even lik e  scattered clouds in  the Autum n. Thou shalt, thus carried 
into the fourth stage, stand a ll fu ll of the sense of B e in g  alone, and 
nothing besides. ( 1 5 )

H avin g  approached the fifth stage called sleep, the A scetic 
stands in  the sole consciousness o f the U n it, a ll difference being 
laid entirely at rest. (1 6 )

Though p ursuing  mental images projecting them selves without, 
he is ever centered in him self w ithin, and appears as if  a ll sleepy, 
being wearied of the external. ( 1 7 )

H e  whose m ind is free from im pressions, and who has constant 
practice of th is (fifth) stage is led by degrees into the sixth  J| stage 
corresponding to deep sleep (and then into the seventh and the 
final stage). ( 1 8 )

*  T h e  T u r i y a  o r  t h e  f o u r t h  s t a t e  i s  r e a c h e d  b y  J i v a n m u k t a  a n d  T u r y & t i t a  o r  
t h a t  w h i c h  i s  b e y o n d  t h e  f o u r t h ,  i s  r e a c h e d  b y  V i d e h a m u k t a .

t  C o m p a r e  J i v a n m u k t i  V i v e k a ,  c h .  I V .
T h e  t h r e e  s t a g e s  m e n t i o n e d  a r e  o n l y  t h e  m e a n s  o f  g n o s i s  a n d  a r e  t h e r e f o r e  

n o t  i n c l u d e d  i n  B r a h m a - V i d y a  p r o p e r  ; f o r  i n  t h e m  a  s e n s e  e v e n  o f  p s e u d o - r e a l i t y  
a t t a c h e s  i t s e l f  t o  s e p a r a t e n e s s .  T h e s e  t h r e e  a r e  t h e r e f o r e  a s s i g n e d  t o  t h e  w a k i n g  
c o n d i t i o n .  T h e n  c o m e s  u n d o u b t e d  d i r e c t  r e a l i s a t i o n  o f  t h e  u n i t y  o f  S e l f  a n d  
B r a h m a n ,  f r o m  t h e  c o n t e m p l a t i o n  o f  t h e  s e n s e  o f  t h e  G r e a t  T e x t s  o f  t h e  V e d & n t a  ; 
t h i s  i s  t h e  f o u r t h  s t a g e ,  t h e  r e s u l t  o f  t h e  f i r s t  t h r e e ,  c a l l e d  p a c i f i c a t i o n .  O n e  in  
t h e  f o u r t h  s t a g e  h a v i n g  g a i n e d  f i r m  c o n v i c t i o n  o f  t h e  r e a l  e s s e n c e  o f  t h e  U n i t  
( R r a h m a n ) ,  c l e a r l y  r e a l i s e s  t h e  i l l u s o r y  o r  i m p e r m a n e n t  n a t u r e  o f  a l l  n a m e  a n d  
f o rm  w h i c h  g o  t o  m a k e  u p  w h a t  i s  k n o w n  a s  t h e  w o r l d *

J  C o m p a r e  a g a i n  J i v a n m u k t i  V i v e k a ,  c h .  I V .
T h e  A s c e t i c  i n  t h i s  f o u r t h  s t a g e  i s  k n o w n  a s  B r a h m a v i d  o r  t h e  k n o w e r  o f  

B r a h m a n  o f  t h e  f i r s t  d e g r e e .  T h e  t h r e e  s t a g e s  b e g i n n i n g  f r o m  t h e  f i f t h  a r e  o n l y  
d e g r e e s  o f  t h e  c o n d i t i o n  o f  S a d y o m u k t i .  T h e y  a r i s e  i n  t h e  d e g r e e  o f  p e a c e f u l *  
n e s s  c o m i n g  f r o m  c o n s t a n t  p r a c t i c e  o f  u n c o n s c i o u s  { s t r i c t l y  s p e a k i n g  t h e  s u p e r ,  
c o n s c io u s )  t r a n c e .  T h e  s u p e r  c o n s c i o u s  t r a n c e  in  t h e  f i f t h  s t a g e  m a y  b e  b r o k e n  o f  
i t s e l f .  T h e  a s c e t i c  in  t h i s  s t a g e  i s  k n o w n  a s  B r a h m a  V i d - V a r a  o r  t h e  k n o w a r  o f  
B r a h m a n  b e l o n g i n g  t o  t h e  s e c o n d  d e g r e e .  T h e  f i f t h  a n d  s i x t h  s t a g e s  a r e  s a i d  t o  
c o r r e s p o n d  t o  s l e e p  a n d  d e ? p  s l e e p  r e s p e c t i v e l y .

§ T h i s  s t a g e  m a y  c o r r e s p o n d  t o  d r e a m ,  i n  c o n s i d e r a t i o n  o f  t h e  p r e c e d i n g  s t a g e  
w h i c h  a n s w e r s  t o  t h e  w a k i n g .

. T h i s  v e r s e  i u  t h e  o r i g i n a l  r e a d s  t h u s  :—

“  K u n a n n a b h y h s a m  etasy&m bhCtmyam sam yagviv tL sanah .
S o p ta m ig tid h a  sup /y& ih ya  kra tna  pr&pth purdfanA ,*’



There (in  the seventh stage), he is  neither Being nor Not- 
B e in g ; he is  above a ll mental im aginings such as “  I ” and “ Not 
I ” ; he stands there extrem ely fearless in  that U nity. (19)

M um ukshus* (i.e.,) those who strive for em ancipation) wander 
over the (first) three stages one after the other. Brahm a-vid is  in the 
fourth stage and Brahm a-vid>vara is in  the fifth stage. 2 0 )

VariySn is  in  the sixth  stage and V aristha or he who is  the most 
suprem e among the knowers of S e lf  is in  the seventh stage. These 
four (Brahm a-vid, etc.), are termed Jivanm uktas by the most exalted 
beings. (2 1 )

Videham ukta is not distinct from any of these four (Brahma-vid 
and the rest). Th e wise here, out of respect, attribute Videham ukti 
to V ariyan and V arishtha (i.e., the know ers o f Brahm an who have 
attained the sixth  and seventh stages) on account of th e ir neglect' 
in g  the body through forgetfulness, and to V id  and V ara (/>.,) 
know ers of Brahm an who have attained the fourth and fifth stages) 
on account o f th eir having no future body. ( 2 2  &  2 3 )

Hanum an s a id :

( 1 ) A jnana (ignorance), ( 2 ) A 'varana (veil), (3 ) Vikshepa (projec
tion or extension), (4 ) Parokshadhih (ind irect know ledge), (5 ) 
A paroksham atih (direct knowledge), (6 ) S'okam oksha (release from 
sorrow ), and T rip ti (contentm ent) are known as the seven states. >
O C h ie f of the R a g h u s! A re these seven states different from the 
aforesaid seven stages or not ? T h is  is  my doubt. ( 2 4  &  25)

S ri R&ma s a id :

Looking at the sim ila rity  of num bers do you th in k that they are 
not different ? I f  properly considered w ith the aid of subtle intellect 
they w ill be found to be quite different from  each other. ( 2 6 ) 

V ikshepa (extension) is  k ille d  by Parakshabuddhi (indirect 
know ledge), A'varana (v e il) by A parokshadhih (d irect knowledge), 
and A jnana (ignorance) by S'okam oksha (release from sorrow). 
T he other one, T rip ti (contentm ent), then rem ains. (2 7 )

T he aforesaid ignorance cannot certainly be overcom e by in
direct knowledge, as V ikshepa and Avarana are its roots, and as it 
has other im pedim ents besides. (2 8 )

B u t  i n  J t v a n m u k t i  V i v e k a  ( A ’n a n d f t s ’ r a m a  s e r i e s ,  N o ,  20 ,  p a g e  89, l i n e s  7 a n d  
8 ) t h e  s a m e  r e a d s  t h u s  : —

“  K urva ttn a b h yA sa m  e tasybm  bh&mii&y&m v iv ftsa tia h .
S h a sh th im  gfkdha su sh u p ty h k h y iim  k r a m h t p a ta t i  bh u m ikA m ,

. T h e  d i f f e r e n c e  b e t w e e n  t h e s e  t w o  r e a d i n g s  c h i e f l y  l i e s  i n  t h i s  :
T h e  f o r m e r  h o l d s  t h a t  i t  i s  t h e  s e v e n t h  s t a g e  t h a t  c o r r e s p o n d s  t o  d e e p  s le e p , 

w h i l e  t h e  l a t t e r  h o l d s  t h a t  i t  i s  t h e  s i x t h  s t a g e .
T h e  l a t t e r  v i e w  s e e m s  t o  b e  t h e  c o r r e c t  o n e ,  a n d  ‘t h e r e f o r e  t h a t  r e a d i n g  h a*  

b e e n  a d o p t e d  h e r e  f o r  t r a n s l a t i o n .

*  M u m u k s h u s  a r e  s a i d  t o  d i f f e r  i n  d e g r e e s  o f  i n t e n s i t y  o f  d e s i r e  f o r  l ib e r a t io n .  
T h e y  a r c  o f  t h r e e  c l a s s e s ,  v i z . ,  T i v r a  ( i n t e n s e ) ,  T t v r a t a r a  ( m o r e  i n t e n s e ) ,  a n d  H v r a -  
l a m a  ( m o s t  i n t e n s e )  m u m u k s h u s  rw u l t h e y  m a y  b e  s a i d  t o  s t a n d  i n  t h e  f i r s t ,  s e c o n d  
a n d  t h i r d  s t a g e s  r e s p e c t i v e l y .



Is  it not reasonable (to hold) that V ikshepa— w hich is au effect 
and w hich is therefore capable o f being rejected— should be over
come by ind irect knowledge w hich is aquired by S'ravan a {i.e., thc 
bearing o f the discourses of the sp iritu al teacher on the Science of 
s e l f )  ? (2 9 )

The four states beginning w ith ind irect knowledge are in c lu 
ded in the seven stages (ardour, etc.) but not so the three (states) 
beginning w ith ignorance. ( 3 0 )

O son o f A jnana ! W ith  the aid of thy subtle intellect, thou 
shalt understand that the first two out of the aforesaid four states are 
like the first three stages (B hum ikas) and that the other two (states) 
are lik e  the rem aining four stages. (3 1 )

There is S'okam oksha (o r release from sorrow ) in  the super-con
scious trances of Jivanm ukta on account o f h is kaivalya (i.e., abstrac
tion or becom ing one w ith the U niversal Self). Videham ukta has fu ll 
contentment (san trip tih ) as lie  never comes out of his Sam adhi. (3 2 ) 

There are seven other states, vi/.,  those of being Brahm an, P ra
kriti, and Purusha, as w ell as those of being I's 'a , A vidya, A'varana,* 
and the Jiv a  with V ikara. These seven states are known to be 
other than, or different from, the seven stages or Bhum ikas. G ive 
up the illu sio n  w hich the sim ila rity  o f th eir num bers may induce 
one to th in k that they are oue and the same. ( 3 3  & 3 4 )

H anum an said :

O IyO rd! T e ll me in detail about the seven states beginning 
with that of being Brahm an. O Lord of Janaki, I,  T h y  servant, 
wish to hear it. (3 5 )

S 'ri R&ma said :

The eternal science of A ' tinan was acquired by Me from S 'ri 
Vasishtha. I  am the eternal Bralnnan (or the state of being B rah
man is m ine) 011 account of M y ever existen t-intellig ent-b lissfu l 
uature (o r form ). (3 6 )

Thence (from  Brahm an) is the m anifestation of P rak riti having 
in a state of eq uilibrium  the (three) qualities beginning w ith Satva 
(or purity). Therein shines the reflection o f the U niversal In te lli
gence lik e  the reflection in  a m irror. ( 3 7 )

By that reflection (o f the U n iversal In tellig en ce) She (P ra k riti) 
shines again three fold (/. e-, in  her threefold nature). Through 
inseparable connection w ith (th is) P ra k riti, the state of being P uru
sha is again mine (/. e., I  have, in M y turn, become Purusha). ( 3 8 ) 

V e rily , the Uuboru (Purusha) is imaged in Mava whose in 
herent q u ality— the quality pre-em inent in her— is S'uddliasatva or 
genuine p urity. The P rakriti in whom Satva predom inates is 
called M aya. __________________________________ __________ J39)

•  A v i d y A v a r a n a  m a y  b e  t a k e n  a s  t w o  w o r d s  o r  a s  a  c o m p o u n d .  I n  t h e  l a t t e r  
c a s e  J i v a  a n d  V i k f t r a  w i l l  h a v e  t o  b e  t a k e n  a s  t w o  w o r d s  t o  m a k e  u p  t h e  s e v e n  
s t a t e s .



That Maya is the self-controlled lim itation of the Omniscient 
I's 'v a ra . H e has the power of co n tro llin g  MayS. H e is one only and 
O m niscient. (4 0 )

B eing endowed w ith Satva, being the collective aggregate of all, 
and being the w itness of the U niverse, H e (I's 'v a ra ) is  competent 
to create the universe or destroy it or do otherw ise w ith it. (4 1 ) 

H e who is term ed I's 'v a ra  having om niscience and other at
tributes is also endowed w ith such nam es and form s as Brahma, 
V ish n u, S 'iv a  and others. (4 2 )

M aya has two powers viz., V ikshepa and A'varana, of which 
V ikshepa S 'ak ti or the power of extension, evolves* the entire 
universe beginning from  ling a deha (subtle body) down to the 
B rahm ic egg. (4 3 )

That other power (of Maya) is  A'varana or im m ersion which, 
as the cause of this world, throws, as it were, the w il o f reality  over 
the unreal internal distinctio n between the object and the subject 
of knowledge, as also over the external one between Brahm an and 
creation. (4 4 )

T h at shadow w hich shines in  the presence o f A'tm an, the 
w itness (of a ll phenomena and* noum ena), and w hich is closely 
connected w ith lin g a s'arira  (subtle body), when it interpenetrates 
(p h ysical) consciousness (by the force o f A 'varana S 'akti), is the 
J iv a  o f our ord inary life  (/. r., is  for our ordinary intercourse termed 
J iv a  or S o ul). (4 5)

B y the force of superim position, the Jiv a tv a  (or the condition 
o f being Jiv a ) is attributed to the w itness (/. a , the K utastlia  Pratya- 
g&tma) also. W hen the A 'varana is  entire ly destroyed (b y  means 
of dhydna-yoga), and when their difference shines forth (or is 
made clear), then th is illu sio n  m elts away. (4 6 )

S im ila rly  Brahm an appears m anipulated into m any forms by 
the force o f that power (A'varana) w hich covers the (unreal) dis
tinction between creation and Brahm an. (4 7 )

H ere also, by the destruction of A 'varana, the distinctio n be
tween Brahm an and creation becomes so far clear, as to enable us to 
attribute a ll change (V ikS ra), v iz., name and form, to the latter 
(creation) and not to the form er (Brahm an). (4 8 )

Th us, O Hanum&n ! Thou too sh all ensure to th yself the state 
of being Brahm an by constantly pondering over these seven states, 
w ith thy keen intellect. (4 9 )

D iscarding those four partial states, beginning with Isa ,  thou 
shalt obtain the (first) three fu ll and b lissfu l states beginning with 
Brahm an. (5 0 )

Thus in the glorious Upanishad of r a 'm a G i 'TA , the 
secret meaning of the Vedas, embodied in the second

*  T h i s  e v o lu tio n  m a y  b e  d e s c r ib e d  a s  th e  a t t r i b u t i n g ’ o f  n a m e  a n d  form  to 
t h a t  B r a h m a n  w h ic h  is  a l t  e x i s t e n c e ,  a l l  k n o w le d g e ,  a n d  a ll  b l is s ,  l ik e  th e  a ttr i
b u t in g  o f  n a m e  a n d  fo rm , s u c h  a s  fo a in ,  w a v e s ,  b u b b le s ,  e tc . ,  to  th e  w a te r s  o f tbe 
o c e a n .



P&da of the Upasana Kanda of Tatvasar&yana, reads 
the seventh chapter, entitled :

t h e  c o n sid e r a t io n  of th e  sev en  s t a g e s*

C h a p t e r  V III. 

H anum an  s a id :
0  Lord ! 0  son of D as'arath a! T e ll me in detail that chief 

Sam&dhi by w hich this duality w hich flashes in my m ind, w ill be

E xistence, In tellig e n ce , I/>ve, Form , and Name are the five 
factors (that have to be considered iu this connection). The first 
three (of these) represent Brahm an and the last two the u n ive rse .(2 ) 

D iscard ing  Name aud Form  and being entirely devoted to E x is t
ence, In tellig e n ce  and B liss, oue should ever practise abstract m edi
tation (Sam adhi) by concentrating h is m ind w ith in  or w ithout. (3 ) 

Concentrated m editation in  the heart is of two kin d s— Savi- 
kalpa (associated w ith thoughts) and N irv ik a lp a  (unassociated w ith 
thoughts). The form er again is  of two k in d s— D ris'y& nuviddha 
(with v isib le s) aud S'abdanuviddha (w ith nam es). (4 )

T h e Sam adhi w herein the A 'tm an is  m editated upon as the w it
ness o f the m ental w orld— the passions, desires, etc., a risin g  in  the 
m ind-stuff— is  (know n as) D ris'yauuvid dh a Savikalpa. ( 5 )

T h e Sam&dhi w herein that Brahm an w hich is E xiste n ce -lu te lli- 
gence-Bliss, w hich is self-illu m ined , and w hich is  devoid of d ual
ity is  m editated upon as “ I  am ,” is (know n as) S'abdanuviddha 
Savikalpa. (6 )

In  the case of one who overlooks the (aforesaid) Sam adhis c a ll
ed D ris'y a  and S'abda (the first and second) on account o f h is expe
rience of S ei,F “BHss, the Sam adhi called N irvik a lp a , in  w hich the 
m ind stands lik e  the je t of a lam p protected from breeze, is  accom 
plished. (7 )

On account o f the fact that the mere E xiste n ce  (/.<•., the o rig inal 
substratum ) alone rem ains after separating the name and form from 
any object in  the outside w orld as in  the heart, th is (N irv ik a lp a ) is  
(known as) the first (super-conscious) Sam adhi. ( 8 )

T h ere are three other grades* of Stabdhibhava (o r fix ity  in 
super-consciousness) lik e  the one described before (in  the last fore
going verse) on account of the enjoym ent o f the one eternal pleasure

•T h e  three other grades of super-conscious Sam&dhi here referred to arc 
N issankalpa, Nirvrittika, and Nirv&sana (mentioned in verse 27 of this chapter). 
The first is conscious mental Sam&dhi, the second is the nominal conscious and the 
third is the super-conscious. The last three are only grades comparatively high
er than the third. Some say (compare Vftkya SudhA verses 22 to  29) that the 
first three are  internal and the last three are external. This notion is said to be 
erroneous {vide verse 29 of this chapter). The last four Samadhis (Nirvikalpa to 
Xirv&sand) denote the degrees of progress iu super.consciousness.

surely destroyed. ( 0
S 'ri Ram a s a id :



a r is in g  from  th e  e x p e r ie n c e  o f  th e  u n iv e rsa l P aram S tm an  (the 
su b je c tiv e  A 'tm a ii h a v in g  a lre ad y  been  id e n tified  w ith  i t  in  the 
co u rse  o f  th e  th ird  S am a d h i) . O n e  sh o u ld  d ev o te  th e  w h o le  o f  his 
tim e  to  th e se  s ix  S am a d h is . (9)

S 'a b d a u u v id d h a  is o th e rw ise  kn o w n  as Sam prajn& ta (conscious 
e c s ta tic )  S am ad h i. Iu  lik e  m a u n e r, N irv ik a lp a  is o th e rw ise  known 
as th e  g re a t A sa in p ra ju a ta*  (su p e r-c o n sc io u s  e c s ta tic )  S am ad h i. (10) 

T h a t  c o n tin u o u s  m e n ta l a t t i tu d e  w h ere in  ru n s  th e  unbroken  
flow o f  c o u sc io u su e ss  ‘ I  am  B ra h m a n ’ d evo id  o f  a ll tin g e  o f  egoism, 
is ca lled  S a m p ra jn a ta  S am a d h i (co n sc io u s  tra n c e ) , th e  r ip e n e d  con
d itio n  o f  m e d ita tio n . (11)

T h a t  c o n d itio n  o f  th e  m in d  w hich  is free from  all m odifications 
a u d  w h ich  e n h a n c e s  su p re m e  b liss, is (w h a t is k n o w n  as) super-con 
sc ious e c s ta tic  tra n c e  (A sau ip rajn& ta S am a d h i w h ich  is) th e  favourite 
o f  th e  Y og ins. (12)

T h a t S am ad h i is c h e r ish e d  by th e  sag es w h ic h  is  devo id  of 
k n o w led g e , d ev o id  o f M anas a n d  devo id  o f  B uddh i, w h ich  is  o f  the 
n a tu re  o f  C h it o r  In te llig e n c e  (i.t\, d iv in e  lig h t)  an d  w h ich  is  not 
surro un ded o r sc re en e d  b y  th a t  In te llig e n c e . (13)

I t  is fu ll above, fu ll below , fu ll iu  th e  m id d le  a n d  b lis sfu l. This 
is th e  rea l S am a d h i th e  p e rfo rm an ce  o f  w h ich  is  d ire c tly  ordained 
(iu  th e  sc rip tu re s ) . (14)

S o m e le a rn e d  m en  ca ll th is  S 'a b d a u u v id d h a  (S a m a d h i)  b y  the 
n am e o f Y oga, o th e rs  call it N id id h y a sa n a  (or p ro fo u u d  a n d  repeat
ed  m ed ita tio n ), au d  o th e rs  ag a in , ca ll it A b h id h y a n a  (i.e., profound 
th o u g h t) . (15)

0  H a n u m a n  ! O n e  ca lls  i t  Upasana o r re lig io u s  m e d ita tio n  (Lit.
s i t t in g  by  th e  s id e  o f  G o d ), a n o th e r  ca lls  it  Nish tha o r  devotion, 
auother ca lls  it Pnityavdvritfi o r re p e a te d  re lig io u s  con tem p lation , 
a u d  some g re a t m en  call it Abhyasa or p ra c tic e  ( i.e., f re q u e n t and 
rep e a te d  m e d ita tio n ) . (16)

1 am  u n d iv id e d , I am  e te rn a l, all fu ll, n o n -d u a l. I am  o f  the 
form  o f  K x is te u c e -In te llig e u c e -B liss . I am  th e  L ig h t o f  l ig h ts .  (17)

I am  d ev o id  o f th e  th re e  s ta te s  (o f co n sc io u sn ess). I a m  Tur- 
ya tm a  o r  th e  S klk in  th e  fo u rth  s ta te . I  am  d ev o id  o f  th e  three 
bod ies (g ro ss , su b tle , a n d  causa l). I  am  th e  essen ce  of b lis s fu l know
le d g e . (18)

I am  devo id  o f c re a tio n , p re se rv a tio n  a n d  d e s tru c tio n . I  am  of 
th e  n a tu re  o f  c o n c e n tra te d  k n o w led g e . I  am  o f th e  fo rm  o t ChidS- 
k a s ’a o r space  o f  k n o w le d g e ; I am  d evo id  o f  Jadak& s'a  o r  space of 
m a tte r, e tc. (19)

I am  m o tio n le ss  a n d  fo rm less, I  am  d ev o id  o f ig n o ra n c e , etc.
I am  devo id  o f  im p u rity , I  am  th e  s u p p o r t o f  all, a n d  I  am  devoid 
o f  fear. (20)

•T h e  expression “ Asamprajnuta Sam&dhi” is translated bjf som e as “ uncon
scious ecstatic trance.” This rendering, though literal, is questionable. The 
higher phase of consciousness is jfod*consciousm*ss or super*consciousnes« and oot 
unconsciousness.



I  am  se lf-e ffu lg en t an d  th e  o cean  o f  am b ro sia l Self. I am  
d e v o id  o f  th e  ex p a n s io n  o f  th e  u n iv e rse , I  am  d ev o id  of p a irs  o f 
o p p o site s , I  am  th e  m e re  Self d e v o id  o f  a t tr ib u te s .  (21)

I am  e v e r p u re , d ev o id  of illu s io n  a n d  ev e r e u lig h te n e d . I am  
d e v o id  o f p a r ts ,  I am  ev er free, d ev o id  o f d es ire s , ev er acco m 
p lis h e d  a n d  lonely . (22)

I  am  vo id  w ith in , vo id  w ith o u t lik e  an  em p ty  p o t iu  th e  
s k y ; I am  full w ith in , fu ll w ith o u t lik e  th e  p o t im m ersed  in  th e  
o ce an . (23)

T h e  w ise m an  w ho is c o n v e rsa n t w ith  S 'abd& nuviddha 
S a m a d h i sh a ll, b y  m ean s  o f su ch  affirm ative  au d  n eg a tiv e  a r g u 
m e n ts , m erg e  h im s e lf  in to  B rah m an  an d  th u s  be  fu lly  lib e ra te d . (24) 

H e  w ho  p ra c tise s  in a  lo n e ly  p lace , th a t  a b s tra c t m e d ita tio n  
w h ic h  is o f  th e  n a tu re  o f  an  in ju n c tio n , b e g in n in g  w ith  th e  e x p u l
s io n  o f  m o d ifica tio n s , w ill in s ta n tly  o b ta in  p e rfec t v ision . (25) 

T h e  firs t Sam & dhi w h ich  is a s so c ia ted  w ith  v is ib les  (i.e., fo rm s) 
is  e a s ily  rea lised  an d  is u rg e d  011 th e  im m a tu re  (i.e., fit for th o se  
w h o  a re  y o u n g  in k n o w le d g e ;. T h e  se co n d  (Sam & dhi) w h ich  
is  a sso c ia ted  w ith  n am es is d ifficu lt to  be rea lised  even  by  th e  
le a rn e d . (26)

T h e  th ird  is N irv ik a lp a  (S a m ad h i free from  th o u g h ts  o r  d o u b ts), 
th e  n e x t is  N is sa n k a lp a  (S am ad h i free  from  vo litio n s), th e  fifth  is 
N ir v r i t t ik a  (S a m a d h i free  from  m od ifica tions), a n d  .the  s ix th  is  th a t  
w h ic h  is  k n o w n  as  N irv fisau a  (S a m ad h i free from  im p re ss io n s) . (27) 

T h e s e  fo u r Sam & dhis a re  v ery  d ifficu lt to  be  rea lise d  b y  o rd i 
n a r y  m e n . . W h e n  th e y  a re  im m ersed  in  tra n s i to ry  p le asu res , how  
c o u ld  th e y  h o p e  for in c re a se d  Self-BHss ? (28)

S om e p eop le*  co n s id e r  th a t  th e  s ix -fo ld  d iv is io n  (o f S am a d h is)  
is  d u e  to  in te rn a l a u d  e x te rn a l d ifferences. S u ch  co n s id e ra tio n  is 
q u i te  im p ro p e r, becau se  o f th e  co n fu s io n  ( th a t  w ill a rise ) in  th e ir  
r e g u la r  p ro g re ss iv e  a rra n g e m e n t. (29)

O  M S ru t i! I  h av e  o n ly  b rie fly  to ld  you  th e  s ix  S am ad h is . 
H u u d re d s  o f  sm a lle r  S am ad h is  g e n e ra lly  lie h id d e n  w ith in  th e m  
a lo n e . (30)

J u s t  111 th e  sam e m a n n e r  as s a l t  becom es on e  w ith  w a te r  by 
c o n ta c t ,  even  so does th e  M anas becom e on e  w ith  th e  A 'tin au . 
T h is  u n io n  o f  M anas au d  A  tm a n  is ca lled  S am ad h i. (31)

T h a t  is ca lled  S am ad h i w h ere in  th e  m in d -stu ff, a fte r  h av in g  
g ra d u a lly  d isca rd ed  th e  idea o f  m e d ita te r  as w ell as m e d ita tio n , is 
o n ly  c o g n isa n t o f  th e  th in g  m e d ita te d  u p o n , au d  w h ere in  it  s ta n d s  
l ik e  th e  j e t  o f  a  lam p  p ro te c te d  from  th e  s lig h te s t b reeze . (32)

T h a t  p ro fo u n d  m e d ita tio n , as ca lm  as th e  w aveless ocean , u p o n  
th e  n a tiv e  c o u d itio n  o f  th e  Self, a fte r  a b so rb in g  all th e  effects in to  
th e i r  cause , is ca lled  S am ad h i. (33)

N o t ta k in g  co g n iza n ce  o f  a n y th in g  w h a te v e r— n o t even  an  atom  
o f a n y  m o d ific a tio n —o th e r  th a n  o n e ’s ow n Self, an d  th e  possessing

* For example *hc author of VAkyasudha.



o f th a t  k n o w led g e  w h ich  is as firm  as th e  m o u n ta in  M ena, is called 
S am M h i. (34)

T h e  ta s tin g  o f  th e  n e c ta r  o f  S e l f - b liss re su lt in g  from the 
a b s tra c t m e d ita tio n  011 th e  u n iv e rsa l In te llig e n c e  w hose veil of 
Ig n o ra n c e  h as  b een  rem oved , is  ca lled  Sam & dhi. (35)

T h a t s ta te  in  w h ich  m e re  B rah m an  a lo n e  rem a in s  a s  the seen, 
a fte r  d isc a rd in g  the sight an d  the seer, ( th a t s ta te )  w h ich  is devo id  of 
d o u b ts  (V ikalpas), a u d  ( th a t s ta te )  w h ich  is  b es t k n o w n  to  th e  S elf 
(alone), is ca lled  S am ad h i. (36J

T h e  ac c o m p lish m e n t o f  the seer, thc sight a u d  the seen ( th a t are 
ch an g eless) a f te r  a b s o rb in g  th e  seer, th e  s ig h t a n d  th e  seen  th a t  are 
(on ly ) m od ifica tio n s, is ca lle d  Sam & dhi. (37)

T h a t  is ca lled  S am a d h i w h ere in  th e  S e l f  k n o w s n o th in g  else, sees 
n o th in g  else, a n d  h e a rs  n o th in g  e lse  w h a te v e r b es id es  th e  S e l f . (38) 

I f  th o se  th a t  h av e  m a s te re d  th e  m e a n in g s  o f  a ll th e  V edanta- 
ta ttv a s , do  n o t p ra c tise  S am a d h i o r  a b s tra c t m e d ita tio n , ( th en ) libera
tio n  cau n ev e r  be  a t ta in e d  by  th e m , even  th o u g h  th e y  b e  great 
p ersons. (39)

T h o se  th a t  a re  devo id  o f S am a d h is , a u d  a re  b o as tfu l o f  their 
k u o w led g e  o f  th e  rea lity , a re  c lev e r in d e c e iv in g  th e  w o rld . To 
th e m  is  n o t th e  h ig h e r  p a th . (40)

A ll th e  a n c ie n t ro y a l-sa g es  b e g in n in g  w ith  B h a g ira th a *  and 
all th e  B rah m au a -sa g es  b e g in n in g  w ith  S u k a f  h av e  all h a d  recourse 
to  th is  Samadhi*. (41)

T h e  L o rd s  o f  th e  e ig h t  q u a r te rs  b e g in n in g  w ith  In d ra , Brahma. 
V ish n u , M ahesw ara , an d  th o se  im p o r ta n t p e rso n a g e s  w h o  were 
th e ir  p a r tia l  A v a ta rs , h av e  all h ad  rec o u rse  to  th is  Sam&clhi. (42) 

B rah m an a s , K sh a triy a s , V ais 'yas, S 'u d ra s , as w ell a s  o th e rs  that 
h av e  a t ta in e d  lib e ra tio n  in  fo rm er tim es, h av e  all h ad  reco u rse  to 
th is  S am ad h i. (43)

T h e  g re a t a sce tics  w ho  live  lik e  a ch ild , m ad  m an , g h o s t, etc.. 
as w ell as o th e rs  w ho live  lik e  (P re ta )  a d e p a r te d  sp ir it,  a n d  (ajagarai 
a h u g e  sn ak e , ( th e se )  re so r t to  (o r  a re  p e rso n s  w ho p rac tise )  thi> 
S am ad h i. (44)

T h o se  th a t  a re  ev er g iven  u p  to  S am ad h i o b ta iu  th e  highest 
B liss, (b u t)  th o se  th a t  tu rn  th e ir  faces aw ay from  sa m ad h i, meet 
w ith  h eap s  o f so rrow s (everyw here). (45]

T o  th e  le a rn e d  peop le , S am a d h i is b a th , to  th em  S am adh i is 
p ray e r, S am a d h i is sacrifice, S am ad h i is p en a n ce . (46)

O  M a r u t i ! T h o u  sh a lt, th e re fo re , d u ly  p ra c tise  S am adhi by 
m eaus o f  p ro fo u n d  m e d ita tio n  {i.e., by a b s o rb in g  all th o u g h t into 
th e  o b je c t o f  m e d ita tio u ) a n d  th e re b y  be ev e r tra n q u il  an d  free 
from  desires.___________________ __________ (47)

•  Bhagiratha was the great grandson of Sagara, a famous king of the Solar 
dynasty* He is said to have performed a great penance and brought down the 
Ganges from the heaven. His Sam&dhi isdescribed  in the Y oga Visishtha.

f  S'uka the son of Veda-Vytba attained the Highest Bliss very soon. He wa> 
initiated into Brahma-Vidya by Param es’wara. S'uknrahasva- Upanish n d Rives all 
ihe particulars connected with his initiation. i * t c .



What injunction or prohibition can there be for him whose 
Chitta is absorbed in Samadhi, who is h im self the Lord with no 
master above him ? And, consequently, be thou fearless. (48)

I^ike a leech (which takes hold of one blade o f grass before 
leaving its hold on another) thou shalt, after getting hold o f N irvi
kalpa Samadhi, give up (the performance of) all the A's'rama Karmas, 
as w ell as devotion, etc. (4 9)

O M&ruti! If thou wilt practise Samddhi after g iv ing up (the 
performance ot) Karmas, in the manner not sanctioned by the 
S'astras, then, downfall alone will be its consequence, as he that has 
110 (scriptural) support (for his act) is sure to meet with such  
downfall. (50)

What is there to be done by the K ing of Gods or by the Lord of 
creatures or by M yself to that supreme yogin who is ever given 
up to the practice of Nirvikalpa Samadhi ? (51)

H e that suspects the fuuction o f the doer in him who is absorbed 
in the abstract meditation of the actionless S e lf ,  (such a one) will 
never attain emancipation from (this) Samsara which is the place of 
function of the doer, even after the lapse o f crores of Kalpas. (5 2 )

O Hanuman ; Even though I was a knower of Paramatman, I 
had, when I was without the bliss of Samddhi, to suffer much pain 
011 account o f the mental modifications relating to my function of 
protecting the world. (53)

H ence, for him who is devoid o f Samadhi, it will be very 
difficult to cross this ocean o f Samsdra, even though he knew all the 
Sastras (sciences). (54)

Therefore, seated in a lonely place, practise that Saniadhi which  
is taught under all the heads o f S'rutis, which is practised by the 
most learned persons beginning with Rudra, and which dries up 
the ocean of m ultitudes of sorrows pertaining to Samsara. (55)

H aving sufficiently veiled all the Indriyas some people here
pretend as if  they are practising Samadhi, T heir mind will never 
remain fixed, as it is directed towards external objects, and as 
Samsara will again appear to them as before. (5 6 )

H ence, O destroyer o f enem ies ! H aving annihilated desire and 
other emotions, thou shalt here steadily practise Samddhi. There is 
not the least harm o f any kind anywhere at any time, in leaving off 
the Karmas that are (unconsciously) dropped during such steady 
practice. (5 7 )

Thus in the glorious Upanishad of RA'MA Gl'T.V, the 
secret meaning of tlie Vedas, embodied in the second 
Pada of the Up&sand Kanda of Tatvasarayana, reads 
the eighth chapter, entitled :

T h e  C o n s id e r a t io n  o f  S a m a d h i .
Translated by G. K rishna S'a'stri'.

[ To be continued].



H E  question o f our social condition, is one which should be
in te re s tin g  to  ev e ry b o d y . T h o u g h tfu l m en  o r  w om en, no 

m a tte r  iu  w h a t g rad e  o f  so c ie ty  th e ir  life  is cast, i f  th e y  seriously 
c o n s id e r  th e  m a n y  p e tty  soc ia l ty ra n n ie s  to  w h ich  c u s to m  subjects 
th e m — if  th e y  a re  w eak  e n o u g h  to  s u b m i t—m u s t o ften  b e  amused 
a t th e ir  p o sitio n s. “ S ocia l cu s to m s” a re  m o re  o r less w rapped  up 
in  “ soc ia l co n d itio n s ,” a n d  w h ile  th e  “ c u s to m s” a re  in  our own 
h an d s , to  follow  o r  leave a lo n e , as we th in k  fit, th e  m atte r of 
“ c o n d itio n s” is so m ew h at d iffe ren t.

Supposi?ig fo r a rg u m e n t’s sa k e  w e a g re e  th a t  a ll s tu d en ts  of 
T h eo so p h y  h av e  sonls. A n d  as w e h av e  n o t th e  tim e  to  e n te r  upon 
a d iscu ssio n  as to  w h a t c o n s titu te s  a ** so u l,” in  all i ts  d e ta il, let us 
a lso  a g re e  th a t  it is a p r in c ip le  in  m a n  w h ich  c o n s titu te s  th e  real 
in d iv id u a l, a s  a p a r t from  h is  p h y s ic a l p e rso n a lity . I  be lieve  you 
w ill a d m it, th a t  as fa r as th e  m o st o f  y ou  k now , you  w ere  n o t aware 
in to  w h a t p a r tic u la r  k in d  o f  S ocia l E n v iro n m e n t you  w ere  entering, 
w h en  you to o k  upon  y o u rse lv e s  y o u r  p re se n t “ co a ts  o f  skin.” 
P e rh a p s  som e o f  u s  m ay  th in k  th a t  if  w e h ad  k n o w n  b e tte r  we 
w ou ld  h av e  a c te d  d iffe ren tly . I t  m ay  be, b u t  i t  d o es n o t follow  we 
w ould  h av e  ac ted  m o re  w isely . B u t th e  v e ry  id ea  p ro v es  th a t we 
do th in k  th a t  w e cou ld  h av e  im p ro v e d  u p o n  o u r  p re s e n t existing 
co n d itio n s . S till, all w e ll-to -d o  p e rso n s  k n o w  w h ere  th e y  can get 
th e ir  su p p e r if  th e y  w an t a n y : a lso  w h ere  th e y  w ill sleep. 
A gain , w h ere  th e y  w ill find  w ork  to -m o rro w  ; an d  consequently , 
w h ere  th e y  w ill g e t a n o th e r  su p p e r  a n d  a n o th e r  b e d —an d  so on 
from  day  to  day. B u t we also  kn o w  th a t  th e re  a re  th o u sa n d s  of 
o u r  I fellow s w ho  w ill n o t su p  to -n ig h t n o r  w ill th e y  s leep  in  beds, 
an d  th e y  w ill find  n o  w ork  on th e  m orrow . T h e se  th in g s  appear 
very  cu rio u s  to  a th o u g h tfu l m in d  because , i f  th o u g h tfu l, we are 
b o u n d  to  believe th a t  b o u n tifu l M o th e r E a r th  h as  p len ty ' in her 
s to re s  for all h e r  c h ild re n .

A lso, in lo o k in g  ro u n d  w e o b se rv e  th a t  in  la rg e  c itie s—the 
c e n tre s  o f  in d u s try , as th e y  a re  c a l le d —w e find  su c h  curious 
fac ts  fac in g  u s , as sk ilfu l an d  w illin g  w o rk m en , som etim es, on 
occas ions o f w h a t a re  ca lled  “  tra d e  d e p re ss io n s ,” u n a b le  to get 
w ork , au d  th e re fo re  a  live lihood . A n d  on  e n q u ir in g  as to  th e  cause, 
we le a rn  th a t  th e  rea so n  is “ o v e r-p ro d u c tio n .” T h is  i f  applied to 
th e  firs t lin e  o f  o u r  n ecessitie s , w ou ld  m ean  th a t  a fa rm e r  m ight by 
g ro w in g  too  m u ch  in  h is  fields, s ta rv e  h im s e lf  a n d  fam ily  !

S u ch  facts as th e se — for facts th e y  a re —b r in g  us, i f  we study 
th e m , face to  face w ith  on e  o f  th e  m o st in te re s tin g  m ovem ents of

* Read before the “ Edinburgh Lodge,” T. S., Decem ber 19th, 1899.



o u r  tim es— th a t k n o w n  as  S ocia lism . L e t a  m an  be ca lled  a  S ocia l- 
is t , b efo re  som e peop le , a n d  th e y  w ill g e t in to  su c h  a  te rro r ,  th a t  i f  
th e y  cou ld , th e y  w o u ld  su b sc rib e  fo r an d  p re se n t h im  w ith  a  te n  
ac re  p a rk , i f  h e  w o u ld  ta k e  it  a n d  s ta y  th e re . B u t th e re  a re  
m a n y  so c ia lis ts  ab o u t, a n d  u o t p a rk s  e n o u g h  fo r all o f  th e m . T h e se  
g o o d  p eo p le  a re  s im p ly  f rig h te n e d  abou t, th e y  d o n 't  k n o w  w h at, 
a n d , i f  th e y  w o u ld  ta k e  a v e ry  l i t t le  tro u b le  to  s tu d y  so m e o f  th e  
p ro b le m s  th a t  s tu d e n ts  o f  S o cia lism  p re se n t to  us, th e y  w ould  n o t 
o n ly  n o t be  f r ig h te n e d  a t  th e m , b u t a f te r  s if t in g  th e  ta re s  from  th e  
w h e a t w ou ld  p ro b ab ly  le n d  th e ir  sy m p a th y , even  i f  th e y  h a d  n o t 
t im e  to  g iv e  to  th e  cause . A t an y  ra te  th e y  w o u ld  n o  lo n g e r  b e  
o p p o n e n ts  to  so m e th in g  th e y  d id  n o t k n o w  a n y th in g  ab o u t.

B u t w e n eed  n o t b e  p a r tic u la r ly  su rp r is e d  a t  th e  m an  in  th e  
s t r e e t  b e in g  f r ig h te n e d  a t a n am e, w hen  it  is tru e , a s  K id d  te lls  
u s  iu  “ S ocia l E v o lu tio n ,” th a t  “  N o th in g  is  m o re  re m a rk a b le  th a n  
th e  u n c e r ta in ty , h e s ita tio n  a n d  even  b e w ild e rm e n t w ith  w h ich  i t  
is  re g a rd e d , n o t o n ly  by  th o se  w hose b u s in e ss  lies w ith  th e  p ra c 
t ic a l  p o lit ic s  o f th e  c u r re n t day , b u t by  som e o f  th o se  w ho , from  
th e  la rg e r  o u tlo o k  o f social an d  h is to ric a l sc ience, m ig h t be  e x p e c t
ed  to  h av e  fo rm ed  som e c o n c ep tio n  o f its  n a tu re , its  p ro p o rtio n s  
a n d  i ts  m e a n in g .”

G e rm a n y , in  w h ich  th e  s p ir i t  o f  S o cia lism  is  s tro n g , a n d  a d 
v a n c e d  as  re g a rd s  ideas, is  h a n d ic a p p e d  by  h e r  e n v iro n m e n t in  
h a v in g  to  k ee p  u p  a n  e x te n s iv e  m ilita ry  e s ta b lish m e n t. A m e ric a  
i t  a p p e a rs  is to o  n ew  to  be  ab le  to  g ra p p le  w ith  th e  p ro b lem s a t  th e  
m o m e n t, b u t m u s t o n e  day , in  th e  n a tu ra l o rd e r  o f  th in g s , ta k e  h o ld  
o f  th e m  w ith  a ll th e  s tre n g th  o f  y o u th , w hen  o n ce  th e  ex p e rie n c e  o f  
a  r ip e r  n a tio n  h a s  tr ie d  a n d  p ro v ed  th e  v a lu e  o f  it.

I t  is o f  in te re s t to  u s  to  o b se rv e  th a t  K id d  believes w ith  M arx , 
t h a t  in  o u r  ow n c o u n try  th is  m o v e m en t is p ro c e e d in g  in  m o re  r e g u 
la r ,  o rd e r ly  a n d  successfu l s ta g es  th a n  in  an y  o th e r. T h e  reaso n  
b e in g  th a t  th is  c o u n try  is r ip e r  for it, o w in g  to  its  d ev e lo p m e n t a n d  
s o c ia l  ev o lu tio n  in  th e  p as t.

A t on e  tim e  i t  w as su p p o sed  th a t  th e  e x te n s io n  o f  th e  F ra n c h ise  
w o u ld  p u t in to  th e  h a n d s  o f  th e  p eo p le  th e  p o w er to  le g is la te  as  
t h e y  th in k  w ise a n d  w ell.

F o r  a ll p ra c tic a l p u rp o ses , ev e ry  m an  in  th e se  Is la n d s  is  now  a  
v o te r ,  a n d  p o v e rty , id len ess  a n d  c rim e  a re  s ti ll  to o  p re v a le n t.

W e  a re  a p t  to  fo rg e t th a t  g ro w th  is  slow , a n d  what w e a re  g ro w 
i n g  t o —“ Y e sh a ll be as gods, k n o w in g  good a n d  ev il.”

T h e  m a n y  refo rm s in  th e  p a s t y ea rs  o f o u r  h is to ry , h av e  h a d  for 
t h e i r  e n d  eq u a l p o litica l r ig h ts  fo r all, a n d  th a t  is w h ere  w e a re  ju s t  
n o w . A t th e  sam e tim e  m a n y  re fo rm s h av e  ta k e n  p la ce  w h ich , w ith 
o u t  b e in g  ca lled  “ S o c ia lis tic ,” h a v e  b ee n  n e i th e r  m o re  n o r  le ss  
th a n  social re fo rm s o f  a far ad v a n ce d  d e sc rip tio n . C lass p r iv ile g e  
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h av e  b e e n  c u r ta ile d  to  an  en o rm o u s e x te n t.  S ta te  appo in tm en ts 
a re  now  o p en  to  a ll w ho  ca re  to  s tr iv e  fo r th e m , a n d  th is  h a s  been 
fo r th e  b en e fit o f  th e  p u b lic  se rv ice . F ro m  th e  su ccess  o f  su ch  ex
p e r im e n ts , i t  is c la im ed  th a t  w e a re  m o re  lik e ly  to  lead  th e  van in 
fu r th e r  soc ia l im p ro v e m en ts . L e t th o se  ru le r s  b ew are  w ho th ink  
th e i r  n a tio n  c a n n o t g row  w ith  th e  g io w th  o f  th e  a s p ira tio n  o f its 
p eo p le  to w ard s  a  h ig h e r  a n d  n o b le r  life  ; w h en  th is  day  com es, its 
decay  h a s  se t in . A n d  b y  th e  sam e rea so n in g  it  follow s, th a t  when 
a  n a tio n  h a s  n o  a s p ira tio n s  to w ard s  w h a t i t  b e liev es to  b e  a  better 
a n d  n o b le r  o rd e r  o f  th in g s , i ts  d ec ad e n ce  is assu red , an d  soon  it will 
cease  to  be a fac to r in  th e  h is to ry  of th e  w orld .

W h e th e r  th e  a s p ira tio n s  o f th e  so c ia lis t a re  w orth} ' o f the 
se rio u s  co n s id e ra tio n  o f  a p eo p le  w ho d es ire  to  m ove o n w ard  ?nd 
u p w ard , a n d  n o t b ac k w ard  a n d  do w n w ard , can  o n ly  be  dec ided  by 
an  e x a m in a tio n  o f th e  p ro b lem s th e y  p lace  befo re  us.

I  w ill n o t a t te m p t to  e n te r  in to  a d e ta ile d  a c c o u n t o f  a ll their 
a im s to  d ay  ; b u t  th e  b ro ad  o u tlin e s  m ay  b e  b rie fly  s ta te d , a n d  cer
ta in  d e ta ils  ex a m in e d . T o  p u t i t  as  b ro ad ly  as I  can , I  do  n o t think 
th a t  I  e i th e r  o v e r-s ta te , o r  u n d e r-s ta te  th e  p o sitio n , w h en  I  say  that 
th e ir  p re se n t o b jec tiv e  p o in t is, “ Equal opportunity for a ll nun and 
women”

A n d  th e y  reaso n , th a t  as a ll a re  c h ild re n  o f  th e  o n e  m o th e r, so 
th e  s ta te  o r n a tio n  in  w h ich  fo r th e  tim e  b e in g  a m a n  sojourns, 
sh o u ld  a lso  lo o k  u p o n  h e r  p eo p le  as h e r  ch ild re n , a n d  g iv e  to  them 
a t le a s t th e  o p p o r tu n ity  o f b e in g  ca p ab le  c itizen s.

T h is  I  th in k  is a  fa irly  t ru th fu l  s ta te m e n t o f  th e  p o sitio n , and 
n o t th e  id ea  so m e tim es  w ro n g ly  h e ld  a b o u t so c ia lis ts , th a t  they 
w ish  to  u p se t all g o v e rn m e n t a n d  to  p lace  ev e ry b o d y  u p o n  an  equal 
fo o tin g . P eo p le  w ho d e s ire  to  do  th is , a re  lu n a tic s , n o t socia
lis ts .

T h e re  a re  d iffe ren t soc ie ties, w hose a im s a n d  o b jec ts  h av e  to do 
w ith  c e r ta in  d e ta ile d  w o rk  in  th is  m o v em en t. L ik e  o u r  ow n  society 
th e y  h av e  c e r ta in  objects in  v iew , an d  w o rk  to w ard s  th e m .

F ro m  th e  “ S ta te m e n t o f  P r in c ip le s ,” o f  th e  “ In d ep e n d en t 
L a b o u r  P a r ty ,” I  find  th e y  a re  p le d g e d  a t p re se n t to  c e r ta in  definite 
m e asu res  w h ich  th e y  th in k  r ip e  for leg is la tio n .

H e re  a re  a few  of th e m  ;—
I . “ A  m a x im u m  e ig h t-h o u rs  w o rk in g  day, a s ix -d a y s  w orking 

w eek , w ith  th e  re te n tio n  o f  all e x is tin g  h o lid ay s, an d  L a b o u r  Day, 
M ay iS t, se c u re d  b y  law .” .

T h e re ’s n o th in g  v e ry  new  in  th a t.  I  be liev e  M oses in s titu te d  a 
six-days* w o rk in g  w eek  som e tim e  ago, an d  as fo r h o lid ay s  the 
Je w s  w ere  a lw ays h a v in g  th e m .

A  m a so n ic  frie n d  te lls  m e th a t  p a r t  o f th e ir  te a c h in g  is, that 
th e  d ay  o f  24 h o u rs  sh o u ld  be  d iv id e d  in to  th re e  eq u a l p o rtio n s  of S 
h o u rs — n am ely , 8 h o u rs  for w ork , 8 h o u rs  for rec re a tio n  and 
p ra y e r, a n d  8 h o u rs  for sleep .



I I .  •* T h e  p ro v is io n  o f  w ork  to  a ll cap ab le  a d u l t ap p lic a n ts , a t 
re c o g n ise d  tra d e s-u u io n  ra tes , w ith  a  s ta tu to ry  m in im u m  o f s ix  
p e n c e  p e r  h o u r .”

W h a t p o ss ib le  o b je c tio n s  can  th e re  be, in  a  w ell re g u la te d  
so c ie ty , to  p ro v id in g  w o rk  for a ll w illin g  w o rk m en , a t  a  liv in g  w ag e?  
T h e  m in im u m  c la im ed  h e re  a p p e a rs  to  e r r  in  m o d esty .

I I I .  “ S ta te  P e n s io n s  for ev e ry  p e rso n  o v er 50 y ea rs  o f age , 
a n d  a d e q u a te  p ro v is io n  fo r a ll w idow s, o rp h a n s , s ic k  a n d  d isa b le d  
w o rk e rs .”

C e rta in  p o in ts  h e re  m ig h t be open  to  d isc u ss io n , b u t I  su p p o se  
a  re a so n a b le  m e m b er o f th is  P a r ty  w ou ld  say  i t  is a ll op en  fo r d is 
cu s s io n  ; iu  fac t i t  is  d isc u ss io n  th e y  want, n o t in d iffe ren ce . F o r  e x 
a m p le , I  do  n o t see w hy  a  m a n  sh o u ld  n o t b e  d o in g  b e t te r  w o rk  a t  
60  th a n  h e  d id  a t  25. S om e w idow s w ith o u t c h ild re n  m ig h t b e  
a b le  to  w o rk  for th e m se lv e s , b u t  n o t a ll. A s  fo r th e  p ro v is io n  fo r 
o rp h a n s ,  s ic k  a n d  d isab led  w o rk e rs , i t  se em s c u r io u s  th a t  in  
<^ur c o u u try  it  is n e c essa ry  to  say  th a t ,  a f te r  2000 y e a rs  o f  C h r is 
t ia n  te a c h in g , th is  m a tte r  is r ip e  for le g is la tio n . I t  o n ly  p ro v es, 
a s  a lre a d y  said , h o w  slow ly  we g row . W e  h a v e  b ee n  to ld  a ll th e se  
y e a r s  by  S t. Ja m e s , “ P u re  R e lig io n  a n d  u n d e filed  b efo re  G o d  a n d  
th e  F a th e r  is th is  : T o  v is it th e  F a th e r le s s  a n d  W id o w s in  th e ir  
a fflic tio n  an d  to  k ee p  h im se lf  u n sp o tte d  from  th e  w orld . ”

I t  m ay be rep lied  th a t  th is  is d o n e  now , a n d  daily , b y  C h r is t ia n s .  

Y e s , if  yo u  b e lo n g  to  so m e p a r tic u la r  b ra n c h  o f  th e  C h u rc h , yo u  
m a y  g e t su c h  a t te n t io n  u n d e r  th e  m u c h  ab u se d  n a m e  o f  ch a r ity . 
B u t  th is  sh o u ld  n o t be le ft to  th e  ca p rice  o f in d iv id u a ls— o ften  u t te r ly  
in c a p a b le  o f  p ro p e r  ju d g m e n t in  th e  m a tte r. L e t i t  b e  a  m a tte r  o f  
r ig h t  a n d  ju s tic e . A n d  b e  p le ase d  fu r th e r  to  obse rve , th a t  S t. J a m e s  
d o e s  n o t call th is  C h ris tia n ity , b u t Pure Religion. A n y  C h r is t ia n ,  

th e re fo re , in  p la c in g  h im s e lf  in  o p p o sitio n  to  su c h  a  sc h em e  a s  
p ro v id in g  for o u r  w idow s, o rp h a n s , s ic k  a n d  in ju re d , is o p p o s in g  
“ P u re  R e lig io n .”

IV . “ F ree , secu la r, p r im a ry , se co n d a ry , a n d  u n iv e rs i ty  
e d u c a tio n , w ith  free m a in te n a n c e  w h ile  a t  schoo l o r  u n iv e rs i ty .”

I  m e n tio n  th is  o b jec t, a s  b e in g  in te re s tin g , in  c o n n e c tio n  w ith  
c e r ta in  th in g s  I  sh a ll b r in g  befo re  y o u r  n o tic e  la te r  on .

V . “  T h e  ra is in g  o f  th e  age  o f  ch ild -la b o u r, w ith  a  v iew  to  its  
u lt im a te  e x t in c t io n .”

W h a t p o ss ib le  o b je c tio n  a n y  sa n e  m a n  o r  w om an  ca n  h av e  
to  th e  le g is la tio n  th a t  w ill p re v e n t l i t t le  c h ild re n  b e in g  co m p elled  to  
w o rk  w h en , h a d  i t  b een  th e ir  lo t to  liv e  in  co m fo rtab le  hom es, th e y  
w o u ld  s t i l l  b e  in  th e  n u rse ry . S u re ly  th e  sy m p a th y  o f  fa th e rs  a n d  
m o th e rs  n ee d  n o t be  ap p e a led  to — n o r  to  th o se  w ho, th o u g h  n e i th e r  
fa th e rs  n o r  m o th e rs , love  c h ild re n . A n d  th e  o p in io n  o f  peo p le  
w h o  d o  n o t love th e m  n e e d  n o t b e  co n s id ered .

V I. “  M u n ic ip a lisa tio n  a n d  P u b lic  C o n tro l o f  D r in k  T raffic .’*
T h e  D rin k  T ra ffic  b e in g  o n e  o f  th e  m o s t g la r in g  ev ils  in  o u r



m id s t, w e sh o u ld  w elcom e a n d  su p p o rt th e  effo rts  o f  a n y  body of 
m en  u n ite d  fo r su c h  a  la u d ab le  o b je c t a s  i ts  im p ro v em en t by 
c o n tro l a n d  reg u la tio n .

T h e se  a re  som e o f  th e  p ro b lem s th a t  th e  so c ia lis t h a s  se t before 
h im s e lf  to  so lve. W h o  am o n g s t u s  ca n  h av e  a n y  ob jections to 
th e m  ? S u re ly  it c a n n o t be  th e  s tu d e n t o f  T h eo so p h y .

R . T . P a t e r s o n .

[ To be concluded.]

J I 'V A C H IN T A 'M A N I.

[ I n  o rd e r  to  g e t o u rse lv e s  freed  from  th e  m ise rie s  o f  ex istence, 
i t  is  in d isp e n sa b le  th a t  w e sh o u ld  c le a rly  u n d e rs ta n d  th e  n a tu re  of 
th e  L o w er Self o r  Jiv& tm an, o f  th e  H ig h e r  Self o r  P ra ty ag a tm an , 
a n d  o f  th e  S u p re m e  Self o r  P aram A tm an , a n d  th e ir  re la tio n s  to  the 
s u r ro u n d in g  T a ttv a s , in  th e  l ig h t o f  a n c ie n t te ac h in g s .

T h e  fo llow ing  q u e s tio n s  a n d  an sw e rs  w ill en ab le  u s  to  understand  
th e i r  n a tu re  a n d  re la tio n  v e ry  c lea rly ]  :

I .  A  w ise  M u m u k sh u  {i.e., a n  a sp ira n t for M o k sh a ) even 
a f te r  h a v in g  s tu d ie d  a ll th e  S 'a s tra s  w as n o t ab le  to  r ig h tly  com
p re h e n d  th e  p r in c ip le  ca lled  J iv a .

H e therefore went to a K arm i who was well versed in thc Vedas and 
asked him about it.

T h e  K arm i rep lied  : H e  w ho, o cc u p y in g  th e  in s id e  o f  the 
b o d y , su ffers th e  p a in s  a n d  en jo y s th e  p le a su re s  a tta c h e d  to  it, and 
h e  w ho , le a v in g  it  a t  d e a th , reach es  h ea v en , an d  a f te r  e n jo y in g  the 
p le a su re s  th e re , is  b o rn  a g a in  on  th is  E a r th  as an  e x a lte d  b e in g , is 
c a lle d  J iv a .

I I .  T h e  M u m u k sh u  sa id  : I , too , k n o w  th is . P lease  d efin e  and 
d e sc rib e  h im  i f  y o u  can .

T h e  K a rm i r e p l i e d : I  k n o w  o n ly  so  m uch* A ll th a t  I  have 
s tu d ie d  is  th e  K a rm a -k a n d a  o f  th e  V edas.

I I I .  The Mumukshu then went to an Updsaka or devotee and 
asked him  to clear his doubt.

T h e  d ev o tee  re p lie d  : H e  w ho, o c c u p y in g  th e  in s id e  o f  the 
b o d y , feels p le a su re s  a n d  p a i n s ; w ho, on  r e a c h in g  B rahm aloka 
a f te r  d e a th , is in it ia te d  b y  th e  L o rd  in to  th e  se c re ts  o f  M a h a v a k y a s ; 
a n d  w h o  a fte rw a rd s  a t ta in s  th a t  K a iv a ly a  w h ic h  k n o w s  n o t reb irth , 
is  ca lled  J iv a .

IV . T h e  M u m u k sh u  sa id  : I  to o  k n o w  th is . P le a se  define  and 
d e sc r ib e  h im  i f  y o u  can .

T h e  U pA saka re p lie d !  I  c a n n o t d e fin e  an d  d esc rib e  h im . I 
am  o n ly  ex p e r ie n c e d  in  th e  M an tra-S '& stras .

V i The Mumukshu thereupon w tnt to a Jn&ni and asked him to 
Clear his doubtt



T h e  J n a n i  re p lie d : J iv a  is B ra h m a n  alone. T h a t  th e  J iv a  h as  
no s e p a ra te  e x is te n c e  a p a r t from  B rah m an  is th e  w ell-k n o w n  
doctrine o f  th e  A d v a itin s .

V I. T h e  M u m u k sh u  sa id  : W h a t y o u  h a v e  now  sa id  m ay  be 
true o f  th e  P a ra m a rth ik a  o r  th e  rea l s ta te . I n  th is  V y a v a h a r ik a  
or th e  w o rld ly  s ta te , th e re  b e in g  d u a lity , th e  n a tu re  o f  J iv a  sh o u ld  
be k n o w n .

T h e  JnA ni rep lied  : E v e n  in  th e  V y a v a h a r ik a  s ta te , J iv a  c a n n o t 
have s e p a ra te  e x is te n ce . S till  as  p a in s  an d  p le a su re s  a re  a c tu a lly  
ex perienced  by  u s , th e  V e d a n ta s  p o s tu la te  th e  A n ta h k a ra n a  ( in 
ternal in s tru m e n t)  ca lled  B u d d h i, as th e  a g e n t w ho  fee ls p a in s  a n d  
p leasures.

V I I .  T h e  M u m u k sh u  s a i d : B u d d h i is o f  th e  n a tu re  o f  J a d a  
(or th a t  w h ich  is  in se n tie n t)  an d  it  c a n n o t th e re fo re  e x p e r ie n c e  
pains a n d  p le asu res .

T h e  Jn S n i re p lie d  : A s a  n ee d le  m oves by  th e  in flu e n ce  o f  a  
m agnet, so  does B u d d h i a c t in  th e  p re se n c e  o f  P a ra b ra h m a n . H e n c e  
B uddh i is cap ab le  o f  fee lin g  p a in s  a n d  p le asu res .

V I I I .  T h e  M u m u k sh u  sa id  : A s B u d d h i is  te rm e d  K aran a m  
or o rg an , it  b e in g  o n e  o f  th e  A n ta h k a ra n a s  (o r in te rn a l in s t ru 
m en ts), th e re  sh o u ld  b e  a  K a r ta  o r  d o e r  as w ell.

T h e  J n a n i  rep lied  : B y th e  w ell-k n o w n  A b h in n a -n im itto p & d a n a - 
k a ra n a  v a d a  (o r th e  A d v a itic  d o c tr in e  w h ich  h o ld s  th e  in s t r u 
m ented a n d  efficien t cau ses to  be  o n e  an d  th e  sam e), B u d d h i se rv es th e  
p u rp o se  o f  K aran am  ( in s tru m e n t)  as w ell a s  K a r ta  (d o er).

IX . T h e  M u m u k sh u  sa id  : In  y o u r sy s tem  th e re  is  th is  defect, 
vis,, th a t  you  d o n ’t  d is tin g u ish  b e tw e en  k aran am  a n d  k a r ta . E v en  
th en  y o u  ad m it a n  in d iv id u a l so u l o r  K u ta s th a  w ho is  o f  th e  n a tu re  
of th e  * e th e r  in th e  p o t.’ T e ll m e a t  le a s t w ho  th is  P ra ty a g a tm a *  o r  
in d iv id u a l so u l is.

T h e  J n a n i  r e p l i e d : T h is  v ery  sam e in d iv id u a l soul is  ca lled  
P a ra b ra h m a n  o r  P a ra m a tm a n .

X . T h e  M u m u k sh u  sa id  : P a ra m a tm a n  is a d m itte d  to  b e  a ll- 
p e rv a d in g  a n d  is  o f  th e  n a tu re  o f  M ahak& s'a o r  cosm ic e th e r . I  d id  
n o t ask  you  ab o u t th a t  P a ra m a tm a n .

T h e  J n a n i  r e p l i e d : T h e  P ra ty a g a tm a n  a n d  P a ra m a tm a n  a re  
rea lly  one, th e  a p p a re n t d iffe ren ce  b e in g  d u e  to  U p a d h i o r  lim ita tio n  
a lo n e . T h e  sa id  U p ad h i is a lso  no  o th e r  th a n  ig n o ra n c e . W h e n  
ig n o ra n c e  is  rem o v ed  a n d  th e  te a c h in g  o f  “ T a t- tv a m -a s i” {i.e., T h a t  
th o u  a rt)  is  co m p re h en d e d , b o th  beco m e o n e  a n d  th e  sam e.

X I .  The Mumukshu then th inking  w ithin himself that this un 
intelligible lip-philosophy w ill not serve his purpose, went at last to a 
yogi and asked him to clear his doubts.

T h e  Y ogi re p lie d  a s  follow s :
I n  th e  B r ih a d a ra n y a k a  i t  is  sa id  t h u s : “ I  th in k  th a t  h e  w h o

* See verse 1 5 5  bf the “  Crest. Jewel of Wisdom,” by S ri Sfankar&cb&rya* Thi* 
P ra ty ag itm a  is referred to in tbat work in several other places also*



h a s  k n o w n  th a t  A 'tm a n , w ho  is th e  s e lf-e x is te n t B ra h m a n , a n d  who 
is th e  b as is  o f  th e  tw en ty -fiv e  T a t tv a s  a n d  o f  th e  C h id a k a sa  (o r  the 
sp a ce  o f  k n o w led g e ) w h ich  is o f  th e  n a tu re  o f  th e  ‘ e th e r  iu  th e  pot,’ 
is  freed  from  d e a th .

X I I .  O f th e  ab o v e  n am ed  tw en ty -se v en  ta t tv a s  (*>., th e  25 
T a ttv a s , th e  26th  C h id ak asa , a n d  th e  27th  A t'm a ) , th e  firs t tw enty- 
fo u r a re  m e n tio n e d  in  th e  V a ra h a  U p a n ish a d , a n d  th e  rem ain ing  
th re e  a re  m e n tio n e d  in  th e  K a th a v a lli.

T h e  V a ra h a  U p a n ish a d  sp e a k s  o f  th e  fo llow ing  tw en ty -four 
T a t tv a s :

T h e  five Jn a n e n d r iy a s ,
T h e  five K a rm e n d riy a s ,
T h e  five P ran as,
T h e  five T a n m a tra s ,
T h e  fou r A n ta h k a ra n a s .

X I I I .  T h e  K a th a v a lli (U p a n ish a d )  sp e ak s  o f  th e  tw enty-fifth  
a n d  th e  tw e n ty -s ix th  T a ttv a s  ( i.e., th e  J iv a tm a  o r  th e  lo w e r  self, and  
Pratyagatman o r  th e  H ig h e r  S elf) as follow s :

“ T h o se  k n o w e rs  o f B rah m an  w h o  h av e  five fires a n d  w ho  have 
th r ic e  p e rfo rm ed  th e  A g n ic h a y a n a  sacrifice , sp e ak  o f  tw o  A 'tm aos 
w ho  e a t o f th e  fru its  o f  k a r in a s  p e r ta in in g  to  th is  b o d y  in  which 
P u n y a  ( th e  effect o f  m e rito rio u s  deed s) is  ta n g ib le , w ho  h a v e  enter
ed  th e  ca v ity  o f  th e  h e a r t  a n d  o ccu p ied  its  u p p e rm o s t sp h e re , and 
w ho a re  lik e  th e  s u n - l ig h t  a n d  its  sh a d e .”

[T h e  five fires re fe rre d  to  a re  th e  th re e  in  A g n ih o tra , th e  on? 
iu  A u p a sa n a  an d  th e  o n e  in  V a is 'v ad ev a ,— o r th e  A 'k a s 'a , cloud, 
e a r th , m an , a n d  w o m a n —vide th e  P anch& gni-V idya m e n tio n ed  in 
C h h S n d o g y a .]

X IV . T h e  tw o  A 'tm a n s  a re  h e re  sa id  to  ea t o f  th e  fru its of 
K arinas, b u t  o n ly  o n e  a c tu a lly  ea ts . T h e  o th e r  th a t  d o es  n o t taste 
of th e  f ru its  is in c lu d e d  in  th e  a c t m e re ly  fo r th e  sa k e  o f  formality. 
T h is  is m ad e  c lea r  in  th e  M u n d a k o p a n ish a d  a s  fo llo w s :

“ T w o  b ird s  o f  b r ig h t  p lu m a g e , in se p a ra b le  m a te s  o f  e a c h  other, 
a re  s i t t in g  on  th e  se lf-sam e tree . O f th e m , o n e  (J iv a )  ta s te fu lly  eats 
o f  th e  f ru its  o f  K a rm a s  w h ile  th e  o th e r  (P ra ty a g f itm a n )  s its  majestic 
in  h is  ow n g lo ry .”

“  W h e n  P u ru s h a  (Jiva) sees th e  L o rd  (P ratyag& tm an) o n  th e  same 
tre e , a s  o n e  w ith  h im  (n o tw ith s ta n d in g  h is  b e in g  se p a ra te  from  him) 
th e n  h e  g riev es , b e in g  im m ersed  in  th e  b o d y  a n d  d e la d e d  as he 
is  fo r w a n t o f  a  L o rd . B u t w h en  h e  sees ( in  th e  m a n n e r  taught) 
H is  (P ra ty a g a tm a n ’s )  g re a tn e ss , h is  g r ie f  d e p a r ts .”

“  W h e n  th e  se e r  (o f  P ra ty a g a tm a n )  sees  h is  cause , th e  Lord of 
g o ld e n  h u e , a s  th e  L ig h t o f  a ll l ig h ts  p e rv a d in g  th e  Cosmos, the 
P a ra b ra h m a n , th e  C au se less  C ause, th e n  h e  ( th e  le a rn e d  m an), strip
p in g  h im s e lf  o f  h is  m e rits  a n d  d em erits , a n d  b e in g  fre e  from  stain, 
a t ta in s  th e  S u p re m e  S a m e n e ss .”



X V . On hearing these words o f  the Yogi, the Mumukshu , greatly 
delighted at heart and with tears o f fo y  in his eyes, fe l l  prostrate at his 
feet, taking him fo r  his deliverer, and with due respect addressed him  
thus:

O  T e a c h e r  o f  te a c h e r s ! B y  y o u r  m e llif lu o u s w ords, m y  m in d  
and o th e r  In d r iy a s  h av e  becom e pac ified . I  h av e  som e m o re  d o u b ts  
to be c lea red . T h e y  a re  :

X V I. I u n d e rs ta n d  th a t  th e  H ig h e r  Self is  o f  go ld en  h u e .
I shou ld  lik e  to  k n o w  h is  s ize  a n d  abode . Be p le ase d  to  e n lig h te n  
m e in  th e se  p o in ts , q u o tin g  S 'ru tis  as a u th o r itie s  fo r y o u r  s ta te m en ts . 
T he Y og in  rep lied  t h u s :

S ays K a th a v a lli a s  follow s :
“  T h e  P ratyag& tm an, w ho  is lik e  th e  flam e free  from  sm oke, is 

the L o rd  o f  p a s t a n d  fu tu re , th e  sam e is h e  to -d a y  a n d  th e  sam e w ill 
he  b e  to -m o rro w .”

F ro m  th e  ab o v e  w e u n d e rs ta n d  th e  size  o f P ra ty a g a tm a n . In  
ce rta in  o th e r  U p a n ish a d s  a re  o th e r  sizes m e n tio n e d , viz., sh o r t sp an , 
th e  s h a rp  en d  of p a d d y  g ra in , th e  h a i r ’s  en d , th e  s ta r , th e  flam e o f  . 
th e  la m p , th e  lig h tn in g , th e  su n , e tc . S om e o f  th e se  sizes w ill a p p ly  
to  th e  P ratyag& tm ans o f  v e ry  sm a ll c re a tu re s  lik e  a n ts , b u g s , e tc .

X V II .  T h e  sam e K a th a v a lli a lso  g iv es th e  se a t o f  P ra ty a g a tm a n  
in th e  b o d y :

“  T h e  P ra ty a g a tm a n  w ho  is o f  th e  size  o f a  th u m b , a n d  w ho is 
the  in n e r  self, is  se a te d  in  th e  h e a r t  o f  a ll p e rso n s  o r  c re a te d  b e in g s. 
O ne sh o u ld  d raw  h im  fo rth  fea rle ss ly  from  o n e ’s ow n b o d y  as th e  
s ta lk  is d raw n  from  th e  g ra ss  ca lled  munja. K now  h im  (P ra ty a 
g a tm an ) to  b e  p u re  a n d  d e a th le ss .”

A lth o u g h  th e  U p a n ish a d  K a th a v a lli lo c a te s  th e  P ra ty a g a tm a n  
in  th e  h e a r t ,  h e  can  a lso  be in  M u la d h d ra  ( th e  sa c ra l p le x u s)  a n d  
o th e r se a ts  m e n tio n e d  in  som e o th e r  U p a n ish a d s , b ec au se  th e y  a re  
ho ly  s p ir itu a l c e n tre s .

X V II I .  Question : O  G ood  te a c h e r  ! b ecau se  y o u  sp o k e  o f  th e  
yoga w h ich  u n ite s  th e  H ig h e r  S e l f  w ith  P a ra m a tm a n , I  w as, h i th e r 
to, u n d e r  th e  im p re ss io n  th a t  M o k sh a  is a t ta in e d  b y  m e an s  o f  Jn d n a  
yoga. A s y o u  now  sp e a k  o f  P ra tv a g a tm a -d h y a n a y o g a  (i.e., th e  
process o f  u n i t in g  th e  low er se lf  w ith  th e  H ig h e r  S e l f  b y  m ed i 
ta tin g  011 h im )  I d o u b t i f  y o u  w ill a lso  re c o m m e n d  th e  su p p re s 
sion o f  b re a th  a n d  th e  lik e , th a t  fo rm  p a r t o f  H a th a  yoga. I  w ish  
to  be e n lig h te n e d  o n  th is  p o in t.

Answer-. H a th a  yoga is re c o m m en d e d  to  h im  w ho  is u n a b le  to  
control h is  m in d , a n d  n o t to  p eo p le  o f y o u r s tam p . E v e n  th e n , in  
th e  p ra c tic e  o f  J n a n a  yo g a  also , th e  P ran as  w ith  th e  m in d  a n d  
other In d r iy a s  m u s t m e rg e  in to  P a ram d tm an .

X IX . Question: I  u n d e rs ta n d  th e  size a n d  se a t o f  P ra ty a g a t-  
mau. I  now  w a n t to  k n o w  th e  size, th e  sea t, a n d  o th e r  p a r tic u la rs  
of th e  o th e r  ( J iv a tjn a n ) .



A n sw er: T h e  se a ts  o f  J iv a  a re  m e n tio n e d  in  M undakopanishad  
th u s  :

“ V is 'v a  o r  J iv a  in  th e  w a k in g  s ta te  is se a te d  in  th e  right 
eye. T a ija sa  o r  J iv a  in  th e  d re a m in g  s ta te  is se a te d  in  the 
m in d  o r, as  a n o th e r  S  ru ti  says, in  th e  b ase  o f  th e  th ro a t ,  a n d  prajna 
o r J iv a  in  a  s ta te  o f  d ee p  sleep  is sea ted  in  th e  h e a r t. In  this 
m a n n e r  is J iv a  se a te d  in  th e  b o d y .”

T h e  S'n i t i  w h ich  sp e ak s  o f  th e  A tm a n ’s “ e n te r in g  th e  cavity 
o f  th e  h e a r t ” p la in ly  say s th a t ,  w h erev e r  J iv a  is, th e  P ra ty ag itm ao  
to o  is th e re . I t  is  a lso  sa id  in  C h h a n d o g y a  as follow s :

“ T h e  P u ru s h a  w ho  is se en  in s id e  th is  eye is sa id  to  be  the 
A 'tm a n , th e  d e a th le ss , th e  fearless, B ra h m a n .”

W h e n  th e  S ru ti  i ts e lf  says so, w e h av e  110 ro o m  to  d o u b t that 
th is  l ig h t  o f  A 'tm a n  m ig h t p e rh a p s  be a p o r tio n  o f  th e  m aterial 
l ig h t  w h ich  is su b je c t to  c h a n g e  o r  V ik a ra . I t  is th e  l ig h t  th a t  is 
p e rc e iv e d  b y  th e  o u te r  eye th a t  is  su b je c t to  V ik ara . T h e  light 
p e rc e iv e d  by  th e  in n e r  eye a f te r  c lo s in g  th e  o u te r  eye, can  on ly  be 
th e  l ig h t  o f  th e  H ig h e r  Self. I  sh a ll now  te ll y ou  a b o u t th e  size 
o f  J iv a .

X X . J iv a  to o  h a s  a ll th e  d iffe ren t sizes th a t  P ra ty a g a tm a n  is 
sa id  to  possess. In  th e  S ’v e ta s 'v a ta ra  U p a n ish a d  it  is  sa id  th u s : 
“ W ith  th e  q u a lity  o f  th e  S elf a n d  th e  q u a lity  o f th e  intellect, the 
low er o n e  also  is  se en  sm a ll ev e n  lik e  th e  p o in t o f  a  g o ad .”

T h e  p h ra se  “ w ith  th e  q u a lity  o f  th e  Self,” re fe rs  to  P ra ty ag a t
m a n , a u d  th e  p h ra se  “ w ith  th e  q u a lity  o f  th e  intellect” re fe rs  to  Jiva. 
T h e se  tw o m ay  b e  co m p ared  to  th e  s u n - lig h t an d  i ts  sh a d e  o r  to  the 
im a g e  an d  its  re flec tio n . A lth o u g h  th e  o rd in a ry  re flec tio n  is not 
affec ted  b y  w o u n d s  in flic ted  b y  k n ife , e tc ., J iv a , w h o  is  a  reflection 
o f  P ra ty a g a tm a n  is, w ith o u t d o u b t, affec ted  b y  a ll k in d s  o f  ills  that 
th e  flesh  is h e i r  to , b ec au se  o f h is  close in tim a c y  w ith  th e  m ass of 
flesh  c o m p o s in g  th e  h e a r t.

X X I. In  th e  M ah& bhSrata it is s ta te d  as fo llow s :
“ T h e n  from  th e  bod y  of S a ty a  v an , Y am a , th e  I ,o rd  o f the 

M anes, d rew  o u t fo rc ib ly  th e  th u m b -s iz ed  P u ru s h a  w ho cam e under 
h is  c o n tro l a n d  w ho w as tie d  dow n b y  h is  n o o se .”

A s h e  w as tie d  dow n by  Y am a’s noose , th is  P u ru sh a  must 
n e c e s sa r ily  b e  th e  J iv a . I t  is  d ec id ed  by  th e  S 'ru tis  th a t  Pratyag
a tm a n  is a lw ays free  from  th e  effects o f K arm a , good  o r  b a d ; there
fo re  h e  c a n n o t b e  tie d  dow n b y  th e  n oose  o f  Y am a.

X X II .  T h e  A ita re y a  U p a n ish a d  say s th a t  P ra tyagatm an  
e n te re d  th e  b o d y  th ro u g h  th e  o p e n in g  a t  th e  to p  o f  th e  skull. 
A g re ea b ly  to  th is  th e  C h h a n d o g y a  U p a n ish a d  says t h u s :

“ T h e n  e n te r in g  a lo n g  w ith  th e  J iv a tm a n , h e  rev ea led  names 
a n d  fo n n s .”

X X I I I .  F ro m  th e  above  p assag e s  w e c lea rly  see th a t there are 
tw o  A  tm a n s , viz., th e  o n e  w ho  e n te re d  a n d  th e  o th e r  w h o  entered 
a lo n g  w ith  h im . T h e  fo rm er is th e  low er se lf a n d  th e  la tte r  is tbe



Higher S e lf .  If, without this distinction, we hold with the Advai
tins, that one A'tman alone entered, then we will have to say that 
Param&tman is responsible for good and bad karmas. Will not that 
be a great mistake ? To get over this objection, the Advaitins say 
that the effects, such as bodies, etc., are like the water in the mirage, 
the son of a barren woman, and the silver in the mother-of-pearl. 
This is quite contrary to our experience.

We are therefore to clearly understand that above the twenty- 
four Tattvas is Jiva, the twenty-fifth; and above that, is Pratyagatman, 
the twenty-sixth; and above that again is Paramatman, the twenty- 
seventh. ,

T r a n s la te d  by G. K rish n a  S a 'str i'.
( T o  be con clu d e d .)

3 b e o 0 o p b $  i n  a l l  X a n t e .

E U R O P E .
London, M a y  31 st, 1901.

M ay has witnessed the usual activitie s, proper to the vario us theo
so p h ica l centres in  fu ll operation. The N orthern Federation has held 
it s  q u a rte rly  m eeting under the chairm anship o f the H on Otway Cuffe, 
w hom  members in  N orth and South a lik e  have been glad to welcome 
d u rin g  h is recent b rie f v is it to Y o rksh ire  and London.

T he Sunday evening m eetings have been w ell attended but it  is  
deem ed w ell to suspend them d u rin g  the Sum m er m onths and resume in  
th e  e arly  Autum n. The M onday gatherings for questions and d iscu s
s io n s  have also been successfully continued. The plan o f questions 
c a rrie d  on at these m eetings has suggested to M r. Sinnett, the President 
o f th e  London Lodge, the adoption o f a sim ilar scheme for the present 
sessio n  o f that Lodge, but the questions to be dealt w ith are n atu rally  
o f a  more elaborate character and in vo lve m uch fu lle r discussion than 
th o se  w hich u su a lly  crop up at the mere public gatherings. A  most in 
te re stin g  discussion took place on Saturday the 25th instant, .w ith regard 
to  th e bearing o f recent archaeological discovery in  Egypt upon the 
o c c u lt records, as set forth in ‘ The Story o f A tla n tis’ and elsewhere. 
M r. Bertram  K eig h tley opened the discussion by sketching the results 
o f th e  w ork done by M r. Flin d ers-P etrie  and others, in  recent years, and 
sh o w in g  that, at the very outside, 10,000 years B. C. was the most that 
c o u ld  be reckoned for the beginnings o f those Egyptian c iv ilisa tio n s o f 
w h ic h  the care fu lly  rifled tombs o f the k in g s at Abydos and elsewhere 
affo rd  any record. It  was suggested that the apparent want o f harm ony 
betw een these results and the statem ents o f occultism  on the subject o f 
th e  vast an tiq u ity o f c iv ilisa tio n  in  Egypt, m ight probably disappear i f  
w e realised that as a re su lt o f the changes o f land configuration, w hich 
h a v e  occurred and w hich we can study (from  the occult stand-point) in  
th e  series o f maps w hich accom pany M r. Scott E llio t’s * Story o f A tlan 
t is , ’ we are not now dealing w ith exactly the same tract o f country, as



E g y p t, w hich form erly constituted the country thus referred to. For 
instance, at one period the land surface extended m uch furth er North 
and occupied what is  now the bed o f the Eastern M editerranean, and 
further, it  is  more than probable that in  a W esterly direction there were 
great cities where now is o nly the desert sand of Sahara. U n til extensive 
investigations are made elsewhere than in  the im m ediate N ile  valley it 
docs not seem probable that traces o f Egypto-A tlantean c iv ilisa tio n  w ill 
be found.

M r. Sinnett has been dealing w ith th is same topic in  one o f a series 
o f articles w hich he is  contrib uting to the ‘S un’— an evening paper— every 
week, under the title  “  N ature’s M ysteries.”  It  is a s trik in g  testim ony to 
the changed attitude o f p ublic opinion, that a popular d a ily  paper is 
devoting several colum ns to articles o f th is so rt; for M r. Sinnett does 
not m ince m atters but goes bo ld ly for the m aterialistic position and 
asserts that u n til science— orthodox science, that is —-consents to avail 
its e lf o f the resources o f clairvo yan t research it  won’t get m uch further 
than its  present position. In  the article s that have already appeared, 
M r. S innett has dealt in  a popular fashion w ith recent scie n tific discov
ery in  the region o f e le ctricity, the prim ordial atom, and the age of 
the earth, and in  each case he has p la in ly  stated h is b e lie f in  the 
re a lity  o f the so called “  unseen”  and the phenomena of mesmerism, 
clairvoyance and sp iritualism .

A  very welcome ‘ event o f the m onth * has been the publication of 
M rs. Besant’s last Christm as Convention Lectures. W e a ll look forward 
to receivin g  these im portant contributions to our literature, w hich have 
become an annual in stitutio n. It  w ill be the earnest w ish o f every 
member o f the T . S., that th is  last series o f lectures, sp e cia lly  addressed 
as they are to H in d us, m ay bear that p ra c t ic a l fru it in  the vast penin
su la  w hich is  so obvio usly near the heart o f the w riter. A nd it is 
h a rd ly  less im portant that they should carry  to the W est a better under
standing of, and a w ider sym pathy w ith, the needs a n d ‘thought o f the 
E ast. In  th is connection it  is  pleasing to note the recent words o f the 
Secretary o f State fo r In d ian  affairs. Lord George H am ilton, speaking 
at a p ub lic d inner on the 22nd o f M ay, said w ith regard to the future of 
G reat B ritain  and In d ia  : “  T hey m ust take what was best o f the two 
c iv ilisa tio n s and try  to blend them together, and m ust not act on the 
notion that any in stitutio n,h abit, custom  or law , w hich m ight be beneficial 
in  Great B rjtain , was bound to be equally beneficial in  In d ia . T h ey must 
not lose sig h t o f the p rin cip le  that if  B ritish  influence was to be supreme 
it  could only be secured on the bed rock o f In d ia n  sentim ent and Indian 
esteem.”  It  is  for a recognition o f such p rin cip les as these that MtSi 
Besant pleads in  her earnest lectures, at last Convention, and in  some 
w hich she delivered in  London last year.

The im portant place w h ich  these lectures assign to In d ia  in  the fu
ture sp iritu a l regeneration of the w orld rem inds me of a recently pub
lished interview  w ith M r. Z angw ill, the celebrated Jew ish novelist. H is  
theory is  that the Jew s are the people who w ill be the pioneers of spirit
u a l re g e n e ra tio n . T h is  is  what h e  s a y s : “ la in  firm ly convinced that 
+> e m iss on of the Jew s is  t h is : to be a people set on a h ill— on Zion’s 
U l l —whose social, p o litical, ag ricu ltu ral, and re lig io u s condition w ill 
b e  the m oral beacon-light o f the w orld. From  the law s o f that commu
n i ty  other nations w ill learn to govern w isely. From  her social condi*



tio n  other nations w ill learn the science o f sociology. From  her sp iritu a l 
suprem acy other nations w ill learn the real m eaning of religion. In  
short, I  believe the hope o f hum anity lie s in  the development o f the 
Je w ish  race after th e ir return to P alestine.”  So m y readers w ill per
ceive  that neither the Theosophical Society, nor regenerated H in duism , 
is  to  have it  a ll its  own way as standard bearer in  the sp iritu a l progress 
o f the future ; but we can welcome each and every one who comes to 
fig h t the good fight, and m ay the crown be to that people, be it  H in d u , 
Je w  or G entile, who sh a ll most “  move onward, leading up the golden 
y e a r.”

M r. Bertram  K eig h tley has given two lectures th is month on topics 
in  In d ia n  H isto ry— one to the W est London Lodge and one to the B lavat
s k y  Lodge. Both were o f great interest. In  the first .lecture he gave a 
g en eral sketch o f the course o f events in  A ryavarta after the breaking 
u p  o f the K sh a ttriya  caste at the tim e o f the great war, and indicated 
th e lin e s o f social and re lig io u s evolution from  the tim e o f the Buddha 
onw ards to the Mahommedan invasions. In  the other lecture the tim es 
o f G u ru  N anak were more p a rticu la rly  dealt w ith, and a most interesting 
ske tch  given o f the life  and w ork o f th is o rig in al founder o f the S ik h  
co m m u n ity; a sketch enlivened by several am using anecdotes from the 
o ld est extant biography o f th is saint o f N orthern In d ia — a docum ent 
w h ich  was found by Professor Trum pp, among the archives o f the In d ia  
O ffice, and by him  translated into E n g lish .

A. B. C.

A U S T R A L IA .

T he Seventh A nnual Convention o f thc A ustralasian Section, T. S ., 
w as held at M elbourne on M ay 4th, and a good degree o f interest pre
va ile d . M r. H . W . H un t was elected President, M r. H . A . W ilso n, 
S ecretary, and# M r. A . E . W ebb, A ssistant Secretary. The G eneral 
S ecretary, D r. M arques, who finds that he “  cannot get accustom ed to 
th e  A u stralian  clim ate,”  has resigned, and M r. H . A . W ilson is  now the 
A c tin g  G eneral Secretary. From  the report o f the re tirin g  G eneral 
Secretary we extract the follow ing paragraphs, under the head o f “  New 
A c tiv itie s ,”  and recommend them to the careful consideration o f Theos- 
o p h ists in |o th er co u n trie s:

44 The great d ifficu lty  of the w ork in  the A ustralasian Section lie s 
i n  th e scattering tendency and n atural apathy o f o rd in ary members (a 
re su lt o f the clim ate perhaps), and the extra conservativeness of some 
o f o ur most active w orkers, on whom the words “ inno vation” or 
44 im provem ent ”  act as a red rag on a b u ll. Yet the present anaemic 
co n d itio n  ought to be corrected, and new activitie s ought to be in tro 
duced w herever possible. Otherwise, as can be p la in ly  seen, the w orkers 
g et in to  a k in d  o f rut, w ork devotedly, but m onotonously, tire  th e ir 
audiences, and at the end o f th eir year’s w ork they seem to congratulate 
each other, com placently, and report progress year after year, w ithout 
re a lis in g  how m uch better and m ore  they could have done by va ryin g  
t lie ir  methods. T hey get crystallise d , fossilised as it  were ; they do not 
w ant to change th e ir ways, nor allow  other members to suggest new 
w o rk ; so that new members, w ith ideas, get sometimes snubbed fo r th e ir 
u n w e l c o m e  zeal. T h is  a c c o u n t s ,  probably, more especially f o r  the sta-



tio n ary condition o f some o f our large Branches, w hich, year after year, 
ju s t about keep up th e ir m em bership; but th is alone shows that there 
is  som ething ra d ica lly  w rong in  th e ir system  o f management. After 
the first heat o f interest in a new ly-founded Branch, they gradually 
cease to reach and interest the public, and henceforth th e ir activitie s get 
confined to sm all circles or cliques. But th is is  not enough. W e must 
remember that, in  Theosophy more than anything else,we can only live, 
learn, and progress by service, by expansion to reach more and more 
people, by w orking to give out, not to learn in  order to keep knowledge 
in  for ourselves, or to distribute it  only w ithin  jealous lim its.

T h us our members ought not to rest contented in  th e ir present 
activitie s, but ought constantly— every in d iv id u a l member, as w ell as 
every in d ivid u a l B ranch— to study out, to invent, new w ays o f interest
in g  and reaching the public, and in  th is they m ight u se fu lly  consult 
and im itate the methods and the u n tirin g  search after improvement 
w hich characterise the New Zealand and Am erican Sections, and 
even recently the In d ian  Section. In  Am erica, a special group 
o f w orkers, the “  N ational Com m ittee,”  in  Chicago, has been ia- 
stituted for the very purpose o f gathering suggestions fo r new 
m ethods, new activitie s, and innovations ; and they are doing 
splendid w ork by ever stim ulatin g  the 70 or 80 Am erican Branches. 
B ut then, o f course, these are “  go-ahead and wide-awake people,” 
w ith no false conservatism  about them. Conservatism  and stagnation 
mean death to our cause, in  the same w ay as a branch, w hich liv e s for 
itself, gets anaemic and doomed. O ur motto ought to b e : “ Ever 
forw ard, alw ays more w ork under constantly varied form s.”  Among 
some innovations w hich I  can recall ju st now, I  w ould b rie fly  mention 
m eetings and lectures by delegated members to vario us parts o f a city 
so as to reach different audiences ; special m eetings for lad ies ; effort 
to find w ork for every member, not confining the life  to a form  ; more 
social gatherings ; advertising the lib ra rie s and encouraging the lending 
o f our books ; d istrib u tin g  pam phlets and articles on railroad train s and 
steam ers, w hich ought to have boxes supplied w ith literatu re con
stan tly renewed ; v is itin g  the prisons, as done in  A m e rica; and lastly, 
m aking every effort to circulate an im proved and popular magazine.

I  would also suggest that more co rd ia lity  and regard be shown to 
v is itin g  m em bers; special committees being appointed, i f  necessary, 
to attend to strangers and make them feel ‘ at lio m e ; ’ otherwise, in 
some instances, there is  a c h illin g  coldness, w hich is  not intended, bnt 
w hich proves very disappointing to sti angers.”

D r. M arques returns to H onolulu and resumes w ork in  the Aloha 
B ran ch  of w hich he has long been President.

A M E R IC A .

The Fifteenth  A n n ual Convention o f the Am erican Section T. S.* 
C o n v e n e d  on Sunday m orning, M ay 26th, in  the rooms o f the Chicago 
B ranch, w ith the President-Founder in  the ch air. M isa P auline K elly 
Was chosen Secretary o f Convention. Reports and telegram s and le tte r 
o f greeting from m any parts o f the w orld were read. T h e election of 
Officers resulted in  the re-election o f A lexander F u lle rto n  as General 
Secretary o f the Am erican Section, and the follow ing E xe cu tive  Com*



m ittee was ch o sen : Robert A. Burnett, Chicago ; M rs. Kate B. D avis, 
M in n eap o lis; W illiam  J. W alters, San F ra n c isc o ; A . G. Horwood, 
Toronto, C a n .; A lexander F ullerto n , New Y o rk. The evening meet
in g s were crowded and m any persons were turned away. The p rin c i
pal speakers were Col. Olcott, M r.C . W . Leadbeater and M r. F u lle rto n .

O f these m eetings and the convention, M r. F ullerto n  said : “ To the 
m embers th is has been a w o nderfully successful convention. The at
tendance at C o l. O lcott’s lecture last n igh t was rem arkable. It  was even 
a larg e r m eeting than was accorded to M rs. Besant when she was here. 
W e are a ll exceedingly pleased w ith the entire convention develop
m ents.”

The closing paragraphs o f the Report of the General Secretary of 
th e Section are here given, as being of general interest to a ll earnest 
Theosophists. M r. Fullerto n  said :

All o f us must feel very deeply the singular aptness of the conditions under 
which we meet to-day. Twenty-five years a go  the Theosophical Society was 
formed under the auspices o f a great organiser and a great teacher. The wise 
and experienced head which then organised has ever since been spared for 

. leadership, supervision, and guidance, and after a quarter of a century o f cease
less work and service, com es once more to the country o his own and the 
Society ’s  birth, to preside over the first Convention in that 20th century which the 
great teacher foretold as the time o f triumph and of a world-wide influence to the 
S ociety . In that long era he has seen tbe Society expand till it touches almost 
every part of the civilised world, and to>day he presides, not over a  N ew  York 
group o f  18 individuals, but over an American Section with 70 odd Branches and 
over 1,400 members*

N or is the teacher wanting to complete the parallel between the formation o f  
the Society  in America at the beginning of the last quarter of the 19th century 

'and its  American m eeting at the first quarter o f the 20th* Him self an immediate
• pupil o f  H . P. B. and long engaged  in the same great work o f enlightening the 
darkness through the human mind and soul, he too is present in the ripeness of 
his know ledge, opulent with instruction and stimulus and help. W hat would not 
be tbe boon to us if that teaching could be prolonged through the era we are 
entering, and what should we not do to ensure such a boon to ourselves, to the 

. Section , and to the great Cause o f Theosophy itself!
W e Theosophists feel as no one else can, the m omentousness of the a g e .  

O ld creeds are crumbling and old system s are separating fast. Instituted religion  
has not invigorated the moral sense, or cured social ills, or ended international 
hate. The conscience of the intelligent world, senses dimly the great fact that 

. beliefs which have not renovated humanity must be erroneous or defective or 
impotent to reach the heart. N ineteen hundred years are long enough to test 
th e  validity o f any schem e to transform the desert of humanity into a garden. I f  
anything is to excite moral motive, satisfy intellect, reform the social order, 
exterm inate cupidity and war, it must be som ething which g ives new thought, 
new  principle, new impulsion, new energy. There must be another conception o f  
the Universe, another conviction pressing upon the soul. And it is precisely  
this conception, this conviction, which Theosophy is holding up before humanity 
as the panacea for its sorrows and its wrongs, and which it is the m easureless 

' privilege o f the Theosophical Society to proclaim and expound and exemplify till 
its  truth is seen and its influence is welcom ed to the remotest quarters o i tbe  

- g lo b e . W e often dwell with just satisfaction on what has been already accom 
plished. S igns of our success are multiplying in popular thought, in journalism, 

'in literature. T his very m eeting to-day is pregnant with memories and with 
. prophecy. But the memories will be ineffective and the prophecy fail unless each



T. S. member is moved to a profound resolve that he will take his share 
in the perfecting of our work. What has been done has been done by a few. 
Quickness and thoroughness are only possible when all partake. Not all can give 
talent, culture, or time, but each can give in money, even if the sum be small. If 
everyone so deeply felt thc value of our mission as to but stint himself a little that 
it may expand, tlie talent and the culture and thc time can be procured, for that 
is the law in mission work. Unable personally to contribute mission service, 
each can contribute it vicariously through his purse, and thus propaganda in 
lectures and instruction and pamphlets would make glorious headway through 
the land. Theosophy would become everywhere known, and a true spiritual 
philosoph)’ steadily supplant the dreary fictions which have not made men wiser 
a n d  will never make them better. The root of human evil will be sapped, truth 
will free from mistake and wrong, and fraternal sentiment will dislodge all 
thought of war. Tn the words of H. P. B., ‘The Society will gradually leaven 
and permeate the great mass of thinking and intelligent people with its large, 
minded and noble ideas of Religion, Duty, and Philanthropy. * # # It will break 
down racial and national antipathies and barriers, and will open the way to tbe 
practical realisation of the Brotherhood of all men. * * * The next impulse 
will find a numerous and united body of people ready to welcome the new torch* 
bearer of Truth. He will find the minds of men prepared for his message, a 
language ready for him in which to clothe the new truths he brings, an organiza
tion awaiting his arrival/

To prepare those minds, to furnish that language, to maintain thatcrgniza* 
tion— these are the privileges of us members of the T. S. in the years which lie 
before us in the first three quarters of the 20th century. .In thc last quarter tbe 
new Teacher will appear. Well for us, for mankind, and for the Society if he 
finds the field as he would have it, and, after looking at the progress made, and at 
the certainty of his culminating work, can exclaim with heartiest satisfaction 
‘ Well done!’

■ R e v i e w s .

O B S T A C LES TO S P IR IT U A L  PRO GRESS.*

B y L i u a n  E d g e r , m . a .

T lie  three lectures w hich were delivered by M iss Edger at Adyar, 
last December, on the m ornings o f the 27th 28th, and 29th, were by 
request, w ritten out by her, from  memory and from  a few prelim inary 
notes, and prepared for publication in  the T heosophist.

H e r m any friends in  In d ia  w ill be glad to know  that these lectures 
are now issued as a pam phlet, uniform  in  size w ith the previous volumes 
o f her lectures, and attractive in  appearance— h avin g  been ve ry  credit* 
b ly  brought out by M essrs. Thompson &  Co., p rinters o f the Theosophist* 
The first lecture treats o f the “ C onditions o f P rogress,”  show ing how 
necessary is  the “ developm ent and purification o f a ll the sheatbs • • # 
development, so that they m ay be re a d ily  responsive to a ll vib ratio n s; 
not o nly to im pulses from w ithout, but also to those from  the reason 
first, and afterw ards from the S e lf ;  purification, so that they m ay reject 
a ll the vibrations that the ego has done w ith, and respond o n ly to the 
fin er and subtler vibratio n s w hich alone the ego gives out as it draws 
nearer and nearer to the S e lf.”  The necessity for the cultivatio n  o f both

* Theosophist Office ; Adyar, Madras. Price 8 annas.
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the emotions and the in tellect is also shown, “  for they form , as it  were, 
the foundation for sp iritu a lity , w hich has as one o f its ch aracteristics the 
re alisatio n  o f u n ity .”  la s t ly , the im portance of “ the developm ent o f 
th e power o f discrim ination between the real and the unreal, the eternal 
and the tra n sito ry,’ * is  shown. The second lecture deals w ith some o f 
the “ C h ie f O bstacles”  w hich h ind er one's sp iritu a l p rogress; and 
le ctu re  th ird  considers the best methods o f “  Surm ounting the Obsta
c le s ."  These lectures run  in  a practical vein, and are in  the usual sim ple 
yet lu c id  and sch o larly  style w hich is  ch aracteristic o f the author’ s 
w ritin g s.

VV. A . E.

T H E  U N S E E N  W O R LD . •
T h is  excellent lecture delivered by M r. C. W . Leadbeater, in C h i

cago, last Novem ber, has been, by general request, republished from  the 
T h eosoph ist, and is  now available in  pam phlet form. The argum ents 
o f the lecturer, in  regard to the different conditions w hich m atter as
sum es, from  its  grosser, p hysical aspect, so apparent to our o rd in ary sen
se s, to those fin er grades o f substance w hich connect, by successive stages 
o f  attenuation, w ith the in visib le  planes w hich surround us, are w ell 
calcu late d  to attract the attention of the m aterialistic scientist, and we 
ca n  h e a rtily  recommend the w ork to a ll Theosophists, assuring  them 
th a t they .would find it  ve ry convenient and useful to hand to th e ir scepti
c a l friends. T. S. Branches w ould do w ell to secu re a fe w  copies f o r  d is 
t r ib u t io n , before the edition is  exhausted.

W . A. E .

TW O  U N D IS C O V E R E D  P L A N E T S .f 
The four astronom ical lectures delivered hy G. E . Sutcliffe, E sq., 

before the B lavatsky L6dge T. S., o f Bom bay, have been issued in  pam
p h le t form  by the author, and su itab ly illustrated , the first lecture being 
e n title d  as above. The “  Cause o f Sun-spot P e rio d ic ity ”  is  the subject 
o f the second lecture, and some ve ry plausib le reasons are presented 
w h ich  tend to show that the irre g u la ritie s o f m otion p eculiar to Venus and 
M ercu ry, as w ell as the period icity o f sun-spots, are due to the presence 
a n d  attraction of two hitherto unknow n planets, A donis and V ulcan. 
T h e  th ird  lecture, on “  A  Law  of R ep ulsion ,”  points out that “  the f o r c e  
a c t in g  between the p la n e ts a n d  the S u n , a n d  w h ich  is  the cause o f  sun-spots, 
is  a  re p u lsiv e  fo rc e  m uch m ore p o w e rfu l th a n  g ra v ity , w h ich  acts a lo n g  
th e  lin e  jo in in g  the bodies.”

The clo sing  lecture— “ Eastern L ig h t on W estern Problem s” — w ill 
be found p a rticu la rly  interesting to a ll students o f Theosophy.

--------  W . A, E.
W e have received the Report o f the Tenth A nnual Convention o f the 

In d ia n  Section o f the Theosophical Society, w hich was held at Benares in  
D ecem ber last. It  contains the speeches made at the A n n iversary meet
in g  and at the sessions o f the Convention, together With the Report o f 
th e  General Secretary o f the Section, and other m atter.

* Theosophist Office ; Adyar, Madras. Price, Annas 3. 
t  Theosophist Office ; Adyar, Madras. Price, Re, 1.



M A G A Z IN E S .

2 'he T h cosoph ica l R eview  for Ju ne opens w ith the introductory por- 
tio n  of an essay entitled, “  P lotinus on Lo ve,”  by W m. C. W ard. This 
is  follow ed by some interesting quotations from the “ W ritin g s of 
Madame Sw etchine,” by a R ussian. “ A  visio n  o f the Past,”  by Freya 
relates to a th rillin g  incident w hich occurred in  a form er existence, and 
was again presented to the consciousness o f receptive m inds. M rs. Jud- 
son’s article, “  Theosophical Teachings in  the w ritin g s o f John R u sk  in ,” 
is  concluded. It  embodies some im portant ideas on education. Mr 
Mead w rites on “  The present position o f the Synoptical Problem ,” in 
continuation o f the subjects dealt w ith by him  in  the A p ril and May 
issues of the T heosophical R eview , Chapter fifth, o f M rs. Besant’s 
“  Thought Power, its C ontrol and C u ltu re ,” is  devoted to the follow ing 
su b je cts: ‘ The strengthening o f T h o u g h t-P o w e r‘ W orry— its  mean* 
in g  and E r a d ic a t io n ‘ T h in k in g  and ceasing to T h in k ;’ and ‘ The 
Secret o f Peace o f M in d.’ M ichael W ard has a very unique sto ry  en
titled, “  The Fool and the F o lk  o f Peace.” “  The M eaning o f M u kti,” 
is  discussed in  a thoughtful paper by Bhagavan Das. “  The Vengeance 
o f H eaven,”  by Sylvester A . F alk n e r, is  an uncom m only interesting 
story, w hich throw s m uch lig h t on what are popularly termed the ‘ mys
terious dispensations o f P rovidence.’

The Theosophic G le a n e r for Juneopens w ith a vigorous article  entitled 
“ W hat is  E v il,”  by P estanji D. K h andalvala. , Num erous selections 
from our curren t T . S. literature follow , and the Supplem ent contains 
an interesting account o f the recent “ W hite Lotus D a y ”  celebration 
at the B lavatsky Lodge, Bombay.

M ay Theosophy in  A u s tra la s ia  opens w ith a ‘ Valedictory* from  Dr. 
A. M arques, General Secretary o f the A ustralasian Section, T . S. ; one of 
the ch ie f reasons for h is resignation being that he “ cannot get accus
tomed to the A u stralian  clim ate.”  H e w ill return to H o n o lulu followed 
by the k in d  w ishes of h is m any, friends in  the Section where he has been 
labouring, and take up h is accustom ed w ork in  the A loha B ranch, of 
w hich he is  President. The ch ie f articles are, “  The S p ira l Law  in  N ature’* 
(a  portion of a lecture w hich D r. M arques delivered in  Sydney, w ith 
stereopticon illu stra tio n s), and the continuation o f M r. F u lle rto n ’s paper 
on “  Death, as viewed through Theosophy,”  both of w hich are im portant. 
Fo llo w in g  these are the notes on the Seventh A nnual Convention o f the 
A ustralasian Section, T .S ., w hich was held in  M elbourne on M ay 4th, and 
the excellent Report o f the re tirin g  G eneral Secretary, D r. M arques, who 
m akes some very p ractical suggestions in  regard to the future w ork of 
the Section, w hich we h eartily  commend and hope w ill be acted upon. 
A  general condition o f a ctiv ity  seems to p revail among the m ajority of 
the branches.

. The N ew  Z ea la n d  T heosophical M a g a z in e  gives the clo sin g  portion o f 
the address delivered by M r. Leadbeater in  Buffalo, last October, en
titled, “  W hat Theosophy does for us.”  It  abounds in  im portant ideas. 
A  furth er instalm ent of “  Theosophy applied to the Education o f C h ild
ren ,”  by H elen Thorne, and a “ Lecture in  B rie f,”  by Eleanor, are 
both good. A  fa iry  story, “ The Blue Sun-shade,”  is  commenced by 
A untie Loo, in  the C h ild re n ’s Colum n.



The C e n tra l H in d u  C ollege M a g a z in e  fo r Ju n e  has an attractive 
table o f contents, ch ie f among w hich are, “  In  Defence o f H in d uism ,”  
“  R a ja  and A scetic,”  “  The R oyal L ib ra ry  at N ineveh,”  “  In d ia n  H e
ro e s,” “  The O xford and Cam bridge Boat-race,”  “ Story o f an Ita lia n  
H e ro ,”  and “  S e lf-H e lp .”  Am ong the contributors we notice the names 
o f the E d ito r— M rs. Besant— M rs. A . C. L loyd, H a rry  Banbery, H erbert 
W hyte, E ve lin e  Lauder, and M. A. C. T h irl w all. The m agazine is  ad
m irab ly conducted.

The A r y a , for M ay, opens w ith a very thoughtful paper on “  Some 
E v ils  o f M odern Ed ucation,”  by A. Ram aseshan. U nder the heading o f 
"  R elig io u s Teachers of In d ia ,”  a further instalm ent o f the life  o f S ri 
C h aitan ya is  presented by Swam i Ram akrishnananda. A . G. Thom as has 
a b rie f paper on “  Studies from early Greek P hilosophy.”  V . V . Raman an 
w rites on “  The Sm all-Pox Goddess,”  and an introd uctory article  on the 
“  C aste System ,”  by T. K . B., promises to be o f interest. F u rth er we 
fin d , “  P ortraits from In d ian  C lassics,”  articles on "  The C ru cifix io n ,”  
and “ C h a rity ,”  also a translatio n— “ Shatpadam anjari ” — and a very 
u se fu l article  on “  In fa n t feeding.”

T he R evue Theosophique for M ay opens w ith the translatio n o f the 
In tro d u ctio n  to “  D iscourses on the Bhagavad GitA,”  by T . Subba Row. 
T h e fin al portion of the first chapter of “  D harm a,”  follow s. There is 
an o ther portion o f the second lecture delivered by D r. Pascal in  G en eva; 
an a rtic le  on “ The B eautiful, from the stand-point o f Theosophy; ”  a 
fu rth e r portion o f “  A ncient P eru,”  and notes on the movement and re
view s.

T h e  A p ril num ber of Theosophia  presents the continuation o f H . P. 
B ’s  “  The G reat In q u isito r ;”  also a short essay from her pen, a reprint 
from  the 'Theosophist, entitled “ Is  it idle to argue fu rth er.”  “  Esoteric 
B ud d h ism ”  is  completed and “  Tao te K in g ,”  continued. There is  the 
tra n sla tio n  o f a lecture delivered to the Amsterdam Lodge, “  Some m is
conceptions about D eath,”  by Mr. Leadbeater ; “  Some O ccult Phenom
ena in  Java ;”  and a short note on the fourth dim ension, that incom 
p rehensib le condition. Correspondence and notes on various m atters 
com plete the number.

S o p h ia , M adrid. The M ay issue gives a furth er portion o f “  Thought 
P ow er, its  Control and C u ltu re .”  The article  on Homoeopathy is  con
tin u e d . The translation o f the first lecture by D r. Pascal, in  Geneva, is  
b eg un . There is  an essay on the Portuguese poet, A uthero de Q uental, in 
w hose w ritin g s are traced evidences of theosophie th o ug h t; and a fu r
th e r portion o f “  The Id y ll of the W hite L o tu s.”

P h ila d e lp h ia , M arch-A pril. Am ong the subjects discussed in  th is 
num b er are “  The true basis o f Brotherhood (tra n s.); ”  “  Crem ation,”  by 
D r. H artm ann ; “  Z ola,”  by Sefior Sorondo ; and the “  Puranas,”  by X . O. 
T h e re  is  an essay on “  A ncient C iv ilisa tio n s,”  and the translation o f an 
a rtic le  by H .P . B. There is  a note in  regard to the contemplated v is it of 
th e  President-Founder, to A rgentina.

Teosofisk 1 'id s k rift  for M ay continues the translation o f “ The Path 
o f D iscip le sh ip ,” and has other interesting essays.

le o so fia , M ay. The editor’s essay is continued as are also the 
tra n sla tio n s from the w ritin g s o f Mrs. Besant, M r. Leadbeater and D r. 
P ascal. Notes on the Theosophie movement fill the rem aining pages.
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C ollege M a g a zin e, The B ra h m a v d d in , The B ra h m a ch d rin , N otes and 
Q ueries, The B u d d h ist, J o u r n a l o fth e M a h a  B o d  h i Society, T h e Forum , 
P ra b u d d h a  B h d ra ta , B u lle tin  de I 'In s t it u t  P sych o lo g iq m  In tern a tio n a l, 
B u lle t in  de la  S o c iit i D 'E th n o g ra p h ic , T heosophischer W egw eiser, The 
Y o u n g  M e n 's  M isce lla n y .

CUTTINGS AND COMMENTS.
tl T h o u g h t s ,  l ik e  th e  p o lle n  o f  f lo w e r s ,  le a v e  o n e  b r a in  a n d  f a s t e n  t o  a n o th e r .’

The latest Egyptian excavations of Professor 
New light on Flinders-Petrie appear to throw new light upon the 
the antiquity age of the alphabet and he has recently announced 

of the that his discoveries “ set back the earliest use of 
Alphabet. letters by nearly 2 0 0 0  years.” This of course means 

twenty centuries more of culture to the ancients 
than has been hitherto estimated. According to a cutting from an 
American paper recently sent us, it appears that Professor Petrie 
has placed before the Society of the Anthropological Institute of 
Great Britain, an account of his remarkable findings, from which 
the following is gleaned:

Some years ago, Prof. Petrie w hile excavating in the period o f 1400 
to 2000 B. C., in  Egypt, first noticed signs * * • o f the G reek alpha
bet He at that tim e suggested, as a supposition only, that th e y were an 
eariy stage of the alphabet. Before th is period it was loloked upon by 
scholars as a m atter of pure conjecture and the signs were generally 
regarded as h aving  been derived from Egyptian hieroglyphics. A  belief 
in  regard to the alphabet w hich has been com m only accepted u p  to the 
present tim e is, that the letters or characters o f the alphabet were 
o rig in a lly  hieroglyphics, and in  th eir long course down to us they passed 
g rad u ally from being the w ritten expression of an idea into the written 
expression each of a single sound.

L ast season’s excavations, however, co n clu sively established Prof. 
P etrie’s o rig in al belief. On uncovering some o f the royal tom bs dating 
back to the X H th  dynasty, 2600 to 3000 B. C., he again found large num
bers o f signs and letters upon the pottery and other uten sils in  the tomb 
cham bers. The fact that the h ieroglyphic system  was not in  the land 
at th is period, removed the signs altogether from the category o f deterio
rated hieroglyphs.

B y a fortunate coincidence, M r. A rth u r Evans, the w ell-know n Bri
tish  archaeologist, was at the same tim e carryin g  on a series o f excavations 
on the islan d o f Crete in  the M editerranean. On the tablets, ro ck pillars, 
coins and other objects unearthed in  the ancient rem ains o f a huge palace 
M r. E vans found a num ber of identical signs and letters o f a period 
about 2000 B. C. w hich correspond w ith those dug up in  E g yp t by Prof. 
Petrie. Prof. Petrie collected h is Egyptian sig n s and letters and com
pared them w ith those of the K retan form unearthed by M r. Evans. 
T h is  resulted in  the startlin g  and sign ifican t discovery that the letters 
of the K retan sign ary and those of Egypt were id en tical and formed a 
most reliable basis for establishing the existence of the alphabet long 
p rio r to the date hitherto accepted.

Prof. Petrie assumes that we are now in  the presence o f a wide
spread and long lastin g  system  o f signs or sign ary w hich was common to



th e M editerranean from  Spain to Egypt. H e arrives at th is conclusion 
as fo llo w s: A s early as 5000 B. C ., some trade existed around the M editer
ranean as proved b y  the im ports into Egypt. A t that tim e the sig n ary 
o r s ig n s o f the alphabet was probably in the dim  and uncertain begin
n in g  o f its course. Some few signs have already been found at that age, 
an d  these are lik e ly  to have been carried, therefore, from  land to land.

T he sig n ary continued and developed, held together a good deal by 
interco urse, but w ith m uch variation m different lands. B y 2600 B. C . 
it  contained over a hundred sign s in  Egyptian form. Prof. Petrie states 
th a t the great system atising force w hich gave it a u n ity  unknow n before 
w as the application of the signs as num erals by the Phoenicians. T h is 
system  was e n tire ly O riental, and even in  the late tim es o f coinings it 
w as scarcely ever used in  Europe. But once having been adopted by the 
le a d in g  com m ercial nations, the system atised order became enforced in  
a ll the M editerranean ports. Prof. Petrie concludes that the sign s and 
le tte rs  on the pottery o f 2600 to 3000 B. C ., w hich he uncovered were u n 
d o u b ted ly com m unications o f spelled-out words in  the early stages. 
T h is  form s a body o f signs w ith more or less generally understood mean
in g s . The change of attrib utin g  a sing le letter value to each, and o n ly 
u s in g  signs for sounds to be b u ilt into words is  apparently a re lative ly  
la te  outcome o f the system atising due to Phoenician commerce. '

♦ #

We copy from one of our exchanges, the follow* 
The dead ing ghost story, which claims to be very well authen- 
still live. ticated :

Yonkers, a prosaic albeit pretty little  town over
lo o k in g  the H udson, and adjoining the extreme northerly lim its o f New 
Y o rk , has for some little  tim e past been in  a ferm ent o f excitem ent.

The cause of th is emotion, w rites our New Y o rk Correspondent, is  
an event w hich is  of great interest to the Society for P sychical Research.' 
Som e days ago a g ir l named Ju lia  M urray died in  her own home at Y on
k e rs. Ju lia , who was a C atholic, had, in  her life-tim e, been u n u su a lly  
re lig io u s. The bedroom in  w hich her death occurred was part o f a flat 
in  a ve ry  uninteresting four-storey structure, lik e  hundreds o f others, 
a n d  connected on either side by doors w ith other room s. On the n ig h t 
fo llo w in g  the death, the body, resting not in  a coffin but on a ** cooling 
ta b le ,”  above an ice box, and covered w ith a w hite sheet, was being 
'watched by several g irl friends o f the deceased. Ten or a dozen persons 
seem  to have been w ith in  reach and ready to relieve each other in  th is 
p io u s v ig il. A t 4 A. M. the o nly watcher, however, was a M iss Sm ith, 
w ho had alm ost fallen asleep from  exhaustion, when on ra isin g  her head, 
sh e  was suddenly startled by a lum inous appearance on the w all— not o f 
th e  room in  w hich the body lay, but of the bedroom next to it— in  w hich 
J u lia  had died. G rad ually the lum inous spot assumed shape, and to her 
am azem ent the shape was that o f the deceased, dressed in  a loose gown 
o f vestal w hite, and holding her hands crossed as they hung down before 
h e r, grasping a rosary. On her head, w hich was uplifted as though in  
p rayer, was a wreath o f w hite flowers. The cries of M iss Sm ith sum* 
m aned several other g irls , o f unim peachable veracity, a ll o f whom de
cla re d  that they saw the vision, and are positive it was the exact liken ess 
o f J u lia  M urray. N or is  th is a ll. Three young m en~-brothers and ac
quaintances of the deceased— came into "the room in  tim e to see the 
alleg ed apparition, w hich, after lin g e rin g  for a few m inutes, turned 
tow ards the w itnesses o f the phenomenon and g rad u ally faded into d ark
ness.

Altogether it  would seem that eighteen persons saw what they believe 
to  have been the form o f Ju lia . T h e ir good faith seems above suspicion, 
an d  is  vouched fo r by the ]>arish priest, h im self a man of unquestioned 
character.

Since th is  strange event, the house— situated at No. 154, A shburton 
A venue-rh as been besieged by visito rs, among them m any sceptical re 
porters, Scientists have care fu lly  investigated the prem ises, hoping to



find a natural explanation o f the v isio n .”  But so far, they have sought 
m vain  for facts that w ill upset the supernatural theory to w hich the 
fU<tli friends, and the neighbours o f the dead g irl have pinned their

A  d e scrip tiv e
l i s t

They have followed the national instinct for me
chanical labour-saving to such an extreme in America 
that they punch, through a railway ticket, the de- 
scription of^the passenger’s personal appearance.

Thus, for example, was Col. Olcott “ punched 
Southern California:

M ale •  
Fem ale

Slim  
M edium 
Stout #

Y oung 
M iddle age 
E ld e rly  •

Personal Description op passenger.
L ig h t eyes •
D ark eyes

L ig h t H a ir 
D ark H a ir 
G ray H a ir#

M ustache %
C h in beard #
Side beard •
No beard.

A  repo rter o f T h e B o m b a y  G azette  g iv e s an un- 
A  re m a rk - p a ra lle le d  acco unt o f the p rolonged fast o f a  young

a b le f a s t  a n d  Hindu lad y, a p o rtio n  o f w h ich  we repro d uce from
its  sequel. the columns o f the above named paper, adding there

to a sequel w h ich  show s how  easy it  is  to be deceived : 
The medical men o f Bombay are exercised over the case of a 

young H in d u  woman who is  alleged to have existed fo r over two 
years w ithout either food or d rin k . T h is, if  true, eclipses a ll other 
records of fasting, and the alleged m arvel is  a ll the greater in  th at the 
in d ivid u a l, far from  being a cataleptic, goes about her o rd in ary house
hold avocations, and her physical appearance is  no w ay different from 
that of the average H in d u young lady who is able to take ordinary 
nourishm ent. The fasting lady is  a young woman o f about tw enty years
o f age, b y name, B ai Prem abai, and she liv e s w ith her husband and his 
re latives off F a lk la n d  Road. H e r husband is  the brother o f R ao Saheb 
M u lji N arayen. D r. A . P. Kothare, who is  the m edical ad viser o f the 
fam ily, states that he first came to know o f the g ir l’s in cred ib le  way of 
life about s ix  m onths ago and since then he has been engaged in  draw
in g  the attention o f h is m edical brethren and others to the case. It  has 
not been easy to persuade them to take an interest in  the extraordinary 
occurrence, but it  has now been decided to take steps to th o ro ug h ly test 
the m atter. Although the g irl is  alleged to have subsisted w ithout food 
or drink for two years and a half, attention was not drawn to the matter 
u n til D r. K othare made it  kn o w n ; because, says the doctor, the relatives 
tried to conceal the fact from  the public as long as possible. T h ey have, 
however, spent a great deal o f m oney in  try in g  to have the g ir l cured, 
for they look upon her absence o f appetite or lack  o f desire to eat, as an 
ailm ent re q u irin g  treatm ent w hich, however, has so fa r been 
w ithout success. The g irl h erse lf was seen yesterday by a representa
tive  of th is paper. She descended the stairs from  an upper room where, 
according to the statements o f other members o fth e  fam ily, she had been 
engaged in  cooking. In  her appearance there is  nothing to indicate 
that she does not take nourishm ent. She exh ibits none o f the ordinary 
sign s of starvation. She makes no com plaint o f illn e ss. She sim ply 
states that she can’t e a t; that she has no appetite. N either b y heiself 
H o i b y  her relatives is any pretense made o f supernatural powers.



far as the relatives are concerned they declare that they will pay one 
thousand rupees to anybody who will make the girl eat.

The medical fraternity became greatly interested in this case 
and decided, after obtaining the consent of the woman and her 
relatives, to remove her to a separate bungalow, where she should 
be cared for by nurses, day and night, and strictly watched, to see 
whether they could discover any indications of her taking food or 
drink. Soon after this plan was put in operation, the woman 
seemed ill at ease and appeared to lose flesh, day by day ; and as 
one of the nurses was giving her massage treatment one evening, 
a small parcel of concentrated food which had been concealed under 
the fasting woman’s clothing, became accidentally exposed to 
view !

This seemed to .settle the matter and the watch was abandoned. 
But, as the food package is reported to have been in “ an advanced 
stage of decomposition,” and no one saw her eating anything, there 
is still some mystery to be cleared up. Her friends and relatives 
declare positively that for two and a half years, she has not taken 
anything in the shape of food or drink; and Dr. Kothare, her 
physician, states that he once gave her a small particle of food,
“ which was not only rejected by the stomach, but brought up a 
quantity ot blood.”

It is safe to affirm, however, that even the slight movements 
necessitated by respiration, and going from room to room in a 
house occasionally, cannot go on without waste of tissue, and this 
waste must, by som e m eans, be supplied, if the body be one of flesh 
and blood. Can the woman have been sufficiently advanced to 
live on air alone ? '

***
One of the most recent scientific discoveries, and 

Wireless one that promises to be of great practical utility, 
Signalling  perhaps greater than any hitherto known, as a life- 

under Water. saving appliance, is that, by means of which sounds 
are readily transmitted under water so that intelligi

ble signals may be received to warn steamers and other vessels, of 
approaching*danger. At the present stage of the invention, signals 
may be thus transmitted twelve miles in any direction, without the 
use of wires ; for water is found to be a much more reliable medium 
than air, for the transmission of sound.

The world is indebted to Mr. Arthur J. Mundy, of Boston, and 
the late Professor Elisha Gray, of Chicago, for bringing this 
method of wireless submarine signalling to its present stage of per
fection. Mr. Mundy had given much thought to this subject, and 
had been deeply impressed by the fact that about 3 0 0  wrecks occur 
annually on the British coast alone, owing to the dense fogs which 
prevail. He had noticed when a boy, that if two stones be struck 
together under water, a surprising volume of sound is produced. 
After mature deliberation he submitted his thoughts to his friend, 
Professor Gray, of Chicago, a man thoroughly versed in practical 
acoustics and, withal, an experienced engineer, who had, in 18 7 4 , 
devised a machine for sending musical tones by wire, and more 
recently had invented the typewriting telegraph, the automatic 
telegraph switch, and the telephonic annunciator, and who is con
sidered by many to have been justly entitled to the honour o f 
inventing the telephone. Thereupon Professor Gray came and 
spent the season with Mr. Mundy at his summer residence on the 
coast o f Massachusetts, and together they laboured until the inven
tion was brought to the stage o f practicality.



I t  has been found that s ig n a ls  from  a subm arin e b e ll can be dis
tin c tly  heard a t a d istance o f m ore than a m ile, sim p ly  b y  g o in g  into 
the h o ld o f a sh ip , n ear the k ee l, and liste n in g  w ith  the un aided e a r; 
but fo r Jong distan ces, p ro p e rly  co n structed re ceive rs are required to 
m ag n ify the so un d .

A submerged bell can now be attached to a buoy in the vicinity 
of dangerous rocks off-shore, and an electrically swung clapper can 
be connected by means o f wire and cable to a station on shore from 
which signals can be transmitted at regular intervals, and any ap
proaching vessel warned of the hidden peril. Future accidents like 
that which recently befel the ill-fated steamer Rio de Janeiro, off 
the harbour of San Francisco, can thus be effectually prevented.

Before Professor Gray’s death he designed an improved receiver 
by means of which a navigator can tell at which point of the com
pass the signal-bell is being sounded, and thus, provided there are 
two or more bells, he can determine his position, aided by the chart

Mr. Mundy has recently invented and patented a method for 
determining the position of a ship when coming into a harbour 
where a submerged signal-bell is stationed on each side of the 
entrance. As sound travels at a definite rate of speed under water, 
the vessel would be at the central point between the two if the bells 
were heard simultaneously ; and, as the bells are of different pitch, 
if one having the higher or lower tone were heard first, it would 
at once show the ship to be nearer the side of the harbour where 
that bell is located ; and by the difference in time between the bell- 
signals, one could determine about how far the ship was from the 
central line between the two. Provided there be a third bell, a 
further use of the principle termed “ acoustic triangulation” can be 
made.

P ro fesso r G ra y  also in ven ted  an im provem ent fo r the e le ctrical 
re ceive r, w hereby a gong w ould be ru n g  auto m atically  on sh ip 
board, fo llo w in g  each stro ke o f the s ig n a l-b e ll, the sound o f w hich 
is  transm itted th ro u g h  the w ater to the sh ip .

Messages can be exchanged between the vessels of a squadron, 
even if separated by a distance of twelve miles—the letters o f the 
alphabet being numbered.

T h e  p ro x im ity  o f a subm arine torpedo-tatat can now  be in sta n tly  
detected— a fact o f great im po rtance in  n aval ta ctics.

♦ %
We desire to call attention to the appeal for aid 

A  in behalf of the M Theosophical Section ofthe Shillong
Tktosopkicul Indian Club Library,” Assam, which is published in

Library. our Supplement. The library was destroyed by fire
in January 19 0 0 , and it is very desirable that the 

works of Mrs. Besant and H. P. B., and our other Theosophical 
hooks and magazines, should again be represented in the read
ing rooms of this club. It is earnestly honed that many 
liberal-minded members of the T. S. will respond to this appeal.

M
T h e  fa llo w in g ’ b y  H o ra tio  W . D re sse r , coneern -

Tb* in g  b e a v ty  a n d  a r t  a s  p a r ts  o f  th c  g re a t  “  sp iritu a l
“  Spirito&l i4?aU” v$ w o rth  th in k in g  o v e r :

“  A nother im portan t phase  o f th e  sp ir itu a l idea! is 
its  close <£oanectifu|i w ith  th e  ideals o f ar t, o f  beauty. 1 

em phasise th is  re la tionsh ip  because th e  ten d en cy  o f  th e  s fa r itn a l zealot 
is to  n eg lec t th e  a r t  ideal. M an is  n e t h e re  sim ply  tp  W iW  c h a ro te r  
by  tr iu m p h  over obstacles* §nd I t  is  ittUWWihU ta



in  one sentence wbat life  is  for. The sp iritu a l enthusiast is  apt to say it  
is for the grow th o f the in d iv id u a l soul. B ut what o f the so cial ideal ?
Is  that in ferio r to the ideal o f in d ivid u a l perfection ? The scien tific man 
says life  is  for knowledge. The philosopher says it  is  for ultim ate truth . 
The practical man comes forw ard w ith another definition. A ll are 
rig h t. L ife  is  for a ll of these ends, and m any more. That m an's life  
wonld be narrow  indeed who should in sist upon developing h is charac
ter every moment. Around us is  the fa ir world o f nature, where each 
m ay behold a phase of beauty never seen b efo re; and so life  is  also for 
expression. It  is  not rounded out and beautiful unless we develop 
w ith in  ourselves and express to others that w hich corresponds to the 
external harm onies o f nature and hum an society.”

ft 
t  i

A  sp e cia l d isp atch  from  Seattle to the San  
The lost art Francisco Chronicle, u n d e r date o f M arch  18th, says : 

o f tempaing  Mrs. C arrie Renstrom  and her two sons, G. A. Ren- 
copper. strom and R. S. Anderson of th is city, claim  to have d is

covered the lost art o f tem pering copper to a fineness a ild  
strength superior to the finest steel. M rs. Renstrom  says that the secret 
belongs to h erself and her two sons and she has several kn ives Which 
bear an edge fine and hard enough to cut polished iron. T hey have 
also m anufactured a copper tro lle y wheel w hich they have offered to 
the Seattle E le ctric  Com pany for a practical test. The ord inary wheels 
used by the com pany u su a lly  wear out in  about five weeks. An ord in ary 
file  used on the copper wheel fa ils to m ake the slig h test im pression.

Anderson, who is  a son o f M rs. Renstrom  by a form er m arriage, to* 
day made a statem ent about the discovery. H e says that some vears ago, 
when they lived  near D arrington, in  Snohom ish county, he began ex
perim enting w ith copper. He tried to temper it, being somewhat o f a 
m etallurg ist, but failed. A fter one or two unsuccessful attempts, M rs. 
Renstrom  joined him  in h is labors. She made an attempt and won greater 
success. He says that a ll three o f them then took up the m atter. He 
adds that h is brother, George Renstrom , tempered a copper kn ife  by the 
secret process, and that it  would cut the ,face of a flat-iron. Anderson 
to-day exhibited a ch isel w hich he had cast in  a local foundry. H e says 
he w ill subject it to the secret process, and that w ith it  he w ill theti be 
able to cut through the best arm or steel used in  a battle-ship.

Anderson is  about 27 years o f age. H e served in  the Spanlsh- 
A m erican war w ith Com pany M. F irs t W ashington Volunteers.

«• ft
From the San Francisco Call we quote the follow

ing interesting item :
A test of hypnotising by long distance telephone 

was perform ed successfully in  Pueblo and D enver last 
night by J. Edw ard H ilts  of Cleveland, Ohio, and Fred.
H . Stoufer of Pueblo. A lonzo Coons, who has frequently 

been operated upon before, took h is seat at a table in  a Pueblo office, 
w ith  the receiver held fast to h is ear by a steel spring, such as is  used 
in  telephone exchanges. D r. H ilts  spoke into the m icrophone in  Den
v e r ana his voice was carried to the subject 120 m iles away. A  tele
graph operator in  the room w ith Coons kept the hypnotist posted w ith 
b u lle tin s on the subject’s condition.

In  a short tim e Coons was under the operator’s influence, and at the 
h yp n o tist’s suggestion ate a b it o f potato, snuffed am m onia and per
form ed several o f the common tests to the genuineness o f the trance.

M r. Stoufer performed a sim ilar experim ent on J . H . Johnson, a 
sub iect in  Denver. The same tests used on Coons were used on Johnson 
w ith  success. Both subjects became rig id  in  the cataleptic .state, and 
doctors exam ined the eyeballs o f each and found them not at a ll sensi* 
tive .

ft • ft

Successful 
Hypnotism  
over a tele

phone wire.



Subscribers to the Theosophist, who are not 
Respectable supposed to have ‘ evil tempers/ may nevertheless 

Sins. be glad of an opportunity of showing these few 
paragraphs, which we copy from the Sunday Maga

zine, to some acquaintance who may stand in need of self-discipline:
People w ith e v il tempers o f various k in d s are cu rio u sly  unconcerned, 

and even seem to have a certain satisfaction in  th e ir in firm ity . They 
w ill te ll aloud w ith m uch cheerfulness, that they have a b it o f a temper 
and they allow ed so-and-so to feel the rough side of th e ir tongue ; while 
they m ight as w ell have explained that they did not pretend to have the 
m anners o f civ ilisa tio n , ana that when a passenger trod accidentally on 
th e ir feet they prom ptly turned and kicked him  on the sh ins. Others 
w ill boast that they w ill not be tram pled on by any person, and that 
they know what is  due to them selves ; and never see how undignified 
and how sm all m inded is  th is w h in in g  about one’s feelings and one’s 
position. And although a revengeful man can as a rule hold h is  peace, 
because he is  m uch stronger than those who blaze and fum e, yet he will 
at a rare tim e let you know that none has ever in jured  him  without 
repenting the deed, and he does not im agine that the gleam  in  h is eye 
and the m alignant tone in  h is voice suggest nothing else than the spirit 
o f e vil.

There are three reasons w hy one ought to control h is temper, and the 
first is  self-respect. W hen one loses command o f h im self and throws 
the reins upon the neck o f passion, he m ay have for the moment a 
certain enjoym ent in  the license, but there m ust su re ly  come a reaction 
o f regret. W hen he is  calm  again and the fit has passed away, every 
serious person m ust be ashamed o f what he said ana what he did, of the 
m anner in  w hich he gave h im self away, and the exh ibitio n  he made of 
him self. H e has acted lik e  a fretful, peevish ch ild , and has for the time 
forfeited h is title  to manhood and the place o f a man.

And we not o nly do in ju stice  to ourselves by these storm y moods, bnt 
we are certain to do in ju ry  to our neighbours. I f  a fiery tempered 
woman o nly realised what a centre o f disturbances she is  in  society, and 
w hat a terror to her fam ily ; how an xio usly her husband watches the 
first signs o f tempest, and how careful he is  not to provoke them ; how 
much o f the pleasure o f life  he loses through the uncertainty of his 
dom estic life  ; who knows not what an hour m ay b rin g  forth ; and how 
he is  pitied by h is friends who understand the excuses and subterfuges 
w ith w hich he has to cover the dom estic situation ; one dares to believe 
that the most headstrong and undisciplined woman would take a 
thought and make an effort at self-restraint. Strangers envy the hus- 
bana of some beautiful and clever woman, but h is nerves m ay be giving 
way because he is  liv in g  from day to day upon the slope o f a volcano, 
and never knows when the burning lava m ay pour through the gardens 
and the vineyards. Beyond the protected circle  of the home, where 
strife  has to be hidden and wounded hearts m ust make no sign, tempests 
o f temper carry devastation on every side. H a lf a dozen mad words 
may break up a friendship forever, m ay render a useful fellow ship in 
good works im possible, may discount m any years' consistent example 
o f godliness, m ay wound, nearly unto death, some modest, tender soul. 
A  passionate person is  as great a menace to society as a gunpowder 
m agazine to a d istrict, and no power can lim it the area of explosion.


